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DEVENDRASTAVA 


PUBLISHER’S NOTE 


Ardhamagadhi Jaina Agamic literature is a valuable 
treasure of Indian culture and literature. It is unfortunate that 
due to the non—availability of suitable translations of these works, 
both, the laymen as well as the learned scholars were unfamiliar 
with them. Of these agamic works, the Prakirnakas have almost 
been unavailable even though they are of an ancient origin and 
are predominantly spiritual in their content. We are fortunate 
that Mahavira Jaina Vidyalaya, Mumbai has already published 
the original texts of these Prakirakas, duly edited by Muni Sri 
Punyavijayaji, but in the absence of suitable translations in 
modern Indian languages, they were generally inaccessible to 
the lay readers. It is for this reason that the Coordinating 
Committee of the scholars of Jainology had decided to accord 
priority to the translations of the canonical texts and allotted the 
task of translating the Prakirnakas to the Agama Samisthana, 
Udaipur. The Samsthdna has, to date, translated fifteen 
Prakirnakas into Hindi and published them for the benefit of the 
inquisitive readers. 


However, those western and Indian readers, settled abroad, 
who don’t read and understand Hindi, are still deprived of the 
contents of these enlightening works. We are happy to see that 
Colonel Dalpat Singh Baya has translated the ‘Devindatthao 
Prakirnaka’ into English for such readers as well as for them that 
would enjoy reading them in English as much, if not more, as in 
Hindi. The exhaustive preface and original text with foot—notes 
have been taken from the Hindi edition of the work prepared by 
Dr. Subhash Kothari with the assistance of Dr. Suresh Sisodiya 
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and edited by Prof. Sagarmal Jain. We are indebted to them. 


While publishing this work, under the aegis of Rupa—Rekha 
Prakashan Nidhi, established by Shri Sunderlalji Dugar, Kolkata, 
we also express our gratitude to Prof. K. C. Sogani, who provides 
valuable guidance to the Samsthan. Our grateful thanks are also 
~ due to Samsthan’s office bearers — Academic Patron Prof. Sagarmal 
Jain, Hony. Hony. Director Dr. Prem Suman Jain, and Hony. 
Deputy Directors Dr. Suresh Sisodiya and'‘Dr. Colonel D. S. Baya 
— whose contribution to its growth and progress 1s significant. 


Shri Kamal Singh Bacchawat, who has generously 
provided the financial support for this publication, deserves a 
special mention and acknowledgement. M/s New United Printers 
Ltd., Udaipur also deserve our thankful acknowledgement for 
bringing it out in such a fine shape in record time. 


Sardarmal Kankariya - Virendra Singh Lodha 
President Secretary general 
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MONETARY SUPPORT 
FOR THIS PUBLICATION 


The monetary support for the publication of this work has 
been very generously provided by Shri Kamal Singh ji 
Bacchawat in the sacred memory of his mother, Late Shrimati 
Jatan Devi Bacchawat, who was herself generously endowed 
with noble qualities like sweetness of speech, dignity in behaviour, 
and a fountain of deep compassion in her heart. By virtue of such 
noble qualities of her personality she has left an indelible impression 
on the hearts of the members of her own family as well as those of 


others who came in contact with her. 


Late Shrimati Jatan Devi Bacchawat was born, in the 
year 1940 AD, to her equally noble parents — Late Shri Champalal 
ji Kankariya and Shrimati Manak Devi Kankariya— of Gogolav in 
1954. She was married to Late Shri Shikhar Chand ji Bacchawat 
from Bikaner and, in due course, gave birth to a son, Shri Kamal 
Singh ji Bacchawat and five daughters — Shrimati Kusum Sethiya, 
Shrimati Vijaya Bhansali, Shrimati Rekha Baphna, Shrimati Anju 
Choradiya, and Shrimati Sarita Daga. All of them have been married 
into highly cultured and religious families. 
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V I MONETARY SUPPORT 


Shrimati Jatan Devi passed away on 27" September, 1998 in 
Gogolav and her son, Shri Kamal Singh ji Bacchawat, has very 
generously got the Samata Bhawan, and a guest house constructed 
at Gogolav. He has also got a complete wing of the Jain Hospital, 
Kolkata constructed in order to perpetuate the memory of his late 


parents. 


Shri Kamal Singhyji Bacchawat is a very religious person 
and he regularly and generously donates to promote educational, 
health and social service activities. He was the apple of his mother’s 
eyes and she was able to instil noble qualities in her dear son who 
was very much devoted to her. He remains ever ready to extend 
health services to the poor. He and his family enjoy a very special 
place within the Kolkata sangha. His wife, Shrimati Sarala 
Bacchawat, daughter of Shri Bhanwarlal ji Bacchawat, is also of 
very noble, religious, and charitable nature and she always stands 
behind her husband in all charitable activities. They have a 


daughter, Shweta, who is a genius. 


We appreciate Shri Kamal Singh ji Bacchawat’s generosity 
in supporting the publication of this work and thank him for his 
gesture. 


— Sardarmal Kankariya 
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DEVENDRASTAVA 


TRANSLATOR’S NOTE 


Jaina canonical works are a treasure trove of spiritual and 
cultural heritage of India. However, the knowledge of these works 
is hidden behind the veil of Prakrit language, which is no longer 
an in language that it used to be when these works were codified. 
Yeomen services have been rendered, from time to time, by various 
scholars, both monks and householders, to render some of these 
works into Hindi and other modern Indian languages and, in rare 
cases, into English. As a result, the English-speaking readership 
is more or less deprived of this treasure. 


The case of Prakirnakas is still worse as their Hindi 
translations themselves were taken up, in an organised manner, 
only a few years ago. To my knowledge, no effort has so far been 
made to translate them into English except for seven Prakimakas 
translated by me and published by the Samsthan in the years 2001 
to 2004. I can, therefore, feel a justifiable sense of elation and 
fulfilment on this near maiden effort in the field of translating the 
Prakirnakas into English. 


Translations are, at the best of times, only shadows of the 
originals. The problem becomes more acute when the original 
happens to be in an as ancient language as Prakrit and the language 
of the translation a western language as English. As exact 
equivalent words are not only difficult to come by, but, in some 
cases, well nigh impossible to find, one has to be content with a 
word, phrase or term nearest to the original meaning. It has been 
my endeavour to adhere as close to the original meaning as possible. 


My task of translating this work, Devendrastava Prakirmaka, 
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into English was very much simplified by its Hindi version, by 
Dr. Subhash Kothari and Prof, Sagarmal Jain, having been made 
available to me and, which I have freely used in my work. I am 
deeply indebted to these eminent scholars. 


I shall be failing in my duty if I didn’t mention the 
encouragement I have received from Prof Sagarmal Jain and Sri 
Sardarmalji Kankariya as well as the unstinted support of Dr. 
Suresh Sisodiya in my work. Agam Ahimsa Samata Evam 
Prakrit Samsthan, Udaipur deserves a special mention, as without 
their decision to bring out this work in its English edition, it would 
have been impossible to venture this effort. They have taken a 
great step forward and certainly deserve kudos. 


I dedicate this effort to the memory of my dear departed 
father, Sri Ganeshlalji Baya, whose personal example, guidance 
and encouragement awakened in me a desire to study the Jaina 
philosophy and made me capable of undertaking this task. I must 
also not forget to mention the motivation received from venerable 
Acharya Shri Ramlalji Maharaj who has always encouraged 
me to proceed further and further in my scriptural quest. My wife, 
Mrs. Kanta Baya, who has patiently supported my effort day after 
day and month after month, also deserves my grateful 
acknowledgement. 


How far have I succeeded in my efforts is for the readers 
and critics to judge. However, I shall feel rewarded if this work 
fulfils the purpose for which it is intended, even partly, as it would 
mark a beginning in the right direction. 

— Sreyas 
E-—26, Bhupalpura, 
Udaipur — 313 001 (Raj.) 
Makar Sankranti, January 14, 2006. 


DEVENDRASTAVA 


PREFACE 


General Introduction — 


In every faith scriptures occupy an important position 
amongst religious texts. Agamas enjoy the same position and 
importance in the Jaina faith as the Vedas in Hinduism, 77ripitaka 
in Buddhism, A vesta in Zarthustism, the Bible in Christianity and 
the holy Koran in Islam. Although the Agamas are neither 
considered to be as created by a superhuman entity or Apauruseya 
as the Vedas are considered to be, nor are they considered to be 
the divine message handed down by any prophet as the Bible and 
the Koran are considered to be, however, they are the compilations 
of the teachings of the most venerable and enlightened Arhantas 
and sage saints, who had realised the truth and attained 
enlightenment through spiritiual practices and purification. 
Although the scriptures say that that the Anga Sutras or the Primary 
canons or the foremost scriptures are considered to have been 
preached by the 7irtharikaras or the Prophet Propounders of the 
Jaina faith, we must remember that they preach only the meaning 
(Artha) i.e. they only present the thoughts or the ideas, which are 
then given the garb of words or codified into satras or canonical 
texts by the Ganadharas' — the principal disciples of 7irthankaras, 
Acaryas (Spiritual masters) and other learned preceptors, elders 
or senior monks (Sthaviras). 


' “Attham bhasai Araha suttam ganthanti Ganahara |” 
— Avasyaka Niryukti, verse 92. 
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The /aina tradition doesn’t lay as much emphasis on words 
as the Hindu tradition does. It considers words only as a means to 
convey the thought or idea or meaning. In its view the meaning is 
important not the words. It is this lack of emphasis on words that 
the 4gamas of the Jaina tradition could not keep their linguistic 
character unaltered as the Vedas have been able to do over the 
millennia. This is the reason that the Jaina canonical literature got 
divided into two streams, namely the Ardhamagadhi canons and 
the Saurasen7 canons. Of these, the Ardhamagadhi canonical 
literature is not only more ancient but also closer to the original 
language in which Lord Mahavira preached. The development of 
the Sauraseni canonical literature was also based on these Ardhama 
gadhi canons. The Ardhamagadhi canonical literature was also 
compiled and edited over a period of nearly a thousand years — 
from the time of Lord Mahavira to 980 or 993 Virabda (reckoned 
from the date of Lord Mahavira’s Nirvana), when they were 
rendered in their present form in the Va//abhiconclave assembled 
for the purpose. Therefore, it is quite possible that these were also 
modified, altered and enlarged by various preceptors during this 
period. 


In the ancient times the Ardhamagadhicanonical literature 
was divided into two categories, namely the Angapravisttha (Canon 
included) and the Angabdhya (Canon excluded). The 
Arnigapravistha category includes eleven Aniga Agamas (Aniga 
included or Primary canons, which are based on the sermons of 
the 7irthankaras and are composed by their principal disciples) 
and the Drstivada while the Angabahya Agamas (Aniga excluded 
or other than Primary canons) include all the other canonical 
scriptures that were considered to be the compositions of the 
Srutakevalis or Canon—omniscients who were fully learned in all 
canonical knowledge and the Parvadhara sthaviras (Elder monks 
in the know of the fourteen Parvas or the Pre—-canons — fourteen 
Pirvas were a part of the twelfth Aviga Agama — Drstivada). In 
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the Nandisutra, these Angabdhya canons have been further 
subdivided into Avasyaka (Essential) and Avasyakavyatirikta 
(Other than essential). The A vasyakavyatirikta canonical works 
have again been divided into K/ika (Timely studiable scriptures) 
and Utkalika (Anytime studiable scriptures). This classification, 
as per the Nandisitra is as follows! :— 


Sruta or Agamas 
| 
| | 


Angapravistha Angabahya 

| | 
Acaranga | | 
Sutrakrtatiga Avasyaka Avasyakavyatirikta 
Sthananga a) | 
Samavayanga Samdayika 


| 
Vyakhyapraaptt Caturvimsatistava | 
Jnatadharmakatha Vandana | 
Uapsakadasanga Pratikramana | 
Antakrddasanga Kayotsarga | 
Anuttaropapatika— _—_ Pratyakhyana | 
| 
| 
| 
| 


dasanga 

Prasnavyakarana 

Vipakasitra 

Drstivada 

| | 
Kalika Utkalika 

Uttaradhyayana Dasavaikalika 
Dasasrutaskandha Kalpikakalpika 
Kalpa Culla—Kalpasruta 


' Nandisttra, Ed. Muni Madhukara, Agam Prakashan Samiti, Beawar, 
1982, Sutras, 73, 79-81. 
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| 
Vyavahara 


Nisitha 

Mahdanisitha 

Rsibhastta 
Jambidvipa—prajnapti 
Dvipaségara—prajnapti 
Candra—prajnapti 
Ksulltkavimanapravibhakti 
Mahallikavimanapravibhakti 
Angaciltka 

Vaggacilika 

Vivahacilika 

Arunopapata 

Varunopapata 
Garudopapata 
Dharanopapata 


Vaisramanopapata 
Velandharopapata 
Devendropapata 
Utthanasruta 
Samutthanasruta 
Nagapariynapanika 
Nirayavalika 
Kalpika 
Kalpavatamsika 
Puspika 
Puspaculika, and 
Virsnidasa 


| 
Mahakalpasruta 


Aupapatika 
Rdjaprasniya 
Jivabhigama 
Prajnhapana 
Mahdaprajnapana 
Pramadapramada 
Nandi 
Anuyogadvara 
Devendrastava 
Tandulavaicarika 
Candravedhyaka 
Sdrya—prajnapti 
Paurusimandala 
Mandalapravesa 
Vidyacarana— 
Viniscaya 
Ganividya 
Dhyanavibhaktt 
Maranavibhakt 
Atmavisodhi 
Vitaragasruta 
Samlekhanasruta 
Viharakalpa 
Caranavidhi 
Aturapratyakhyana 
Mahapratyakhyana 


The above—mentioned classification, found in the Nand? 
sutra and the Paksikasitra. Mentions only nine Prakirnakas in all. 
Of these two names — Rsibhadsita and Dvipasagara—prajnapti are 
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found under the classification of Ka/ika Agamas or the timely 
studiable canonical texts and the rest seven — Devendrastava, 
Tandulavaicarika, Candravedhyaka, Gani—vidya, Maranavibhakt, 
Aturapratyakhyana and Mahapratya-khyana — are found under the 
Utkalika Agamas or anytime studiable canonical texts.'! Thus, we 
see that the Devendrastava has been mentioned in the Nandisitra 
and the Paksikasdtra among the extra—primary other than essential 
anytime studiable canonical work (Azigabahya A vas yaka- 
vyatirikta Utkalika Agamas). Besides this style of classification 
in the Nandisitra and the Paksrkasitra, there is yet another ancient 
style of classification is found in Ma/acara, a S'auraseni canonical 
work of the Y4paniya tradition of the Digambara Jainas. Milaca 
ra divides the canonical texts into four classes? — 1. 7irthankara 
Kathita (Prophet preached), 2. Pratvekabuddha Kathita (Self- 
enlightened preached), 3. Sruta—kevalf Kathita(Canon—omniscient 
preached) and 4. Parvadhara Kathita (Pirva-learned preached). 
Again, in Ma/acara, these 4gamic works have been divided as Ka 
Itka sruta and Utkalika Sruta as well. In this classification of 
canonical works in the Ma/acara, the ‘Thudi (Stuti)? has been 
mentioned as an Utk4/ika or anytime studiable canonical work. 
However, it is not clear as to whether the name ‘ 7fud?r means 
Virastava or Devendrastava. Like this, in both the Ardhamagadhi 
and the S'auraseni canonical traditions, ‘Thudi (Devendrastava or 
_ Virastava) have been mentioened as an Utkdalika canonical text. 


At present the canonical literature is classified into Anga 
(Primary), Updnga (Secondary), Mu/a (Basic), Cheda 
(disciplinary), Avasyaka (Essential), and Prakirnaka 
(Miscellaneous), canonical works. This classification was, first 


' A. Nandisiitra, Ed. Muni Madhukara, Agama Prakashan Samiti, 
Beawar, 1982, pp. 161-162. 
B. Paksikastitra, Devendra Lalbhai Jain Pustakoddhara Fund, p.76. 
2 Miilacara, 5/80-82. 


X X DEVENDRASTAVA 


of all, found in the Vidhimargaprapa by Jinaprabha (Circa 13" 
century).' Generally, the term ‘Prakirnaka’ means ‘a treatise 
compiled on miscellaneous subjects’. According to Mal/yagiri, 
the commentator on the Nandisiitra, the monks used to compose 
the Prakimakas based on the sermons of the 7irthankaras (the 
Prophets Propounders of the Jaina faith). “Caurdasiim 
painnagasahassaim’, in the Samavaydngasutra, points towards 
eighty-four thousand Prakimakas having been composed by the 
eighty-four thousand disciples of the first 7irtharikara, Lord 
Prophet Rsabhadeva’ As there were fourteen thousand disciples 
in the order of the last (twenty-fourth) 7irthanikara, Lord Prophet 
Vardhamana Mahavira, the number of Prakimakas now should be 
of a similar number. However, today the number of Prakirnakas 
is not definitely known and presently only ten Prakimakas are taken 
amongst the forty-five canonical works recognised by the idol— 
worshipping white—clad (.S'vetambara Martipijaka) Jainas. These 
ten Prakimakas are as follows? :— 


Catuhsarana, 
Aturapratyakhyana, 
Mahdapratyakhyana, 
Bhaktaprijnia, 
Tandulavaicartka, 
Samstaraka, 
Gacchdacara, 
Ganividya, 


ot ee 


Vidhimargaprapa, p. 55. 

? Samavayangasitra, Ed. Muni Madhukara, Agam Prakashan Samiti, 
Beawar, I Ed., 1982, 84" Samavaya, p. 143. 

> A. Prakrta Bhasa Aur Sahitya Ka Alocanadtmaka Itihdsa, Dr. 

Nemicanda Shastri, Varanasi, p. 197. 

B. Jaina Agama Sahitya : Manana Aur Mimamisa, Acarya 
Devendramuni Shastri, Udaipur, p. 388. 

C. Agama Aur Tripitaka : Eka AnuSilana, Muni Nagaraj, p. 486. 
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9. Devendrastava, and 
10. Maranasaméadhi. 


The names of ten Prakirnakas, recognised as canonical 
texts, as mentioned in the Painnayasuttaim by Muni Sri 
Punyavyayayji, is as follows:— 


ie Catuhsarana, 

2 Aturapratyakhyana, 

3. Bhaktaprijia, 

4. Samstaraka, 

5. Tandulavaicarika, 

6. Candravedhyaka, 

7. Devendrastava, 

8. Ganividya, 

9. Mahapratyakhyana, and 
10. Virastava. 


Some differences in the names of these Prakirnakas can 
also be seen. In some works we find Candravedhyakaand Virastava 
instead of Gacchacéra and Maranasamadhi,' while in some others 
we find that the Bhaktaprijria has been excluded while the 
Candravedhyaka has been included.? Besides, more than one 
Prakimakas bearing the same name are also found. E.g. three 
Prakirnakas bearing the name Aturapratyakhyana and two with 
the name CatuASarana are found. 


The Martipijaka Sampradaya of the Svetambara Jaina (Idol 
worshipping white clad sect of the Jainas) tradition recognises only 
ten Prakirnakas as canonical texts. However, according to Muni 


' Preface to Painnayasuttaim Part-I, Muni Punyavijayaji, Mahavira 


Jaina Vidyalaya, Mumbai, Ed. I, 1984, p. 20. 
*  Abhidhana Rajendra Ko$a, Part-II, p. 41. 


: DEVENDRASTAVA LIX X 


Punyavyayayl, \f all the texts known as Prakirnakas are collected 
we get the following twenty-two names! :- 


Catuhsarana, 
Aturapratyakhyana, 
Bhaktaprijia, 
Samstaraka, 
Tandulavaicarika, 
Candravedhyaka, 
Devendrastava. 
Ganividya, 
Mahapratyakhyana, 
10. Virastava. 

/1. Rsibhasita, 

[2._ Ajivakalpa. 

13. Gacchdacara. 

14. Maranasamadhi. 
[D. Titthogalt (Tirthodgalika), 
16. Aradhanapataka. 
17. Dvipasagara—prajnapti, 
18. Jyotisakarandaka, 
19. Angavidya, 

20. Siddha-prabhrta, 
ob Saravalt, and 

22. ~ Jtvavibhakt. 


OM NAWA WHS 


Although a certain amount of disagreement 1s noticed as 
far as the names and the numbers of the Prakirnakas, obtained 
from different sources, is concerned it is certain that the 
Devendrastava Prakirnaka has found a place in all the different 
lists. 


' Preface to Painnayasuttéim Part-I, Muni Punyaviyayaji, Mahavira 


Jaina Vidyalaya, Mumbai, Ed. 1, 1984, p. 18. 
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Again, although the Prakitnakas enjoy a place of secondary 
importance in the scheme of canonical works, if we consider the 
linguistic ancientness and spirituality of contents of these works, 
some of these Prakirnakas appear to be of an even more ancient 
origin than certain canonical texts. The Prakirnakas like the 
Rsibhasita, etc are even more ancient than quite ancient canonical 
texts like the Uttaradhyayana and Dasavaikalika.' Hence, the 
importance of Devendrastava in no way reduces by its being 
included amongst the Prakirnakas. However, it is a fact that this 
Prakirnaka is eulogistic in nature rather than being spiritual or 
monastic conduct oriented. Its subject matter pertains to the sets 
of heavenly abodes (Deva—nikaya) and their geography and 
cosmology. 


Eulogistic Literature — 


The tradition of singing the praise or eulogising the objects 
of worship and veneration has been present in India since the very 
ancient times. Vedas, the eternal and immortal treasure of the 
Indian sacred lore, are basically eulogistic in nature. Besides the 
Vedas, too, the eulogistic literature had been composed in the Hindu 
tradition, but as far as the Sramanic traditions are concerned, they 
are basically intellectual traditions that do not believe in the 
existence of Godheads. In the ancient works of the Sramanic 
tradition, we find literature that emphasises spirituality and Self— 
purification rather than worship and devotion. Jaina faith is also a 
faith belonging to the Sramanic tradition and the eulogistic literature 
had no place of much importance in its basic characteristic. When 
Lord Mahavira was accepted as an object of worship and 
veneration, the very first devotional composition was composed 
in His praise, which exists till today as the sixth chapter of the 


' About the ancientness of Rsibhasita please see ‘Rsibhasita : Eka 


Adhyayana, Dr. Sagarmal Jain, Prakrit Bharati Samsthan, Jaipur. 
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second primary canonical work, Swtrakrtanga.' Possibly this 
chapter of the Satrakrtanga, * Virastut? marks the beginning of the 
eulogistic compositions in the Jaina tradition. However, this 
composition can also be called as eulogistic only on the basis of 
the fact that its author sings the Lord’s praise by mentioning His 
virtues and attributal names. As opposed to the normal genre of 
eulogistic compositions, he does not beg for any personal mundane 
favours. After the Virastuti, the next work in the style of eulogistc 
composition was, possibly, the ‘Sakrastava’ popularly known as 
‘Namotthu nam’. This composition is generic in nature that 
eulogises the Arahantas without naming anyone in particular. 
However, while Sakrastava depicts the Arahantas as divine beings 
with extra worldly attributes the Virastuti, except a few instances, 
eulogises Lord Mahavira as the best amongst the worldly persons 
and not as an extra—worldly divine personage. However, it cannot 
be denied that in this work ( Virastuti) also some divine attributes 
have found their entry over the Lord’s life-sketch given in the 
first part of the Acdrariga. Also, while the Virastuti of the Sa 
trakrtanga is a poetry, the Sakrastavais in prose. From all this we 
feel that in the beginning, ‘Pucchisu nam was the only eulogistic 
composition in praise of Lord Mahavira and ‘Namotthu nam as 
the only one in the praise of the venerable Arhantas. The name 
Sakrastava only confirms this theory, because Sakrastava or 
Devendrastava also mean the eulogy of the Lord by Sakra or 
Devendra (the kings of heavenly gods). 


After these two, the next composition in this genre is the 
‘Logassa’ or the ‘CaturvimSsatistava’, which is an eulogistic 
composition singing the praise of all the twenty-four 7irthankaras 
and, therefore, it is fair to assume that it was composed only after 
the concept of twenty-four Prophets had firmly established itself 


1 Sitrakrtanga, Ed. Muni Madhukar, Agam Prakashan Samiti, 
Beawar, I Ed., Chapter VI, ‘Viratthui’. 
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in the Jaina tradition. However, a major difference between the 
earlier two compositions and this one is that while in the the former 
the devotee only remembers the virtues of his Lord without asking 
for any mundane favours, in the latter composition he starts begging 
for such favours and prays, “O’ Lords twenty-four Tirthankaras | 
pray be pleased and grant me the gifts of good health, enli ghtenment 
and liberation.” Possibly, it is here, that in the Jaina tradition, the 
devotee has used the language of supplication and begging for the 
first time.' Although the Jayna tradition has always believed that 
the 7irthankaras are completely detached from all things mundane 
and that they neither grant boons nor inflict banes, that they simply 
show the worldly the path of spiritual emancipation. To see to the 
devotee’s welfare and to punish his foes is not their tasks. From 
the text of the Logassa sutra, it becomes quite clear that its 
_ composition is clearly influenced by the concurrent Hindu tradition. 
In this composition the devotee has desired three things from the 
Lords Tirthankaras —- Good health, enlightenment and liberation. 
While the latter two desires may be condoned as being spiritual in 
nature, the first prayer of asking for the boon of good health is 
clearly linked with mundane welfare. Although, this prayer is also 
explained away on a spiritual plane as praying fo good spiritual 
health by ridding him of the spiritual disease wrought about by the 
defilement of the soul by the karma-—mire, the fact remains that the 
element of supplication and begging from the Lords had entered 
the Jaina eulogistic literature, which doesn’t go well with the 
concept of complete detachment associated with the Lords 
/irthankaras. 


' “Evam mae abhitthud, vihuyarayamala pahinajaramarana | 


Cauvisam pi Jinavara, Titthayard me apsiyantu || 
Kittiya vandiya mahiyad, je e logassa uttama siddha | 
Arugga—bohilabham, samahivaramuttamam  dintu | 
Candesu nimmalayara Aiccesu ahiyam payasayara | 
Sagaravaragambhira, Siddha = siddhim mama _ disantu ||” 
~ Caturvim$Satistava (Logassa), Pafica Pratikramana Satrani, verses 4—6. 


X X VI: DEVENDRASTAVA 


In this very context, later the belief gained ground that the 
devotees’ worshiping the 7irthankaras pleases the gods and 
goddesses of their religious order and they, in turn, ensure the 
welfare of the devotees. This gave way to the concept of particular 
gods and goddesses being associated with each 7irthankara and 
independent eulogistic compositions also began to be composed 
in their (the gods’ and goddesses’) praise. ‘Uvasaggahara’ is 
possibly the first eulogistic composition of the Prakrta literature 
in which besides the 7irthankara Parsvanatha, Dharanendra the 
god (Parsva—yaksa) attending on Him has also been indirectly 
eulogised.' In this stotra (eulogistic prayer), where on one hand 
the devotee prays for enlightenment in the form of righteous belief 
and a position of eternality or immortality or spiritual salvation, 
on the other he also supplicates that the very name of the karma— 
free Lord is the magical chant that can destroy the poison of the 
most venomous snake and grant all well-being. The ill effects of 
the harmful planets, fever and other diseases of the one, who chants 
this magical word (the name of the Lord), are easily dispelled. 
Also, it has been said that the one, who merely bows to Lord 
Parsvanatha, frees himself of the misery of many a bad birth. Thus, 
in this prayer, on one hand the devotee desires spiritual fulfilment 
and he also prays for mundane favours on the other. If we compare 
this Uvasaggahara stotra with the Caturvimsatistava, we clearly 
perceive that in both these eulogistic compositions there are 
elements of seeking spiritual weal as well as the mundane one. 
Even then it is clear that the element of praying for mundane boons 
has markedly increased in the Uvasaggahara stotra as compared 
to that in the Caturvimsatistava. In the Caturvimsatistava the 
devotee prays for good health only while in the Uvasaggahara stotra 
he also seeks cures from fever, other diseases and snake poison. 
This stotra has been given the form of a magical chant that can 


'  Uvasaggahara stotra, Pafica Pratikramana Sitrani, Verses |-S. 
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effect the desired well-being. This stotra can be considered as the 
first step in the direction of the entry of such hymns and rituals, in 
the Jaina literature and tradition, which are reputed to produce 
miraculous effects. This stotra is believed to be a composition of 
Bhadrabahu Il, the brother of the famous astrologer Varaha—mihir 
of the days of yore. 


After this, many such eulogistic compositions cum prayers 
cum miraculous chants were composed in Prakrta, Samskrta and 
later in Maruguryara, in which the author and through him the 
devotees have prayed for mundane weal and wealth. We have 
included this discussion here in order that the readers may 
appreciate the sequence and form in which such eulogistic 
compositions developed in the Jaina literature. Now, we shall 
evaluate the Devendrastava in this context. 


As we have said earlier, it is difficult to decide as to whose 
eulogy is Devendrastava at all. Where its earlier and concluding 
verses are in the form of the 7ithankaras’ eulogy, the rest of the 
composition is full of the descriptions of the heavenly gods and 
their kings. However, the notable feature of this composition is 
that no prayer has ever been made from either the 7ithankaras or 
from the gods and the /ndras. Only in the penultimate verse it has 
been said that the Siddhas may grant the author the fruit of ultimate 
accomplishment of spiritual perfection (Siddh/).'_ From this 
consideration this composition apeears to be of a period after that 
of the ‘ Viratthur and ‘ Namotthu nam’ and earlier than that of the 
‘Caturvimsatistava. However, the only difficulty that presents 
itself in the way of considering it as older than the Caturvimstistava 
is that in the very first verse of this composition also the author 
' “Siddha siddhim uvavihintu” — Devendrastava, verse 310. 
“Amaranaravandie vanditina Usabhaie Jinavarinde | 
Viravara pacchimante telokkaguru gunainne || | ||” 
— Devndrastava, verse |. 


Z 
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has bowed to Lord Rsabha and Lord Mahavira, mentioning them 
as the first and the last 77rthankaras. It, therefore, appears that it 
was composed after the concept of twenty-four 7irthankaras had 
been established. However, we must remember that only the 
mention of Lord Rsabha as the first 7irthankara and Lord 
Mahavira as the last does not conclusively prove that the concept 
of twenty-four 7irthankaras was there in front of the author when 
he composed this eulogy. In the Uttaradhyayana, too, Lord 
Mahavira has been accepted as the last Prophet, but nowhere the 
concept of twenty—four Prophets has been mentioned clearly. Thus, 
in the order of development of eulogistic compositions, 
‘Devendrastava’ appears to be sufficiently ancient. 


Again, if ‘ Devendrastava’ is considered to be a eulogy of 
the Indras, the kings of heavens, then it is their eulogy only in the 
sense that it contains detailed descriptions of their attributes and 
specialities. Although it contains an exaggerated account of the 
capabilities of gods and the Indras, it has been clearly mentioned 
therein that even the wealth of all the gods and /ndras be put together 
and multiplied infinite times it cannot equal the infinitesimalth 
part of the wealth of the Lords Jina.' From this it appears that 
though this composition presents an account of the Devendras 
(kings of heavens), its main object is to eulogise the Lords 
Tirthankaras and to establish their glory. 


The Justification Of The Name — 


Although this work is referred to as ‘Devindatthao’ only 
in the Nandisatra, Paksikasitra, etc, if we study its subject-matter 
carefully, we find that it is actually an eulogy praising the Lords 
Prophets rather than being an eulogy of the heavenly kings. In its 


| — “Devindathayakdrassa Virassa” — Devendrastava, Verse 310. 
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310" verse, the author has called himself as Rszpa/ita, the composer 
of Devendrastava, a eulogy of Lord Mahavira.' The Malacara 
refers to it as ‘ Thudi (Stuti or eulogy) only. Although there is a 
detailed description of the heavenly kings in this composition, there 
is not a single verse in this work where they have been eulogised 
or prayed to. Hence, while interpreting Devendrastava it must be 
borne in mind that it is not a eulogy of the heavenly kings but a 
eulogy of the Lord by them. If it is to be considered as a eulogy of 
the heavenly kings it is so only in the descriptive form. 


The Author Of Devendrastava — 

The name of Rsipalita is clearly available as the author of 
Devendrastava. In the very beginning of this Prakirnaka edited by 
Muni Sri Punyavijayaji and published by Mahavira Jaina Vidya 
laya, Mumbai (As a part of Painnayasuttaim), there is a clear 
mention that this Prakirnaka is a composition by ‘ Sthavira 
Rsipalita’? Not only this, in verses 309 and 310 of its text also 
twice there is a clear mention, as follows, of the fact that it is a 
composition by Asipalita :— 


a. “Tstvalityamaimahiya karenti Jinavaranam |” 
b. “TIsivaliyassa bhaddam suravarathayakarassa virassa |” 


Herein Rsipd4/ita has been clearly mentioned as the eulogist (one 
offering eulogy). Hence, on the basis of these external as well as 
internal eviendences, it is proven that Rsip@lita is the author of 
this work. Although Dr. Jagadeesh Candra Jain in his ‘ Prakrta 
Sahitya Ka Itihasa’ and Acarya Devendramuni SAstri in his 
‘Jaina Agama Sahitya : Manana Aur Mimanisa‘ have mentioned 
|  “Suraganaaiddhi samagga savvaddapindiya anantaguna | 

Na vi pave Jinaiddhim nantehim vaggavaggihim || 307 ||” 

— Devendrastava, Verse 307. 


2 “Sirilsivaliyatheraviraio” 
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Virabhadra as the author of this Prakirnaka,' they have given no 
proof in support of their contention. Perhaps, Dr. Jagadeesha 
Chandra Jain was carried away by the fame of Virabhadra as the 
author of many a Prakirnaka such as Causarana. Aurapaccakkha 
na, Bhattapainna, Aradhanapatak@ etc and thought that he was the 
author of this Prakimnaka as well and mentioned it as such without 
any verification and even without going through the concluding 
verses of this work. As Devendramuniji has based his work on 
the histories of Prakrta literature by Dr. Jagadeesh Chandra Jain 
and Dr, Nemichandra Jain, he, too, mentioned it as such without 
due verification from the original text. It was, therefore, natural 
that he, too, fell pray to the same error of judgement. Although 
Dr. Mohanlal Mehta in his ‘Jaina Sahitya Ka Vrhad Itihasa’ 
published by Parshvanatha Vidyashram, Varanasi and Acdarya 
Vijaya Padmasiariin his ‘ Jaina Pravacana Kiranavalr have dwelled 
at some length on the subject matter of this work, they have also 
made no effort to throw any light on the issue of its authorship.’ 
It therefore rests upon us to give a serious thought to the issue of 
Devendrastava’s authorship. 


From the mention of Devendrastava in the Nandisatra and 
the Ma/acara it is clear that this work had come onto being in the 
5" Century AD. Also, it is clear that its author cannot be 
Virabhadra, who, according to a brief note in the beginning of 
Painnayasuttaim by Canon-learned Muni Siri Punyavijayayi, his 
time was 1008 or 1078 Vikram7Era. Again, as there is no mention 


| A. Prakrta Sahitya Ka Itihadsa, Dr. Jagadeesha Chandra Jain, p. 
128. , 

B. Jaina Agama Sahitya : Manana Aur Mimamsa, Devendramuni 
Shastri, p. 400. 

A. Jaina Sahitya Ka Vrhad Itihasa Pt. U, Dr. Mohanlal Mehta, p. 
360. 

B. Sri Jaina Pravacan Kiranavali, Vijaya Padmasiri, p. 433. 

3 Preface to Painnayasuttaim, Muni Punyaviyayaji, p. 19. 
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of the name of Virabhadra in the text or otherwise in this work, as 
well as the fact that Virabhadra was of a significantly later period 
as compared to the period of composition of this work, it is certain 
that its author was not Virabhadra. Moreover, as the name of 
Rsipalitahas been mentioned as its author in the original verses of 
this work,' it proves beyond a shadow of doubt that its author was 
Rsipaltta only and none else. 


Now, the question arises as to who was Rsipalita, the author 
of Devendrastava? When was he there? Although we couldn’t 
find the name of Acarya Rsipalitain the rolls of Acaryas (Sthavi- 
ravali) in the Nandisitra as well as those of the S'veta—mbara 
tradition, but on further investigation we ultimately came across 
his name in the roll of Acaryas in the Kalpasiitra? According to 
this roll of Acaryas Rsipalita was the disciple of Arya Santisena. 
Not only this, in the Ka/pasiitra’s roll of Acaryas the Master- 
Disciple lineage of Rsipa/ita has also been mentioned. According 
to this lineage Rsipalita’s guru was Arya Santisena, Santisena’ s 
guru was Jndradinna, the guru of this Indradinna was Arya Susthita 
from whom came out the Kodiya monastic branch. Later Arya Sa 
ntisena established the Uccanagari branch in which the famous 
Vacaka Umdasvat, the author of the 7attvarthastitra was there at a 
later point of time. Again, this roll of Acaryas further mentions 
that the Arya Rsipalitabranch of the Kodiyagana started from Rsipa 
lita, the author of the present work, it is evident that he was an 
influential Acarya and a historical figure of his time. In our view 
this Arya Rsipalita is the author of this work — Devendrastava. 
The scholars may have only one objection in believing that the Rszpa 
/ita mentioned in the roll of Acaryas in the Kalpasittra as the author 
of Devendrastava that on this basis the Devendrastava has to be a 
' — Devendrastava, verses 309-310. 
“Therehinto nam Ajja Isipaliehinto ettha n,am Ajja Isaipaliya saha 
niggaya~ — Kalpasiitra, M. Vinayasdgara, p. 304. 
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very ancient work. However, on studying the linguistic 
characteristics of this work, we have no doubt about its ancientness. 
Again, when no mention of any other Rsipd/ita is available after 
the one being examined up to the period of Nandisiitra, we have 
no choice but to accept the Aszpa/ita mentioned in the Ka/pasiitra 
as the author of this work. According to the roll of Acaryas in the 
Kalpasatra, the lineage of Rsipalita from the period of Lord 
Mahavira downwards is as follows :— 


SRAMANA BHAGAVANA MAHA VIRA 


| 
Arya Sudharma 


| 
Arya Jamba 


| 
Arya Prabhava 


| 
Arya Svayamprabha 


| 
Arya Yasobhadra 
| 
| | 
Arya Bhadrabahu — Arya Sambhativijaya 
| 
Sthilibhadra 
| 
a. | 
Arya Mahdagir1 Arya Suhasti 
| 
| J 
Susthita Supratibuddha and ten others 
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| 
Arya Indradinna 


Santisena — 


| 
Rsipalita 


Rsipalita’s Period — 


According to the abovementioned lineage of masters and 
disciples, the position of Rsipa/ita is twelfth from that of Lord 
Mahavira. In other words there had been ten other Acaryas between 
Lord Mahavira and Rsipalita. If we take the period of each 
Acarya as thirty years on the average, the period of Rsipalita is at 
the very least comes out to be around 300 years after the Lord. In 
this lineage Arya Suhasti is known to be a contemporary of King 
Samprati, the grandson of Emperor ASoka the great. Rsipdalitais 
fifth from Arya Suhasti, hence we will have to agree that Rsipalita 
must have been approximately 100 years after Arya Suhasti. King 
Sampratis reign is believed to be from 216-207 BC. By this 
consideration Rsipalita’s period turns out to be around 107 BC. 
Thus, Rsipa/ita must have lived in the 1 Century BC and hence, 
the period of composition of Devendrastava must be the 1* Century 
BC as well. 


Here, it would be appropriate to consider the objections 
that might be there in believing the Devendrastava to be a 
composition of the 1s* Century BC. To this end we wili have to 
consider it from the points of view of its linguistic style as well as 
its subject-matter. As far as the question of the linguistic style of 
Devendrastava is concerned, it is true that there seems to be a 
considerable influence of the Mahdrastri Prakrta on it, but then 
such influence is also noticed on the linguistic styles of not only 
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as ancient a Prakirnaka as Rsibhasita but also on the first part of 
the most ancient canonical work — Acaranga as well as on other 
canonical works as the Uttatadhyayana and the Dasavaikalika. The 
fact is that due to the Sruta (the canonical lore)’s being verbal for 
centuries such linguistic changes had crept in unnoticed before 
they were reduced to writing as late as 980/993 after the Lord’s 
Nirvana. Also, the different Ardhamagadhi readings of the 
Maharastri versions are available in some older mss of the 4gamic 
works concerned. Therefore, it is not justified to relegate any work 
as of a later origin simply on the basis of the influence of 
Maharastri Prakrta on its text. Again, its linguistic character is 
certainly older than that of some canonica/ works such as 
Prasnavayakarana, etc. 


Style — 


If we consider the style of Devendrastava, we find that 
its style is quite different than that of all the Zgamic works. In 
the ancient style of agamic compositions, they invariably started 
with the phrase /— “Suyani me Ausam ! Tena Bhagavaya evama— 
kkhayam ...” (I have heard, O’ Blessed one ! that the Lord had 
said thus ...). In the 4gamic compositions of a later date, the 
style follows the pattern where Arya Jambu puts forth a query, 
which is then answered by Arya Sudharma in the form of a 
dialogue between Ganadhara (Principal disciple) Gautama and 
Lord Mahavira. The style of presenting the text containing the 
_ canonical content after certain eulogistic verses, as benediction, 
is followed in the canonical works composed by Acdaryas and 
Sthaviras of the periods later than that of the Ganadharas. This 
style is noticeable in the more recent Ardhamagadhi canonical 
works such as the Nandisitra as well as in the S‘auraseni 

canonical works. 
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The style of Devendrastava is also of this type. However, 
there is one characteristic of this work that is at variance from the 
rest of the canonical works, namely the fact that the Zgamic content 
of this work has been narrated by a lay follower ofthe faith ($72 
vaka) in answer to the query raised by his wife, a Sravika. Thus, 
we see that the style of this work is a combination of both the 

styles — the style of satisfying the curiosity of an enquirer as well 
as that of the eulogistic style. 


Amongst the canonical works in the curiosity and 
satisfaction style, it is probably the only work in which the curiosity 
has not been expressed by Arya Jambu or Ganadhara Gautama or 
some other monk and it has not been satisfied by Arya Sudharma 
or Ganadhara Gautama or the Lord Himself. There appears to be 
a design behind the curiosity of a Sravika being satisfied by a Sra 
vaka in this work. In the canonical works such as the Bhagavtisa 
tra, Sirya—prajnapti, etc, the descriptions regarding the heavenly 
gods have been given as if delivered by the Lord Himself and the 
queries of Arya Jambi have been answered by Arya Sudharma in 
the form as answered by the Lord on being enquired by Ganadhara 
Gautama. Therefore, we are left wondering as to why 1s it that, 
here, the queries have been raised by a Sravika and answered by a 
Sravaka. In our view the reason fro this deviation from the 
established practice is that this work is a eulogistic composition 
and hence it would have been inappropriate to have it said by the 
Lord Himself, because He could not have composed an eulogy in 
his own praise. Also, up to a certain period down the ages the 
Sramanas, who were mainly spiritually oriented didn’t praise the 
heavenly gods and hence, the author must have thought that this 
eulogistic description of the heavenly gods and their kings must 
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be given by a lay follower rather than a monk or Ganadhara or the 
Lord Himself. 


Again, when it has been said in the very beginning of this 
work that all the heavenly gods and their kings bow to the first and 
the last Tirthankaras, then how was it possible that a eulogistic 
description of the heavenly gods and their kings was given by the 
Lord who was bowed to by them? At the same time another reason 
for this deviation could be that for a time the matter of the 
descriptions of the heavenly gods and that of the Geography and 
Cosmology were considered to be mundane matters in the Jaina 
tradition, and hence, this description was presented through a 
Sravaka rather than by an A carya or the Tirthankara. If we accept 
this style of Devendrastava on the basis of its subject-matter being 
of mundane genre rather than that of spiritual importance, we can 
explain away many anomalies in the descriptions contained in the 
canonical works devoted to the subjects of astronomy and 
cosmology when compared to those of the modern scientific 
astronomy and cosmological findings, and which hurt the non— 
violent image of the faith, as mundane beliefs rather than being 
propounded by the Lord. 3 


In our view, Lord Mahavira, who was a propounder of 
spirituality and moral ethical values with utmost emphasis on non— 
violence, must not have had much to do with such mundane beliefs 
and it must have been the effort of the later Acdryas to include 
the subjects of Astronomy and Cosmology also in the canonical 
works in order to enrich these works with this branch of knowledge 
as well. Otherwise, these matters had no direct bearing on the 
Jaina beliefs, which were predominantly spiritual and ethical 
conduct oriented. This style of Devendrastava saves us from all 
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these problems and doesn’t hold the teachings of the Lord 
responsible for the anomalies pertaining to this branch of 
knowledge. 


Again, in the Idol-worshipping sect of the Svetambara Jaina 
tradition, the group known as ‘ 7ristutika (Tina-thu1)’, doesn’t 
consider reciting the forth step in the panegyric in which the 
heavenly gods or goddesses or their kings — even those believed 
to be attending on the 7irthankaras — as necessary amongst the 
pursuit of six necessary practices by a believer. Possibly, this was 
the view that must have prevailed in the ancient times and, 
therefore, in the Devendrastava, a Sravaka has been made to give 
the descriptions about the gods and their kings. This style of 
Devendrastava was possible only in the age when the mundane 
matters, as perceived by the Acdryas of the later period, were 
increasingly entering into the Jaina beliefs, which were otherwise 
spiritual and ethical in their content, but they were not being peddled 
as being stated by the Lord. Thus, looking at the peculiarities of 
style and language, the scholars must have no objection in accepting 
the Devendrastava as a composition of the 1 Century BC. 


If we wish to decide the period of composition of 
Devendrastava on the basis of its subject-matter, we will have to 
consider the questions — “What is the subject-matter of 
Devendrastava?” “To which period it may belong?” and “Besides 
Devendrastava, 1n which other canonical works is it found?” First 
of all it is quite clear that the subject-matter of Devendrastava 
revolves around the descriptions of four types of heavenly gods — 
Bhavanapati, Vanavyantara, Jyotiskaand Vaimanika, their kings, 
their residences, their heavens, the shapes and sizes and colours 
etc of their living mansions and palaces, their life-spans, their 
powers, their powers of clairvoyance, etc. At the same time the 
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motions of the Jyotiska gods and their corresponding heavenly 
bodies have also been discussed, which 1s in accordance with that 
contained in the canonical work Sdrya—prajnapti. According to 
the astronomical beliefs contained in the Sdrya—prajnapti, the 
scholars have decided that its period of composition must have 
been around the 3% Century BC. As the same beliefs have been 
expressed in the present work, it ought to be a contemporary of the 
Sdrya—prajnapu or of a period somewhat later than that. We have 
found that most of Devendrastava’s verses, i.e. nearly half of its 
300 odd verses, are found in the canonical works such as Sdrya— 
pranapt, the Sthandnga, the Samavayanga, the Prajnhapand, etc 
either verbatim or with slight changes. We have given a detailed 
comparative statement of this aspect at the end of this preface. 


This similarity of verses in Devendrastva and the canonical 
works, referred to earlier, presents two propositions in front of us. 
Either these verses have gone from Devendrastava into these 
canonical works or that they have been taken by its author from 
these other Zgamic works. Although this can be a difficult and 
controversial question, in our view, there are some overweighing 
considerations, which go to prove that these common verses have 
gone from Devendrastava into these other canonical works. We 
expect the scholars to give this proposition a serious thought and 
if they are able to produce some evidence to the contrary, we may 
not have any objection in agreeing to their theory as well. However, 
our belief that these verses have gone into the other canonical works 
from Devendrastava is not unfounded and the scholars must reflect 
upon these bases before deciding to the contrary. These 
considerations are as follows: — 


Firstly, all the canonical works referred to — Sdrya-— 
prajnapti, Sthananga, Samavayanga and Prajhapanda — are all in 
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prose and the verses in question have been presented after the 
notation “gahao’. Generally, this practice is followed when a verse/ 
verses, pertaining to the subject—matter of a treatise, in prose, is/ 
are quoted from some other work. Since, these verses have been 
quoted in these canonical works, their period of composition must 
be earlier than that of these canonical works. If it is to be believed 
that the period of composition of these verses is later than that of 
these canonical works, we will have, also, to believe that these 
verses were added to/ included in their texts at a later date. 


Out of the canonical works in which these verses have been 
found, all (Sthandnga, Samavayanga, Prajfidpand and Jiva— 
bhigama) except Sdrya-prajnapti have been considered by the 
scholars as the compositions of either of the 1“ Century AD or 
afterwards. Sthandnga and Samava yanga are, in any case, 
compilatory works of a later period. As the Sthanariga contains — 
mentions of the Minhavas (circa 584 after Vira Nirvana) and Ganas 
(circa |‘ Century BC), it cannot be considered as a composition of 
a period earlier than the 1* century AD. Similarly, according to 
the roll of Acaryas in the Kalpasitra, Arya Syama, the author of 
Prajfiapana, is an Acarya of a period after that of Rsipalita, the 
probability is that these verses have gone from Devendrastava to 
this work as well. Similar arguments can be advanced about the 
Samavayanga, which is also a compilatory work. It is possible 
that these have been included in the Sdrya—prajrapt/ at a later date. 


While Devendrastava is an orderly composition, it appears 
that these verses have been contextually incorporated into the other 
canonical works. From the linguistic characteristics of these verses 
in the Devendrastava it is apparent that these are the compositions 
of the same person at the same time, while the other works in 
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which these versess are found are compilatory works in which 
subject-matter from different sources of different times have been 
compiled. The possibility is that these verses have been taken 
from Devendrastava, which must have been a popular work for 
study of the time, at the time of compiling these compilatory 
volumes. Also, it doesn’t seem possible that this work must have 
been compiled by collecting verses from different sources. The 
fact that the Devendrastava is a composition by one person and 
one period, is a sufficient proof that its verses are the original 
compositions and that they have been incorporated into the other 
compilatory works and the works on related subjects later. We 
expect the scholars to go through the comparative statement given 
at the end of this preface and try to assimilate the truth of this 
matter. 


From the considerations of the author’s period, the subject— 
matter of the text and the fact of its verses being found in other 
canonical works conclusively prove that the period of composition 
of Devendrastava must have been around the 1 Century BC. 


The only objection that can be raised in the context of 
deciding upon the period of the Devendrastava on the basis of its 
subject—matter is that in its text pertaining to the consciousnesses 
of the Siddhas it has been said about the general and specific 
perceptions (DarSana and Jana) of the omniscient souls (Kevalis) 
that they happen one at a time and not both at the same time.' The 
dispute between the believers of serialised happening of these two 
types of consciousnesses versus those of their happening together 
is very old in the Jainatradition. While the Ardhamagadhi Agamic 
tradition believed that they happen one at a time the Digambara 


' — Devendrastava, verse 297. 
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tradition believed that they happened together. The earliest 
attempt to reconcile this difference was made by Acdrya 
Siddhasena in his work entitled ‘ Sanmati—tarka’. The author 
of Devendrastava has emphatically said that these two forms of 
perceptions occur to the Keva/is only one at a time and not both 
of them together. From this it appears that the other belief was 
there in front of him. However, if the other belief was present 
~ In front of him, he would have mentioned it earlier and then 
refuting its contention established his own, as was the general 
practice of refutation of wrong beliefs and establishment of the 
right ones at the time. However, he didn’t do so. Again, the 
belief of their serial occurrence is older and agamic. It is possible 
that at the time of composition of Devendrastava the dispute 
had just started and, therefore its author stated his belief so 
emphatically. 


Therefore, Devendrastava cannot be considered as of a 
later period only on the basis of the presence of this Zgamic 
belief in it as it had already come into being in the 4gamic period. 
Also, it does not have to be viewed in the context of the dispute 
at all, which for all purposes may have either just started or 
started much after the period of its composition. Again, all the 
verses describing the attributes of the Siddhas are invariably 
found in the Prajfapana and Devendrastava identically. Only 
this verse is not found in the Prajfapana. It is, therefore, possible 
that this verse may have been added to the text of Devendrastava 
at a later date when this dispute had gained ground. Moreover, 
the detailed descriptions about the heavenly gods in this work 
also contain some details, which are found in the Hindu and 
Buddhist works of the time. We shall discuss these details when 
we present their comparative analysis while discussing the 
subject matter of Devendrastava. 
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Subject—matter — 


Devendrastava presents a detailed analysis of the heavenly 
gods and thirty-two kings of heavens (Jndras) in a well ordered _ 
manner. There are 307 verses in some editions of this work while 
some others have 311. The treatise opens with a benediction in 
the form of bowing to the 7irthankaras from Lord Rsabhadeva to 
Lord Mahavira. Then, the wife of a certain lay believer 
(Sravaka) asks her husband about the thirty-two kings of gods 
(Devendras) as to who were these thirty-two Jndras, where did 
they live, how many were their heavens, what were their forms. 
(Verses 3-11). In reply to her query the Sravaka describes the 
Bhavanapatis, the Vanavyantaras, the Jyotiskas and the Vaima- 
nikas and, in the end, the Siddhas. Now, we shall serially present 
a description of these categories. 


Bhavanpati Indras — 


First of all, the description of the twenty Bhavanapati Indras 
that has been given in this work can be understood from Table—1. 
(Verses 15-50). 


Vanavyantara gods — 


Eight types of Vanavyantara gods have been described. 
They are— Pisaca, Bhitta, Raksasa, Kinnara, Kimpurusa, Mahoraga 
and Gandharva. The names of their sixteen kings (/ndras) have 
been mentioned as Kala. Mahakdala, Suriipa, Pratiriipa, Pirna— 
bhadra, Manibhadra, Bhima, Mahabhima, Kinnara, Kimpurusa, 
Satpurusa, Mahaépurusa, Atikaya, Mahakaya, Gitarati and Gitayasa 
respectively. These gods are born in any of the lower, middle and 
upper parts of the universe. Their minimum life—spans are of ten 
thousand years and the maximum ones are of one Pa/yopama years. 
(Verses 67-80). 
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Jyotisika gods — 


Jyotisika gods are said to be five. They are — Moons 
( Candra), Suns (Sdrya), Stars ( Taragana), Constellations (Naksatra) 
and Planets (Graha). Here, in this Prakirnaka, their numbers, their 
spreads, their celestial bodies and their diameters have been 
described in detail (Verses 81-93). A very detailed discussion is 
found here about the Suns and the Moons. About their speed, it 
has been said that the Suns move faster than the Moons, the planets 
move faster than the Suns, the Constellations move faster than the 
Planets and the Stars move the fastest (Verses 94-96). The periods 
of conjunctions of various Constellations with the Moons and the 
Suns have also been given. For instance, the Constellations called 
Satbhisaja, Bharani, Ardra, Aglesa, Svati and Jyestha have 
conjunctions with the Moons lasting for the periods of fifteen 
muhurtas each; three northern constellations — Punarvasu, Rohini 
and Visakhaé have conjunctions lasting for the periods of forty— 
five muhurtas each, etc. Similarly, the conjunctions of other 
constellations with the Moons and the Suns have been given 
(Verses 97-107). 


The numbers of /Jyotisika gods in various regions of the 
universe can be very well understood from the Table—II on the 
next page (Verses 108—129) :— 


After this the groups, rows, divisions, their heat regions, 
their speeds etc have been described. Then the reasons and process 
of waxing and waning of the Moons have been described. In this 
context, it has been said that in the brighter halves of the lunar 
months (Suk/a paksa), daily one 62" part of the Moon is uncovered 
by the planet Rahu and the Moon waxes from new Moon (Suk/a 
Pratipada) to full Moon (Parnima). Similarly, during the darker 
halves of the lunar months (Krsna paksa), daily one 62" part of the 
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Moon is covered by the planet Raju and the Moon wanes from 
full Moon (Parnima) to no Moon (Amdavasya). (Verses 130-146). 


TABLE -— II (SYOTISIKA GODS 


Arddha | 
72 72 201 6336 4822200 

Puskara Dvi pa pm | | a | ew | am 
Manusya Loka 3696 11616 | 8840700 


Vaimanika Gods — 


After this the twelve types of Vaimanika gods, nine types 
of Graiveyaka gods and five types of Anuttara—vimana gods have 
been described in great detail. Specially their celestial bodies or 
celestial crafts, their life—durations, their mental dispositions, their 
body statures, their smells, their carnal activities, the limits of their 
clairvoyant perceptions, their desires for foods, their palaces and 
their colours, etc have been described in verses from 162 to 276. 
These can be easily understood from tables No. III and IV: — 
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TABLE - III (ABODES AND PALACES OF VAIMANIKA GODS) 


se] aa [ins] | 
cere ABODES (IN YOJANA) ABODES PALACES 
coe 


eat | -do- | 200 | is 


Z 


Sahasrara 


ho 

ac) 
out 

, Oo 


2200 307 1000 
2100 5 1100 
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Siddhasila — 


Towards the end of this work the author has described the 
Siddhasila or the abode of the ultimate spiritually accomplished 
perfected souls. This land is situated 12 Yojana above the highest 
dome in the uppermost heaven — Sarvarthasiddha—vimana heaven. 
That land, called the /satpragbharda prthvi, is in the shape of an 
upturned umbrella and is 4,500,000 (four and a half million) Yojana 
wide. Its circumference is somewhat more than 14230249 Yojana. 


It is here that the Siddhas — the perfected souls, who have 
completely freed themselves from the bondage of karma, live. 
Those Siddhas are free from pain, attachment, affection, physical— 
body and have undefined vision (general perception or Darsan) 
and definite knowledge (particular perception or Jfana). Their 
maximum stature is somewhat more than 333 arches (Dhanusa) 
and the minimum one is somewhat more than one Ratniand eight 
fingers’ width. (Verses 277-306). 


In the end, glorifying the S/ddhas, the author — Arya 
Resipalita says that all the Bhavanapati, Vanavyantara, Jyotiska 
and Vaimanika gods bow to the Arhantas and eulogise them. 


COMPARATIVE ANALYSIS OF THE SUBJECT- 
MATTER 


Many of the verses of Devendrastava are found in some 
canonical works, 7i/oyapannatti and other Prakirnakas. The 
comparative study of this aspect is contained in the following 


pages:— 
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DEVINDATTHAO 
Do Bhavanavai—Inda Camare 1 Vairoyane 2 ya Asuranam 1 | 
Do Nagakumarinda Dharane 3 taha Bhuyanande 4 ya 2 || 15 || 


Do Suyanu ! Suvanninda Venudeve 5 ya Venudali 6 ya 3 | 
Do Divakumarindd Punne7 yataha Vasitthe 8 ya 4 || 16 || 


Do Udahikumfrinda Jalakante 9 
Jalapabhe 10 ya nadmenam S | 
Amiyagai 11 Amiyavahana 12 
Disakumarana do inda 6 || 17 || 


Do Vaikumarinda Velamba 13 Pabhafijane 14 ya nadmenam | 
Do Thaniyakumarinda Ghose 15 ya taha Mahaghose 16] 8 ||18|| 


Do Vijjukumarinda Harikanta 17 
7 Harissahe 18 ya nimenam 9 | 

Aggisiha 19 Aggimanava20 

Huydsanavai vi do Ind || 19 || 


Camara—Vairoyananam Asurindanam mahanubhaganam | 
Tesim bhavanavarinam causatthimahe sayasahassa || 21 || 
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OTHER WORKS 
Sthananga Sttra — 
Do Asurakumarinda pannatta, 
tamjaha -— Camare ceva Bale ceva|| 
Do Nagakumarinda pannatta, 
tamjaha— Dharane ceva Bhiyanande ceva || 


Do Suvannakumarinda pannatta, 

tamjaha —Venudeve ceva Venudali ceva || 
Do Viujukumarinda pannatta, 

tamjaha — Haricceva Harissahe ceva || 


Do Aggikumarinda pannatta, 

tamjaha — Aggisihe ceva Aggimanave ceva || 
Do Divakumarinda pannatta, 

tamjaha — Punne ceva Visitthe ceva | 


Do Udahikum§arinda pannatta, 

tamjaha — Jalakante ceva Jalappabhe ceva || 
Do Disaékumarinda pannatta, 

tamjaha—Amiyagati ceva Amitavahane ceva || 


Do Vayukuméarinda pannatta, 
tamjaha — Velambe ceva Pabhamjane ceva || 
Do Thaniyakumarinda pannatta, 
tamjaha — Ghose ceva Mahaghose ceva m1 
Samavayangasitra — 
Causatthim Asurakumard va sasayasahassa pannatta | 
Camarassa nam Ranno causatthim samaniyasahassio pannattio || 


| A. Sthanangasitra, Muni Madhukara, P. 78-79, Sutra 353-362. 
B. Tiloyapannatti, Maha. 3, Verses 14-16. 

A. Samavayangastitra, Muni Madhukara, p. 124, Sitra 325. 
B. Tiloyapannatti, Maha. 3, Verses 9-11. 
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Nagakum4@rindanam Bhiyananda—Dharanadna donham pi | 
Tesim bhavanavarinam  culastimahe  sayasahassa || 22 || 


Do Suyanu ! Suvanninda Venudeve ya Venudali ya | 
Tesim bhavanavaranam  biavattari mo _ sayasahassa || 23 || 


Vaukumarindinam Velamba—Pabhanfjanana donham pi | 
Tesim bhavanavarinam channavaimahe sayasahassa || 24 || 


Covatthi Asurénam, culasii ceva hoi Ndagadnam | 
Bavattari Suvannina, Vaukumarana_ channaui || 25 || 


Diva—Dis4a—Udahinam Vijjukumarinda—Thaniyamagginam | 


Chanham pi juvalayanam chavattarim mo sayasahassa || 26 || 


Cautisa coydla atthattisam ca sayasahassdim | 
Catté panndsa khalu d&ahinao hunti bhavandim || 41 || 


Tisa cattalisd cautisam ceva sayasahassdim | 
Chattisa chayala uttarao hunti bhavanadim || 42 || 
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Caurasiim Nagakumaraé vdsasayasahassa pannatta | 
Caurasiim Pannagasahassaim pannatta || 


Caurasiim Jonippamuha sayasahassd pannatta_ |! 
Bavattarim Suvannakumara vdasasayasahassa pannatta || 


Lavanassa samuddassa 
bavattarim Nagasahassio bahiriyam velam dharanti ||? 
Vayukumaranam channauim 


Bhavanavasasayasahassa pannatta ||° 
Prajhapana — 
Covattim Asurdnam 1 Culasiti ceva honto Nagdnam 2 | 
Bavattarim Suvanne 3 Vaukumarana channaut 4 || 


Diva—Disa—Udahinam Vijjukumarinda—Thaniyamagginam | 
Chanaham pi juyalayanam Chavattarimo satasahassa || 


Cottisa 1 coyala 2 atthattisam ca sayasahassdim 3 | 
Panna4 CattalisiS-10 §Déahinao honti Bhavandim || 


Tisa | cattalisa 2 cottisam ceva sayasahassaim 3 | 
Chayala 4 chattisa 5-10 Uttarao  honti bhavanaim ||° 


' Ibid, p. 143, Satra 396. 

Ibid, p. 130, Siitra 353. 

> Ibid, p. 155, Sitra 433. 

Prajnapanastitra, Muni Madhukara, II, p. 160, Sitra 178, Verses 
138-139. 

> Ibid, p. 160, Sditra 187, Verses 140-141. 


to 
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Pisdya Bhiiya Jakkha ya Rakkhasa Kinnara ya Kimpurusa | 
Mahoraga ya Gandhavva atthaviha Vanamantariy4|| 67 || 


Kale ya Mahakdle Surdva Padiriva Punnabhadde ya | 
Amaravai Manibhadde Bhime ya_ taha Mahabhime || 69 || 


Kinnara Kimpurise khalu Sappurise ceva taha Mahapurise | 
Aikae Mahakie  Gjiyaral ceva  Giyajase || 70 || 


Sannihie Samane Dhaya Vidhde Ist ya Isivadle | 
Issara Mahissare ya havai Suvacche Visdle yall 71 || 


Hase Hadsarai vi ya See ya taha bhave Mahasee | 
Payae Payayaval vi ya neyavva 4nupuvvie || 72 || 


Canda Sara Tardgand ya Nakkhatta Gahaganasamagga | 
Paficaviha Joisiya, thii viyart ya te bhaniya|| 81 || 


Addhakavitthagasanthanasanthiya phaliyamaya ramma | 
Joisiyana vimana tiriyam _loe asankhejja || 82 || 


OTHER WORKS L V 


Pisaya 1 Bhiya 2 Jakkha 3 
Rakkhasa 4 Kinnara 5 Kimpurusa 6 | 
Bhuyagavaino ya Mahakaya 7 
Gandhavvagana ya niunagandhavwvagitaraino || 


Kale ya Mahakale 1 Suriiva Padirfva 2 Punnabhadde ya | 
Amaravai Manibhdde 3. Bhime ya’ taha Mahabhime 4 || 


Kinnara Kimpurise khalu 5 Sappurise khalu taha Mahapurise 6 | 
Aikaya Mahakae 7 Giyaral ceva Gtyayjase 8 || 


Sannihiya Samana 1 Dhaya Vidhd@e 2 Isi ya Isipale 3 | 
Isara Mahesare ya 4  havai Suvacche Visale ya 5 || 


Hase H4sarai vi ya 6 Sete ya taha bhave Mahasete 7 | 
Payate Payayapat vi ya 8 neyavva § anupuvvie ||! 


Joisiya paficaviha Pannatta | Tamjaha — Canda 1 Sira 2 | 
Gaha 3 Nakkhatta 4 Tara 5 ||? 


Addhakavitthaga santhanasanthita 
savvaphaliyamaya | 

Joisiyanam devanam | 

tiriyamasankhejj4 Joisiyavimanavasasatasahassa ||° 


| A. Prajflapanasiitra, Muni Madhukara, p. 165, 168, 169. 
B. Tiloyapannatti, Maha. 3, Verses 25, 34—49. 

A. Prajfiapanastitra, Muni Madhukara, p. 112, Sitra 142 (4). 
B. Tiloyapannatti, Maha. 7, Verse 7. 

° Ibid, p. 170, Saitra 195 (4). 
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Chappannam khalu bhaga vicchinnam Candamandalam hoi | 
Adavisam ca kalio bahallam tassa boddhavvam || 87 || 


Adaydlisam bhaga vicchinnam Sidramandalam hoi | 


Cauvisam ca kalao biahallam tassa boddhavvam || 88 || 


Addhajoyaniya u Gaha, tssa‘ddham ceva hoi Nakkhatta | 
Nakkhattaddhe Tara, tassa‘ddham ceva bahallam || 89 || 


Candehi u siggharayara Sara, Sirehim taha Gaha siggha | 
Nakkhattaé u Gahehi ya, Nakkhattehim tu Taro || 94 || 


Savva‘ppagai Canda, Tara puna honti savvasigghagai | 
Eso __ gaiviseso Joisiyanam tu devanam || 95 || 


Appiddhiya ya Tard, Nakkhatta khalu tao mahiddhiyae | 
Nakkhattehim tu Gaha, Gahehim Sira, tao Canda || 96 ||. 


Panceva dhanusayd4im jahannayam antaram tu Taranam | 
Do ceva gauyaim nivvaghdena ukkosam || 99 || 


Donni sae chavatthe jahannayam antaram tu Taranam | 
Barasa ceva sahassi do bayalé ya  ukkosa|| 100 || 


OTHER WORKS :LVII 


Jambidvipaprajniapti — 
Chappannam khalu bhde vicchinnam Candamandalam hoi | 
Atthavisam bhae _—baillam tassa.  boddhavvam || 


Adayalisam bhde vitthinnam Stramandalam hoi | 
Cauvisam khalu bhae bahallam tassa boddhavvam || 


Do kose a Gahanam, Nakkhattana tahavai tassaddha | 
Tassaddha Taranam, tassaddham ceva _ bahalle ||' 


Suryaprajnapti — 
Candohinto sigghagai Sdre, Sudrehinto Gaha sigghagai | 
Gahehinto Nakkhatta sigghagai, © Nakkhatehinto Tara sigghagai, 


Savvappagal Canda, 

savvasalgghagai Tara | 
Mahaddhiya va Tarahinto Nakkhatta, 

Nakkhattehinto Gaha mahiddhiya, 


Gahehinto Sidra mahiddhiya, Strehinto Canda mahiddhiya | 
Savvappaddhiya Tara, © savvamahiddhiya Canda ||’ 


Jivabhigamasitra — 


Je jahannenam paficadhanusayaim ukkosenam do gauyaim Tara— 
riiva java antare pannatte | 


Jahannenam donnI ya chavatthe Joyanasae ukkosenam barasa 
Joyanasahassdim donni ya bayale Joyanasae Tararuvassaraya | 
abahde antare pannatte ||° 
| Jambiidvipaprajfapti, 7" Vaksakara, Stitra 165. 

Quoted from ‘Ganitanuyoga’, Muni Kanhaiyalal ‘Kamal’, p. 447. 
Stiryaprajfapti, Muni Ghasilalji, Prabhrta 18, Stitra 95. 

> Sivabhigamasitra, Muni Ghasilalji, p. 995, Sutra 116. 


LVIII: DEVENDRASTAVA 


Eyassa Candajogo  sattatthim khandio ahoratto | 
Te hunti navamuhutta sattavisam kalao  ya'|| 101 || 


Sayabhisaya Bharanio Adda Assesa Sai Jettha ya | 
Ee cha nnakkhatta  pannarasamuhuttasafijoga || 102 || 


Tinneva Uttaraim Punavvasit—Rohini Visaha ya | 
Ee cha nnakkhatta panaydlamuhuttasanjoga || 103 || 


Avasesa nakkhatta panarasa ya honti tisaimuhutta | 
Candammi esa jogo nakkhattanam muneyavvo || 104 || 


Abhit chacca muhutte cattari ya kevale ahoratte | 
Stirena samam_ vaccai etto sesina vucchami || 105 || 


Sayabhisaya Bharanio Adda Assesa Sai Jetthad ya | 
Vaccanti cha‘horatte | ekkavisam muhutte ya || 106]| 


Tinneva Uttaraim Punavvasu—Rohini Visadha ya | 
Vaccanti muhutte tinni ceva visam _ ahoratte || 107 || 


Avasesa nakkhatta pannarasa vi Strasahagaya janti | 
Barasa ceva muhutte terasa ya same ahoratte || 108 || 


OTHER WORKS :LIX 


Suryaprajnapti — 


Navamuhutte sattavisam ca sattatthibhage muhuttassa Candenam 
saddhim joe, 


Pannarasa muhuttaim tisamuhuttéim panayalisa muhuttaim 
bhanitavvaim java Uttarasadha, 


Evam ahoratta cha ekkavisam muhutta ya terasa ahoratta barasa 
muhutta ya visam ahoratta tinni muhutta ya savve bhaniyavva |! 


A. Siryaprajnapti, Muni Ghasilalji, Pt. If, Stitra 84. 
B. Joisakarandaga Painnaya, Verse 127-137. 


L XDEVENDRASTAVA 


Do Canda do Stra, Nakkhatta khalu havanti chppannéa | 
Chavattaram Gahasayam Jambuddive  viy4ari nam || 109 || 


Ekkam ca sayasahassam tittisam khalu bhave sahassaim | 
Nava ya saya pannasé Taraganakodikodinam || 110 || 


Cattari ceva Canda, cattari ya Suriyd Lavanatoe | 
Baram Nakkhattasayam, Gahana tinneva bavann || 111 || 


Do ceva sayasahassa sattatthim khalu bhave sahassa u | 
Nava ya saya Lavanajale Taraganakodikodinam || 112 || 


Cauvisam Sasi—Ravino, Nakkhattasaya ya tinni chattisa | 
Ekkam ca Gahasahassam chappnnam Dhiayaisande || 113 || 


Attheva sayasahassa tinni sahassd ya satta ya sayaim | 
Dhayaisande dive Taraganakodikodinam || 114 || 


Bayalisam Canda bdaydlisam ca Dinayara ditta | 
Kalodahimmi ee caranti sambaddhalesaya || 115 || 


Nakkhattasahassam egameva chavattaram ca sayamannam | 
Chacca saya channauyé mahaggaha tinni ya sahassa || 116 || 


Atthdvisam Kdalodahimmi bdrasa ya sahassaim | 
Nava ya saya pannasa Taraganakodikodinam || 117 || 


OTHER WORKS L XI 


Siryaprajnapti — 
Do Canda do Sara, Nakkhatta khalu havanti chappanna | 
Chavattaram  Gahasayam Jambuddive vicari nam || 


Egam ca sayasahassam tittisam ca khalu bhave sahassaim | 
Nava ya saya pannasa Taragana kodikodi nam|| 


Cattari ceva Candd, cattari ya Suriya Lavanatoye | 
Barasa Nakkhattasayam, Gahana_ tinneva bavanna || 


Docceva sayasahassa sattatthim khalu bhave sahassaim | 
Nava ya saya Lavanajale Taragana kodikodi nam|| 


Cauvisam Sasi—Ravino, Nakkhattasaya ya tinni chattisa | 
Egam ca Gahasahassam chappnnam Dhiatat sande] 


Attheva sayasahass4 tinni sahassdim satta ya sayaim | 
Dhatai dive | Taragana kodikodi nam || 


Baydlisam anda bayalisam ca Dinayara ditta | 
Kalodadhimm1 ee caranti sambaddhalessaga || 


Nakkhattasahassam egameva chavattaram ca sayamannam | 
Chacca saya channauya mahaggaha tinni ya_ sahassa || 


Atthavisam Kalodahimmi barasayasahassa4im | 
Nava ya saya  pannasa Taragana kodikodinam || 


- DEVENDRASTAVA LXII 


Coydlam Candasayam, coyalam ceva Striyana sayam | 


Pokkharavarammi ce caranti sambaddhalesdya || 118 || 


Cattdrim ca sahassd battisam ceva honti Nakkhatta | 
Chacca saya bdavattara Mahaggaha barasa sahassa || 119 || 


Channaul sayasahassa choyadlisam bhave sahassdim | 
Cattani taha sayaim Taraganakodikodinam || 120 || 


Bavattarim ca Canda, bavattarimeva Dinayara ditta | 
Pukkharavaradivaddhe caranti ee pagasinta || 121 || 


Tinni saya chattisé chacca sahassa Mahaggahanam tu | 
Nakkhattanam tu bhave solani duve _ sahass&ni || 122 || 


Adaydlasayasahassa bavisam khalu bhave sahassdim | 
Do ya saya Pukkharaddhe Taraganakodikodinam || 123 || 


Battisam Candasayam, battisam ceva Suriydna sayam | 
Sayalam Manussaloyam caranti ee payasinta || 124 || 


Ekkarasa ya sahassa chappi ya sola Mahaggahasaya u | 
Cha cca saya channua Nakkhattd tinni ya sahassa || 125 || 


Atthdsiim cattdim sayasahassdim Manuyalogammi | 
Satta ya saya anina Taraganakodikodinam || 126 || 


OTHER WORKS :LXIII 


Cottalam Candasayam, cottalam ceva Suriydna sayam | 
Pokkharavaradivammi ca caranti ee pabhasanta | 


Cattarim sahassdim chattisam ceva hunti Nakkhatta | 
Chacca saya bavattara Mahaggaha barasasahassa || 


Channauti sayasahass4 chottalisam khalu bhave sahassaim | 
Cattérl ya saya khalu Taraganakodikodinam || 


Bavattarim ca Canda, bdvattarimeva Dinakara ditta | 
Pukkharavaradivaddhe caranti ee. pabhasenta || 


Tinni saya chattisa chacca sahassé Mahaggahanami tu | 
Nakkhattanam tu  bhave  solaim  duve sahassaim || 


Adaydalasayasahassa bavisam khalu bhave sahassaim | 
Do u  Stre Pukkharaddhe _ Taraganakodikodinam || 


Battisam Candasayam, battisam ceva Striyadna sayam | 
Sayalam | Manussaloyam  caranti ee pabhasenti || 


Ekkarasa sayasahassa chappi ya sola Mahaggahanm tu | 
Chacca saya channauya Nakkhatté tinni ya _ sahassa || 


Atthasit cattdim sayasahassa4im Manuyalogammi | 
Satta ya saya antina Taraganakodikodinam || 


L XIV: DEVENDRASTAVA 


Eso Tdardpindo savvasamasena Manuyalogammi | 
Bahiya puna Tarao Jinehim bhaniya asankhejja || 127 || 


Evaiyam Taraggam jam bhaniyam taha ya Manuyalogammi | 
Caram Kalambuyadpupphasanthiyam Joisam_ carai || 128 || 


Ravi—Sasi—Gaha—Nakkhatta evaiyd ahiyad Manuyaloe | 
Jesim nama-goyam na pagayd pannaveinti || 129 || 


= OCs 


Chavatthim pidaydim Canda“iccana Manuyalogammi | 
Do Candia do Sidra ya honti ekkekkae pidae || 130 || 


Chavatthim pidayaim Nakkhattanam tu Manuyalogammi | 
Chappannam Nakkhatté ya honti ekkekkae pidae || 131 || 


Chavatthi pidayaim Mahaggahanam tu Manuyalogammi | 
Chavattaram Gahasayam ca hoi ekkekkae pidae || 132 || 


Cattari ya pantio Canda“iccina Manuyalogammi | 
Chavatthim chavatthim ca hoi ikkikkiya pani || 133 || 


Chappannam pantio Nakkhattanam tu Manuyalogammi | 
Chavatthim chavatthim ca hoi ikkikkiya pantt || 134 || 


Chavattaram Gahainam pantisayam hoi Manuyalogammi | 
Chavatthim chavatthim ca hoi ikkikkiya panti || 135 || 


OTHER WORKS L X V 
Eso Tdrdpindo savvasamdsena Manuyaloyammi | 


Bahitté puna Tarao Jinehim bhaniya  asankhejjao|| 


Evaiyam Taraggam jam bhaniyam taha ya Manusammi logammi | 
Caram Kalambuyapuppha_ santhitam Jotisam cara || 


Ravi—Sasi—Gaha—Nakkhattaé evaiyad ahiya Manuyaloe | 
Jesim nama—gottam na pagaya pannavehinti || 


Chavatthim pidagaim Candadiccana Manuyaloyammi | 
Do  Canda do Sidra ya honti ekkekkae pidae|| 


Chavatthim pidagdim Nakkhattanam tu Manuyaloyammi | 
Chappannam Nakkhatta hunti ekkekkae _— pidae || 


Chavatthim pidagaim Mahagahanam tu Manuyaloyammi | 
Chavattaram Gahasayam hoi ekkekkae pidae || 


Cattari ya pantio Candaiccana Manuyaloyammi | 
Chavatthim chavatthim ca hot ekkikkiya _panti|| 


Chappannam pantio Nakkhattanam tu Manuyaloyammi | 
Chavatthim chavatthim havanti ekkikkiya  panti|| 


Chavattaram Gahdnam pantisayam havai Manuyaloyammi | 
Chavatthim chavatthim havai ya  ekkikkiya  panti|| 


LX VI: DEVENDRASTAVA 


Te Merumanucaranti paydhinadvattamandala savve | 
Anavatthichim joehim Canda—Siré Gahagana ya || 136 || 


Nakkhatta-Tadrayanam avatthiya mandala muneyavva | 
Te vi ya payahinavattameva Merum anucaranti || 137 || 


Rayaniyara—Dinayaranam uddhamahe eva sankamo natthi | 
Mandalasankamanam puna abbhintara bahiram tiriyam||138|| 


Rayaniyara—Dinayaranam 

Nakkhattanam ca Mahagahanam ca | 
Caravisesena bhave 

suha—dukkhavihi manussanam || 139 || 


Tesim pavisantanam tavakkhettam tu vaddhae niyama | 
Teneva kamena puno pariahayai nikkhamintanam || 140 || 


Tesim Kalmbuy4 pupphasanthiy4 honti tavakhettamuha | 
Anto ya sankula bahim vitthada Canda—Siranam || 141 || 


' Kenam vaddhai Cando? Parialini va vi kena Candassa? | 
Kalo va Jonha va kena‘nubhavena Candassa ? || 142 || 


Kinham Rahuvimanam niccam Candena hoi avirahiyam | 
Caurangulamappattam hitthad Candassa tam carai || 143 || 


OTHER WORKS LXVII 


Te Meruyanucaranté padahinavattamandala savve | 
Anavatthiyajogehim Canda Sura Gahagana ya || 


Nakkhatta-Taragdnam avatthiya mandala muneyavva | 
Te‘viya payahinavattameva Merum anucarant || 


Rayaniyara—Dinayaranam uddham ca aheva sankamo natthi | 
Mandalasankamanam puna sabbhantara _ bahirantirie || 


Rayaniyara—Dinayaranam Nakkhattanam Mahagahanam ca | 
Caravisesena bhave — suha—dukkhaviht manussanam || 


Tesim pavisantanam tavakkhettam tu vaddhae niyayam | 
Teneva kamena  puno parihayati nikkhamantanam || 


Tesim Kalmbuy4a pupphasanthiyad hunti tavakhettapaha | 
Anto ya sankuda bahim  vitthada Canda—Stiranam ||! 


Kenam vaddhai Cando, Pariahini kena hunti Candassa | 
Kalo va Jonho' va kenanubhavena Candassa || 


Kinham Rahuvimanam niccam Candena hoi avirahitam | 
Caurangulamasamppattam hiccd Candassa tam _ carai|| 


|  Stiryaprajfiaptisttra, Muni Ghasilalji, Pt. Il, pp. 943-959. 


LX VIII: DEVENDRASTAVA 


Bavatthim badvatthim divase divase tu sukkapakkhassa | 
Jam parivaddhai Cando, khavei tam ceva kalenam || 144 || 


Pannarasaibhagena ya Candam pannarasameva sankamai | 
Pannarasaibhagena ya puno vi tam ceva pakkamai || 145 || 


Evam vaddhai Cando, pariahaini eva hoi Candassa | 
Kalo va Jonha va _ tena‘niibhavena Candassa || 146 || 


Anto Manussakhette havanti cdrovagd ya uvavanna | 
Paficaviha Joisiya Candé Sira Gahagana ya|| 147 || 


oe 668 


Tena param je sesa Canda“icca—Gaha—Tara—Nakkhatta | 
Natthi gai, na vi caro, avatthiya te muneyavva || 148 || 


Ee Jambuddive duguna, lavane cauggunad honti | 
Kaloyana (? lavanaga ya) tiguniya Sasi—Sira ya || 149 || 


Do Canda iha dive, cattari ya sdgare lavanatoe | 
Dhayaisande dive bdrasa Canda ya Sidra ya || 150 || 


Dhayaisandppabhil uddittha tiguniya bhave Canda | 
Aillacandasahiya anantardnantare khette || 151 || 


Rikkha—ggaha-taéraggam diva—samudde jaicchase naum | 
Tassa Sasihi u guniyam rikkh—ggaha—tarayaggam tu || 152 || 


OTHER WORKS :LXIX 
Bavatthim bavatthim divase divase tu sukkapakkhassa | 


Jam parivaddhai Cando, khavei tam ceva kalenam || 


Pannarasa bhagena ya Candam pannarasameva tam varai | 
Pannarasai bhagena ya punno vi tam ceva  pakkamai || 


Evam vaddhai Cando, pariahani eva hoi Candassa 7 
Kalo va Junho va,  eva‘nubhavena hoi Candassa/||' 


Jivabhigamasitra — 


Anto Manussakhette havanti carovaga ya uvavanna | 
Paficaviha Joisiya Canda Sara Gaha gana ya || 


Tena param je sesa Candaicca Gaha—Tara—Nakkhatta | 
Natthi gai, na vi caro, avatthiya te muneyavva || 


Do do Jambudive sasi-Surd duguniyad bhave Lavane | 


Lavaniga ya tiguniya Sasi-Sura Dhayaisande || 


Do Canda iha dive, cattdri ya Sagare Lavanatoe | 
Dhayaisande dive barasa Canda ya Suara yal 


Dhayaisandappabhii uddittha tigunya bhave Canda | 
Ailla—Candasahiya anantaranantare khette || 
Rikkhaggaha—Tdraggam diva—samudde jahicchase naum | 


Tassa Sasihi u  guniyam Rikkhaggaha—-Taraganam _ tu|| 


| Tbid, Pt. II, pp. 963-967 


L X X: DEVENDRASTAVA 


Bahiyad u Manusanagassa Canda—Surana‘vatthiya joga | 
Candi Abhiijutta, Stra puna honti Pussehim || 153 || 


Candao Sudrassa ya Sura Candassa antaram hoi | 
Pannasa  sahassdim (tu) Joyananam andndaim || 154 || 


Sirassa ya Sdrassa ya Sasino Sasino ya antaram hoi | 
Bahiya u Manusanagassa Joyananam sayasahassam || 155 || 


Surantariya Canda, Candantariya ya Dinayara ditta | 
Cittantaralesiga suhalesa mandalesa ya || 156 || 


Atthastim ca Gahd, atthavisam ca honti Nakkhatta | 
Ega Sasiparivaro, _ etto Tarana voccahamii || 157 || 


Chavatthisahassdim nava ceva sayaim paficasayaraim | 


Ega Sasi—parivaro Taraganakodi—kodinam || 158 || 


Bhavanabhai-Vanamantara—Joisavasithi1 mae kahiya | 
Kappaval vi ya voccham barasa Inde mahiddhie || 162 || 


Padhamo Sohammavai Isdnavai u bhannae bio | 
Tatto Sanankumaro havai cauttho u Mahindo || 163 || 


Paficamao puna Bambho chattho puna Lantao‘ttha devindo | 
Sattamao Mahasukko atthamao bhave Sahassaro || 164 || 


Navamo ya Anaindo dasamo puna Panao‘ttha devindo | 
Arana ekkarasamo barasamo Accuo §Indo|| 165 || 


OTHER WORKS :LX XI 


Bahiyao Manusanagassa Canda—Stiranam avatthiyad joga | 
Canda Abhiijutta, sara puna honti Pussehim || 


Candato Strassa ya Sutra Candassa antaram hoi | 
Pannasa sahassaim tu Joyananam ananaim || 


Strassa ya Strassa ya. Sasino ya antaram hoi |_ 
Joyananam sayasahassam §_ bahiyao Manussanagassa || 


Surantariya Candad, Candantariyad ya Dinayara ditta | 
Cittantara lesiga suhalesa mandalessa ya || 


Atthastim ca Gaha, atthavisam ca honti Nakkhatta | 
Egasasiparivaro, etto Tarana voccahami || 


Chavatthi sahassaim nava ceva sayaim pancasayaim | 
Ega Sasi—parivaro, | Taraganakodikodinam ||! 


Prajnapana — 
Sohammisana—Sanankum4ara—M4hinda—Bambhaloga—Lantaga— 
Mahasukka—Sahassara—Anaya—Panaya—Arana—‘ccuya—Gevejjaga 
—‘nuttarovavaiya deva |? 


Siddhantasara — 
Saudharmesdnayoh Pitalesya deva bhavantyami | 
Sanatkumara—Mahendra Pita~PadmadileSyakah || 


| Jivabhigamasitra, Muni Ghasilalji, Pt. III, pp. 755-763. 
Prajnapana, Muni Madhukara, p. 172. 


LX XII: DEVENDRASTAVA 
Kinha-Nila—Kau—Tedlesad ya Bhavana—Vantariya | 


Joisa-—Sohammis4ane teulesa muneyavva || 191 || 


Kappe Sanankumadre Mahinde ceva Bambhaloge ya | 
Eesu Pamhalesa, tenaparam Sukkalesé u || 192 || 


Kanagattayarattabhad suravasabha dosu honti kappesu | 
Tisu honti pambhagora, tena param sukkila deva || 193 || 


Bhavanavai-Vanamantara—Joisiya honti sattarayaniya | 
Kappavaina ya Sundari! suna uccattam suravaranam || 194 || 


Sohamme Is4ne ya suravara honti sattarayaniya | 
Do do kappa tulla dosu vi pariafiyae rayani || 195 || 


Bhavanavai-Vanamantara—Joisiya hunti Kayapaviyara | 
Kappavaina vi Sundari! voccaham paviydranavihi u || 199 || 


Sohammisdnesum ca Suravard honti Kayapaviyara | 
Sanankumadra—Mahindesu phdsapaviyaraya = deva || 200 || 


Bambhe Lantayakappe ya suravara honti rdvapaviyara | 
Mahasukka—Sahassaresu saddapaviyaraya § deva || 201 || 


Anaya—Panayakappe Arana taha Accuesu kapammi | 
Deva manapaviyara parao  paviyarana natthi || 202 || 


OTHER WORKS :LXXIII 


Brahma-—Brahmottare kalpe Lantave ca tatha punah | 
Kapisthe sarvadevah syuh Padmalesyah — samantatah || 


Sukre cdpi MahdSukre Satdre sarvasundare | 
Sahasrare ca devanam Padma—Sukla hi sa _ punah || 


Anatadacyutantesu Suklalesya divaukasah | 
Mahasuklaikalesyah syustato yavadanuttaram ||' 
Jyotiskana ca sapteva Dhanisim  kathitam vapuh/ 
Saudharmesanayoh saptahasto deho nigadyate |? 


A aiSananmataé devah  sanklistaparindmatah | 
Kayenaiva pravicaram prakurvana manusyavat || 


Sadnatkumadra—Mahendradvaye deva bhavantyamo | 


Divyadevangandsparsamatrenapi sunivrtah || 
Tatah Kapistaparyante _ devivilokanat | 
Paramam sukhamayanti bahupunyamanoramah || 
Asahasrdram atyantamadhurasvaram _—attatah | 
Devinam saukhyamanicanti deva  divyangadharinah || 


Acyutantesu.  sarvesu. tadurdhva smaranddapi_ | 
Devinam divyaripanam = sukhinah sarvadeva te ||" 


| Siddhantasara, Hiralal Jain, p. 198. 
Siddhantasara, Hiralal Jain, p. 197. 
3 Thid, p. 197. 
* — Tbid, p. 197. 
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LX XIV :DEVENDRASTAVA 


Avaliydi vimana vatta tanisd taheva cauramsa | 
Puppphavakinnaya puna anegavihariva-santhana || 209 || 
Sakkisana padhamam 

doccam ca Sanankumara—Mahinda | 
Taccam ca Bambha—Lantaga 

Sukka—Sahassaraya cautthim || 234 || 


Anaya—Panayakappe deva pdsanti paficamim pudhavim | 
Tam ceva Arana—‘ccuya Ohinndnena pasanti || 235 || 


Chatthim hitthima—majjhimagevejja sattamim ca uvarilla | 
Sambhinnaloganalim pasanti § Anuttara deva || 236 || 


Sattdvisam Joyanasaydim pudhavina hoi bahallam | 
Sohammisanesum  ayanavicittd ya sa pudhvi || 241 || 


OTHER WORKS LXxXV 


Jivabhigamasitra — 

Avaliyd suvimand vatta tamsa taheva cauramsdm | 
Pupphavakinnagapuna anegavihartiva santhana ||! 
Siddhantasara — 

Saudharmes anadevanadmavadhih prathamdavanth | 
Sanatkumara—Mahendrah janatyasrkaraprabham || 


Brahma—Brahmottare kalpe Lantave tasya cdpare | 
Divyavadhih bhavavyesabha trttyavadhih mahan || 


Asahasrdrametebhyo —sja yate‘vadhiruttamah | 
Caturtham narakam tavadabhivyapnoti —_nirmalah || 


Anate Panate devadh  pasyantyavadhindpurah | 


Pancamam narakam yavadvisuddhattarabhavatah || 
Aranacyutadevanam sasti paryanta isyate | 
Greveyakesu Sarvesu saptamya vidhito‘vadhih ||? 
Samavayangasitra — 


Sohammisdnesum kappesu vimdanapudhavi sattabisam | 
Joyanasayaim bahallenam pannatta ||? 


Jivabhigamasitra, Muni Ghasilalji, p. 1067. 

Siddhantasara, Hiralal Jain, Jivaraj Jain Granthamala, Sholapur, 
Verses 130-134. 

Samavayangasttra, Muni Madhukara, Samavaya PA ae a 
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LXXVI: DEVENDRASTAVA 


Chavvisa Joyanasay4 pudhavinam tana hoi bahallam | 
Sanankumara—Ma@hinde rayanavicitta ya sa pudhvii || 253 || 


Cauvisa Joyanasaydim pudhavinam tasi hoi bahallam | 
Sukke ya Sahassare rayanavicitté ya sa pudhvi || 261 || 


Tevisa Joyanasayaim 

pudhavinam tasi hoi bahallam | 
Anaya—Panayakappe Arana—‘ccue 

rayanavicitta u sa pudhvi || 265 || 


Bavisa Joyanasaya4im pudhavinam tasi hoi bahallam | 
Gevejjavimanesum frayanavicitté u sa pudhvi|| 269 || 


Igavisa Joyanasaydim pudhavinam tasi hoi bahallam | 
Paficasu Anuttaresum rayanavicitta u sa pudhvti|| 273 || 


Kahim padihaya Siddha? Kahim Siddha paitthiya? | 
Kahim bondim caittinam kattha gantiina sijjhai? || 285 || 


Aloe padihayad Siddha, loya‘gge ya paitthiya | 
Iham bondim_ caittinam tattha gantiina sijjhai || 286 || 


Jam santhinam tu iham bhavam 

cayantassa Carimasamayammii | 
Asi ya paesaghanam 

tam santhanam tahim tassa || 287 || 


OTHER WORKS :LXXVII 


Jivabhigamasitra — 


Sanankumara—Ma@hindesu chavvisam Joyanasayaim Bambha— 
Lantae paricavisam | 


Mahasukka—Sahassaresu cauvisam | 
Anaya—Panayaranaccuesu tevisam sayaim | 
Gevijjaviman,apudhavi bavisam | 


Anuttaravimanapudhvi ekkavisam joyanasayaim bahallenam |' 


Prajnapandsttra — 


Kahim padihata Siddha? Kahim Siddha paitthita? | 
Kahim bondim  caitta nam  kahim_ gantina sijjhai? || 


Aloe padihata Siddha, loyagge ya _ paitthiya | 
Iham  bondim~ caitta’ nam _ tattha gantiina = sijjhar|| 


Jam santhanam tu iham bhavam cayantassa carimasamayammi | 
Asi ya paesaghanam tam  santhanam tahim _tassa|| 


| Jivabhigamasiitra, Muni Ghasilalji, p. 1054. 
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Diham va hussam va jam santhdnam havejja carimabhave | 
Tatto tibhagahina Siddhanogahana —_ bhaniya || 288 || 


Tinnisaya tettisa dhanuttibhago ya havai bodhavvo | 
Esa khalu Siddhanam ukkosogahana _ bhaniya || 289 || 
Cattari ya Rayanio Rayanitibhagadniya ya bodhavva | 
Esa khalu Siddhanam majjhimaogahana. bhaniya || 290 || 
Ekka ya hoi Rayani attheva ya angulaim sahiya | 
Esa khalu Siddhanam jahanna ogahana bhaniya || 291 || 
Ogahanai Siddha bhavattibhagena hunti parihina | 


Santhanamanitthanttham jaramaranavippamukkanam || 292 || 


Jattha ya ego Siddho tattha ananta bhavakkhayavimukka | 
Annonnasamogadha putthd savve a logante || 293 || 


Asarird jivaghana uvautta damisane ya ndne ya | 
Sagaramanagaram lakkhanameyam tu Siddhanam || 294 || 


Phusai anante Siddhe savvapaesehim niyamaso Siddho | 
Te vi asankhejjagund desa—paesehim je puttha || 295 || 


Kevalananuvauttd jananti savvabhavaguna—bhave | 
Pasanti savvao khalu Kevaladitththa‘nantahim || 296 || 
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Diham va hassam va jam carimabhave havejja santhanam | 
Tatto tibhagahina Siddhanogahana bhaniya || 


Tinnisaya tettisa dhanuttibhago ya hoti bodhavvo | 
Esa khalu Siddhanam ukkosogahana _—_ bhaniya || 


Cattari ya Rayanio Rayanitibhagtniyd ya bodhavva | 
Esa khalu Siddhadnam majhima  ogahana bhansya || 


Ega ya hoi Rayani attheva ya anguladim sdhiya | 
Esa khalu  Siddhanam jahanna ogahana  bhanita || 


Ogahande Siddha bhavattibhagena honti parihina | 
Santhanamanitthantham jara—maranavippamukkanam || 


Jattha ya ego Siddho tattha ananté bhavakkhayavimukka | 
Annonnasamogadha puttha savve V1 loyante || 


Asarira jivaghanad uvauttd damsane ya ndane ya | 
Sagaramanagaram lakkhanameyam tu Siddhanam || 


Phusai anante Siddhe savvapaesehim niyamaso Siddha | 
Te vi  asankhejjaguné desa—padesehim je  puttha|| 


Kevalananuvautta jananti savvabhdvaguna—bhave | 
Pasanti savvato khalu Kevaladitththa‘nantahim || 
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Suraganasuham samattam savvaddhapindiyam anantagunam | 
Na vi pavai muttisuham nantahim vaggavaggihim || 298 || 


Na vi atthi manusinam tam sokkham na vi ya savvadevdnam | 
Jam Siddhanam sokkham avvabaham uvagayadnam || 299 || 


Siddhassa suho rasi savvaddhapindio jai havijja | 
Nantagunavagegubhaio savvagase na  miéaeyjja || 300]| 


Jaha nama koi miccho nayaragune bahuvihe viydnanto | 
Na  caei parikaheum uvamae tahim _asantie || 301 || 


Ia Siddhdnam sokkham anovamam, natthi tassa ovammam | 
Kifici visesenitto sarikkhaminam sunaha_ voccham || 302 || 


Jaha savvakamaguniyam puriso bhottina bhoyanam koi | 
Tanha—chuhavimukko acchijja jahaé amiyatitto || 303 || 


Iya savvakalatitta aulam nivvanamuvagaya Siddha | 
Sdsayamavvabaham citthanti suhi suham patta || 304 || 


Siddha tti ya Buddha tti ya 

Paragaya tti ya Paramparagaya tti | 
Ummukkakammakavaya . 
ajara amard asanga yal 305 || 


Nicchinnasavvadukkha jai—jara—marana—bandhanavimukka | 
Sdsayamavvabaham anuhunti suham_  sayakalam || 306 || 
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Suraganasuham samattam savvaddhapinditam anantagunam | 
Na vi pave muttisuham nantahim vi vaggavaggihim || 


Na vi atthi manusanam tam sokkham na vi ya savvadevanam | 
Jam Siddhanam sokkham avvavaham uvagaydnam || 


Siddhassa suho rasi savvaddhapindito jai havejja | 
So‘nantavaggabhaito savvagase na maejja || 


Jaha nama koi meccho nagaragune bahuvihe viydnanto | 


Na cael parikaheum uvamae tahim asantie || 


Iya Siddhanam sokkham anovamam, natthi tassa ovammam | 
Kinici visesenetto sarikkhaminam — sunaha voccham || 


Jaha savvakamagunitam puriso bhotttina bhoyanam kot | 
Tanha—chuhavimukko acchejja jaha amiyatitto || 


Iya savvakdlatitta atulam nevvanamuvagaya Siddha | 
Sasayamavvabaham citthanti § suhi suham patta || 


Siddha tti ya Buddha tti ya Paragata tti ya Paramparagata tti | 
Ummukkakammakavaya ajara amara asanga yal 


Nitthinnasavvadukkha jati-jaraé—marana—bandhanavimukka | 
Avvabaham sokkham anuhunti sdasayam Siddha/||! 


1A. Prajhapanastitra, Muni Madhukara, Sitra 159-179. 
B. Titthogali Painnayam, Verses 1226-1255. 
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The Concept Of Gods In Buddhism — 


Buddhism divides the living—beings into five categories — 
|. Hellish beings (Naraka), 2. Sub—human beings ( 7iryatica), 
3. Ghosts (Preta), 4. Human—beings (Manusya) and 5. Heavenly 
gods (Devata). On comparing this concept with that held by 
Jainism we find that while Jainism classifies Preta, Asura, etc into 
the category of gods only, Buddhism awards them an independent 
classification. However, in the Buddhist literature, too, their 
powers, etc have been mentioned as being equivalent to those of 
the heavenly gods. Hence, there isn’t much difference, here, in 
the context of the heavenly gods’ division. The Buddhist tradition 
classifies the universe (Loka) into four divisions, namely 
1. Ka&amdavacara Apdyabhimi, 2. Kadmasugatabhiimi, 
3. Ripavacarabhiami and 4. Aripavacarabhiimi. On comparing 
this classification with that available in the Jaina tradition, we find 
that the nether—universe (Adho/oka) of the Jainas compares with 
the Kamavacara Apaya Bhami of the Buddhists, the middle 
universe (Madhyaloka or Tiryak Loka) with the Kamasugata Bhi 
mi, the upper universe (Urdhva/oka) with the Ripavacara Bhi 
mi and the forefront of the universe (Siddha/oka or the abode of 
the perfected souls) of the Jainas compares with the Ariipavacara 
Bhumi of the Buddhists. 


However, there is a fundamental difference here. The 
Buddhists believe that the Aripavacara Bhumz1 also as the residence 
of the gods, who are formless and exist only as pure conscious 
entieties. The Jainas consider the Siddhaloka to be the residence 
of the liberated perfect souls that have shed their karmic bondage 
completely and exist only as pure conscious soul—matter. In the 
Buddhist tradition there is no definite concept relating to the 
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question of the existence of the completely liberated perfectly pure 
souls (Siddhas). They are undecided about the question as to 
whether the Siddhas exist or not, if at all they exist, where? 
However, we shall adhere to the comparison between the concepts 
of heavenly gods in these two traditions, without going into the 
details of question of existence of Siddhas. 


Just as, according to the Jaina belief, the heavenly gods 
reside in the nether, middle and upper universe, according to the 
Buddhist tradition, too, (taking the Pretas also amongst the heavenly 
gods) they reside in the Kamavacara Apaya Bhumi (Adholoka or 
the nether universe), Kamasugata Bhim (Madhyaloka or the 
middle universe), Ripavacara Bhimi (Urdhvaloka or the upper 
universe) and Ariipavacara Bhimi (Siddhaloka or the abode of 
the liberated souls). Here, it must be remembered that the gods 
that have been thought of as residing in the Aripavacara Bhiimi 
are also unembodied and exist only as pure conscious entities just 
like the liberated perfected souls (Siddhas) in the Jaina tradition. 
The only difference being that according to the Buddhist tradition, 
these unembodied gods existing as pure conscious entities finally 
liberate after living out their life-duration there without taking 
rebirths as human-beings. The Jaina tradition, however, believes 
that the S7ddhas residing in the Siddha/oka are already liberated 
souls that are unembodied and exist as pure conscious entities. 


The heavenly gods, whom the Jainas call Asura and 
Vyantara gods, have been termed as Pretas by the Buddhists. 
According to the Jainas these Asuras and Vyantara gods reside in 
the nether universe. Similarly, according to the Buddhists the Pretas 
also reside in the nether universe termed as Kamavacara Apaya 
Bhim. While the Jamnas have thought of various heavenly kings 
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(Indras) for these groups of gods, the Buddhist tradition considers 
Yama, the god of death, as the king of the Pretas. Yama, according 
to the Buddhist tradition, lives 500 Yojanas below the Jambidvipa. 


A description similar to that of the Bhavanavasi gods of 
the Jaina tradition is not found in the Buddhist tradition. However, 
according to the Buddhists, too, the gods of the Kamadhatu category 
have been divided into two subcategories — terrestrial (Bhimiva 
si) and celestial ( Vimanavasi). Though the concept of terrestrial 
(Bhamivasi Kamadhatu) gods of the Buddhists is quite close to 
that of the Bhavanavasi gods of the Jainas, the main difference is 
that according to the Jainas some Bhavanavasi gods also reside in 
the nether universe while all the terrestrial gods of the Buddhists 
reside in the ranges of Mt. Sumeru. The Buddhist tradition further 
subdivides the terrestrial gods into two main sub-categories — 
Caturmaharajikas and Trayamstrimsakas. The Caturmaharayikas 
are, again, of four sub-categories — Karotapani, Maladhara, 
Sadaémadaand Caramaharajika. The second category of terrestial 
gods are the 7rayamstrimsakas. These thirty—three gods, with their 
councils, reside on top of Mt. Sumeru. According to the Buddhist 
preceptors, these 7rayamstrimsaka gods reside on the summit of 
Mt. Sumeru, which is eighty thousand Yojanas wide and the 
Brajavani Yaksas (gods) reside on its auxiliary summits that are 
five hundred Yojanas high. SudarSana, the capital town of S'akra 
(the king of gods) is situated in the middle of this summit, where 
he (Sakra) lives in the Vaijayanta palace that is 250 Yoyanas in 
spread. Here, we see that while the Sakraand the Trayanistrimsaka 
gods have been considered as Vimanavasi (celestial) in the Jaina 
tradition, the Buddhist consider them to be terrestrial (Bhamivasi) 
gods. 
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Again, according to the Buddhists, one category of 
Caturmaharajika gods only reside in the celestial bodies (Deva— 
vimanas) such as Moon ( Candra), Sun ( Sarya), Stars ( Tara—gana), 
the Jaina tradition has an independent categoriy of gods designated 
as /yotiska gods that reside on these heavenly bodies. Although 
the mention of the Sun, the Moon and the Stars is available in the 
Buddhist literature, the Abhidhammakosa doesn’t mention the 
constellations (Naksatras) as the Jaina tradition does. According 
to the Buddhists the Sun, the Moon and the Stars revolve around 
Mt. Meru and their movements are on the same plane as the 
Yugandharasummit. Again, according to the Buddhists, the Moon 
is fifty Yojanas wide and Sun is fifty-one Yojanasin spread. The 
smallest star is one Ko$a(one fourth of a Yojana, nearly two miles) 
wide and the largest is sixteen Yojanasin spread. Around the Sun 
there is a firey shell that envelopes it and there is an aura around 
the Moon that give them their brilliance and Moon-light 
respectively. In the Buddhist literature there is no mention of the 
large numbers of Suns and Moons as is there in the Jaina literature. 
The Buddhist literature merely mentionbs that there is one Moon 
and one Sun in the four lands. 


About the waning and waxing of Moon, where the Jaina 
tradition holds the Rau vimanaresponsible for this phenomenon, 
the Buddhista cite the togetherness of the Sun and the Moon as the 
reason for it. According to them, when the Moon comes closer to 
the Sun, the Sun’s brilliance casts a shadow behind the Moon and 
it (the Moon) appears partial or becomes invisible. The 
Abfhidhammakosa mentions that the external association of the 
Moon is such that sometimes it appears full while at other times it 
either appears in part or becomes invisible. The reason for the 
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changing durations of the days and nights has also been given here. 
Thus, it is apparent that the concepts connected with the Sun(s), 
the Moon(s) and the Stars as mentioned in the Jaina and the 
Buddhist traditions are quite at variance with each other and that 
the concept of waxing and waning of Moon due to the influence of 
the Rahu—vimdna is quite ancient. 


The situation of the Vimanavasi gods is above that of the 
Jyotiska gods. According to the Buddhist tradition the Kama— 
dhatu Vimanavasi gods are of four categories — Yama, Tusita, 
Nirmanarati and Paranirmitavasavartina. Like this the gods are of 
six types — two terrestrial types of the Kamavacara Sugata Bhimi 
(Caturmaharatjika and TrayamstrimSaka) and four celestial types 
( Vimanavasi). These gods have been called ‘Kamadhatu’ as they 
generally satisfy their carnal desires in various ways. The 
Caturmahdarajikas and the 7rayamstrimSakas satisfy their carnal 
lust by cohabition just as the humans do. However, devoid of 
semen they douse the fire of their lust just by ejaculating air. Out 
of the other four the Yama gods are satisfied by embracing the 
members of the opposite sex, the 7usitas by hand—shakes, the 
Nirmanarati gods by jocularity and the carnal desires of the 
Paranirmitavasavartina gods are satisfied just by moonaie at the 
members of the opposite sex. 


Thus, we see a great commonality, in the concept connected 
with the satisfaction of carnal desires by gods, in the two traditions. 
Although there is a difference of opinion regarding the types of 
Vaimanika gods in the two traditions, both the traditions believe 
that the carnal desires exist up to this category of gods. Where the 
Buddhist tradition believes in only four types of Vaimdanrka gods, 
the S'vetambara Jainas believe in twelve and the Digambara Jainas 
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in sixteen types of Vaimanika gods. 

Just as tha Jaina tradition believes in absence of carnal 
desire amongst the Graiveyaka and Anuttara—-vimana gods, the 
Buddhist tration also believes in its absence amongst the Rapa-— 
dhatu gods. There are seventeen sub-types of Ridpadhatu gods 
and the last five types have been termed as Suddhavasikas. Just as 
the Jainas believe in three triads of the Graiveyaka gods, the 
Buddhists also believe in three dhyanas each consisting of three 
types (triads) of the Rapadhatu. The fourth dhydna, of course 
consists of three types besides the five Suddhavasikas. Like this, 
though there are differences of names etc, generally there is some 
commonality in the concept pertaining to the gods in these two 
traditions. | 


Though there is no similarity in the concepts pertaining to 
the life-spans and body-statures of the Riapadhatu gods of the 
Buddhists with those of the Vaimanika gods of the J/:inas, it is 
seen that the life—spans of the gods of the higher heavens are longer 
than those of the lower ones. There is a marked difference in the 
concept of body-stature. While the Jaina belief is that the body— 
stature reduces as we go into the higher heavens, the Buddhist 
belief is quite the opposite. However, both the traditions believe 
_ that the gods in these heavens are born by sudden manifestation 
(Upapaduka or Aupapatika). The Buddhist belief has it that the 
heavenly beings (gods and goddesses) are born by sudden 
manifestation on the thies of their parents, the Jasna belief is that 
they are born on the same bed in each heaven. 


The most significant difference in the concept of gods in 


LXXXVIII :DEVENDRASTAVA 


the two traditions is that the Buddhists believe in the existence of 
the unembodied gods, who exist only as pure consciousness. 
According to them these gods are formless, that is they don’t have 
physical bodies that can be perceived through the senses. These 
gods or entities are said to have four levels of meditation—grounds, 
which are — 


Akasanantyayatana, 
Viynananantyayatana, 
Akincanantyayatana, 

Nat vasanjnanasanjnayatana. 


SAWS 


While desiring the bliss of these levels if the conscious 
entity engages itself in the pursuit of its right—-duty and right- 
meditation, it keeps on enjoying the pleasures of the formless 
universe. As the extent of this formless universe is only upto the 


fourth ground called Na/vasaijnianasanyiayatana, it is also known 
as the fore—front of the universe (Lokagra). 


By this comparative study we find that this condition of 
the formless pure conscious entity of the Buddhist tradition 
compares well with the concept of the Perfected or liberated souls 
(Siddhas) of the Jaina tradition. As the Siddhas are situated at the 
fore—front of the universe enjoying eternal bliss, so are the 
Ardpadhatu gods of the Buddhist tradition exist in the foremost 
part of the universe only in the form of pure consciousness. The 
only difference being that while according to the /ainas the situation 
of the Siddhas there is eternal, according to the Buddhists that of 
the Arupadhatu gods is temporary for the life—duration of the gods 
there. The Buddhists believe that on the expiry of the life-span of 
the Ardpadhatu gods, the purely conscious entity attains final 
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liberation and that it doesn’t have to take rebirth in this mundane 
world. Therefore, this condition of the Ardpadhatu gods of the 
Buddhist tradition is different from the gods of the highest heaven 
called the Sarvarthastddha—vimana. Where the gods of the 
Sarvarthasiddha Vim4nas, on completion of their heavenly tenure, 
have to be reborn as human—beings before they are finally liberated, 
the gods of Ariipadhatu category do not get reborn as human beings. 
As the concept of final liberation is non-existent in Buddhist 
tradition and it has not been laid down as to what happens to the 
finally liberated souls, there is no entity in the Buddhist tradition 
that can compare with the S7ddhas of the Jaina tradition. 


We have, thus, considered many an aspect of the concept 
pertaining to the heavenly gods in the two traditions of the 
Buddhists and the Jainas. In these concepts there are some 
similarities and some dissimilarities. In this preface, the Jaina 
concept of heavenly gods has been described on the basis of the 
present work — Devendrastava while that of the Buddhists has been 
described on the basis of the third part (LokanirdeSa) of the . 
Abfhidharmakoé$a. 


| Similarly, the other faiths — Hindu, Christianity and Islam 
also hold their own concepts pertaining to the heavens and the 
heaqvenly gods. It has not been possible to dwell upon all these 
concepts here due to the limitations of space and time. Here, we 
would only like to say that like other faiths, the Jayna tradition has 
also discussed the concept of heavenly gods in great detail. Even 
then, it must be remembered that in the /a/na tradition the ultimate 
goal of existence is not to gain the divine birth as heavenly gods, 
how-so-—ever high, but it is to accomplish the ultimate goal of 
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spiritual liberation. Although the divine existence has been hailed 
as noble, the Jaina precept has it that the final liberation is not 
possible from the godly species but only from the human birth. 
Therefore, the human birth is the best from where one can attain 
that ultimate accomplishment of Arhatatva (omniscient — 
enlightenment) whom the gods also bow to. 


24 November, 1988. Prof. Sagrmal Jain 
Dr. Subhash Kothari 


(Translated into English by Dr. Colonel D.S.Baya, ‘Shreyas’) 


DEVINDATTHAO 


DEVENDRASTAVA 
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SIRI ISIVALIYA THERA VIRAIO 


DEVINDATTHAO 


PATTHAVANA 
Amara—naravandie vanditna Usabhdie Jinavarinde | 
Viravarapacchimante Telokkaguru! gunainne || 1 || 


Koi padhame paosammi savao samayanicchayavihinnd | 
Vannei thayamuyaram jiyamane Vaddhamanammi || 2 || 


Tassa thunantassa Jinam samdiyakada piyad suhanisanna | 
Panjaliuda abhimuhi sunai thayam Vaddham§inassa || 3 || 


VADDHAMANAJINATTHAVO 


Indavilayahim tilayarayanankie lakkhanankie sirasa | 
Pae avagayamanassa vandimo Vaddhamanassa || 4 || 


Vinayapanaehi sidhilamaudehim? 

apadiya(?ma)jasassa devehim | 
Paya pasantarosassa 

vandiya*? Vaddhamdanassa || 5 || 


Battisam devinda jassa gunehim uvahammiya‘* badham | 
To tassa ciya ccheyam payacchdyam uvehidmo || 6 || 


°rd panamitinam, Pra. Ham. SA. | 

maulehim payadaiyajasa°’, Ham. | 

vandimo va®, Pra. Ham. Sa. | 

ya° chaham | Tassa hiyavacchayam paya’, Sam. | 
ya° bayam | No tassa vi ya ccheyam paya’, Pra. | 

ya° chayam | Ta tassa viya chayam paya°, Ham. || 
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SRI RSIPALITA STHAVIRA AUTHORED 


DEVENDRASTAVA 


PREFACE 


After reverentially bowing to all supreme spiritual 
conquerors, universal teachers and all virtuous Jine§varas 
including the first 7irthankara (Lord Prophet Propounder 
of the Jaina faith) Rsabhadeva and the last — twenty—fourth 
Tirthankara, Lord Mahavira, some lay follower of the faith, 
who was decidedly learned in scriptures and tenets of the 
faith, one early evening started sweetly singing the praise 
of pride—conquered Lord Vardhamana as his wife sat 
comfortably in front of him and listened, with folded hands, 
peacefully and reverentially. 


EULOGY IN PRAISE OF LORD VARDHAMANA 


Along with the celestial queens, whose foreheads are 
marked with vermilion and other auspicious marks, we, 
too, bow our heads at the feet of pride-conquered Lord 
Vardhamdna. 


The heavenly gods, whose crowns have come lose by 


bowing deeply and reverently, too, pay their obeisance at 
the feet of perfectly anger-calmed Lord Vardhamdana of 
uncomparable fame. 


We constantly meditate upon the beauty of His (Lord 
Vardhamdana’s) beneficial feet, whose virtues have corti 
pletely won over the thirty-two Devendras, the celestial 
kings of the heavenly gods. 
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BATTISADEVINDASARUVAIVISAYA PUCCHA 


‘Battisam Devinda’ tti bhaniyamittammi sa piyam bhanai | 
Antarabhasam' tahe (?ta ham) kahami? kouhallenam || 7 || 


Kayare te battisam Devinda? Ko va kattha parivasai? | 
Kevaiya kassa thit? Ko bhavana pariggaho kassa? || 8 || 


Kevaiya va vimana? Bhavana? Nagara va hunti kevaiy4? | 
Pudhavina va bahallam? Uccata? Vimanavanno va? || 9 || 


Ke kena“rahanti va kalenukkosa majjhima jahannam? | 
Ussaso  nissdso ohivisaso va_ ko kesim’? || 10 || 


Vinaovaydrauvahammiy4di hasarasamuvvahantie’ | 
Padipucchio* piyde bhanai, Suyanu! tam nisdmeha || 11 || 


MAMATTACHEYANAM AYADHAMMASAUVAM CA 


Suyandnas4gardo sunium padipucchan4i jam laddham | 
Suna®> vagaranavaliyam namavaliyai® Indanam || 12 || 


bhasam havam ka°, Sam. | 
kahemo, Pra. Ham. SA. | 
hdasavasamu®, Pra. Ham. SA. | 
°cchie pi°, Sa. | 

> - puna, Pra. Sa. | 

°valiyam ca In°, Sam. | 


ry > tnd ho — 


DEVENDRASTAVA : 5 


QUESTIONS ABOUT THE THIRTY-TWO INDRAS 


he 


10. 


11. 


12. 


She (the wife of the Sravaka— the lay follower of the faith) 
says to her husband, “Pray explain, in detail, about the 
thirty-two Kings of heavenly gods (/ndras), that are said 
to be there, for the sake of satisfying my curiosity to know 
about them”’. 


“Which are those thirty-two /ndras? Where does each 
of them live? What is each’s life—duration? (and) What 
are the details of each one’s palaces and wealth?” 


‘How many are each one’s celestial planes? How many 

are the palaces and cities? How much is the thickness of 
the celestial land on which each one lives? What are the 
heights and the colours of their celestial bodies?” 


“How much food does each take during the maximum, 
medium and minimum period? What is the system of each 
one’s respiration and how much extra—sensory clairvoyant 
perception does each have?” 


(On listening to these questions) and dispensing all 
formality and ceremony, the husband, in all seriousness, 
replies to her free and frank questions thus — “O beautiful 
one ! please listen”. 


ANSWERS ABOUT THE THIRTY-TWO INDRAS 


“In reply to your questions, please listen to the names etc 
of the (thirty-two) Jndras from the analysis that is available 
(on this subject) in the sacred canonical literature (of our 
faith).” 


6 : DEVINDATTHAO 


Suna vagaranavaliyam rayanam va pandmiyam ca virehim | 
Taravali vva dhavalam hiyaena pasannacittenam || 13 || 


BHAVANAVAIDEVAHIGARO 


Rayanappabhapudhavinikudavas1' Sutanu ! Teulesdga? | 
Visam Vikasiyanayana’ Bhavanavai me nisameha || 14 || 


BISA BHAVANAVAIINDA 


Do Bhavanavaiinda Camare* 1 Vairoyane 2 ya Asuranam 1 | 
Do Nagakumarinda Dharane 3 taha Bhuyanande 4 ya 2 || 15 || 


Do Suyanu ! Suvanninda Venudeve 5 ya Venudali 6 ya 3 | 
Do Divakumarinda Punne7 yataha Vasitthe 8 ya4|| 16 || 


Do Udahikumarinda Jalakante9 Jalapabhel0 ya namenam 5 | 
_ Amiyagai 11 Amiyavahana 12 Disaékumarana do inda |6 ||17]|| 


Do Vaikumarinda’ Velamba 13 Pabhafijane 14 ya ndmenam | 
Do Thaniyakumarinda Ghosel5 ya taha Mahaghosel6 |8 ||18]| 


Do Vijjukumfarinda Harikanta 17 Harissahe 18 ya ndmenam 
9| Aggisiha 19 Aggimanava 20 Huydsanavai vi do Inda || 19 || 


*ppabhaikudanikuda’, Pra. Sa. | °ppamaipudhanikuda®, Ham | 
°lessagd, Sam. | 

°na samditthi savvadevinda, Sapa. | 

Camarinda | Balinda 2 Asuranikayam cal| Sapa. | 
Vayaku°®, Sam. | 


in > wo bo 
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Listen, with happiness in your heart, to that gem of sermon 
(by the Lords 7irthankaras) that is venerated by the brave 
(spitritual warriors) and which is as pure as the (flawless 
light of) rows of stars. 


BHAVANPATI GODS 


O’ Beauteous one with sparkling eyes ! listen from me the 
names of the twenty fire-coloured Bhavanapati gods that 
live on the Ratnaprabha ground. 


TWENTY BHAVANAPATI INDRAS 


Two kings of the Asurakumaras are — 1. Camarendra and 
2. Vairocana. Nagakumara gods, too, have two kings called 
3. Dharanendra and 4. Bhiitananda. 


There are, O’ Beauteous one ! two Suvarnendras called 
5. Venudevaand 6. Venudali. The Dvipakumara gods also 
have two kings known as 7. Parnaand 8. Vasistha. 


The Udadhikumdra gods, too, have two Jndras — 
9. Jalakanta and 10. Jalaprabha and there are two kings of 
the Disakumara gods that are known as 11. Amutagati and 
Amutavahana. | 


Two JIndras of the Vayukumara gods are 13. Velamba and 
14. Prabhanyjana and those of the two kings of the 
Stanttakumara gods are 15. Ghosa and 16. Mahaghosa. 


The names of two Vidyutakumarendras are 17. Hartkanta 
and 18. Harissaha and those of the two kings of the 
Agnikumara gods (Hutasanapati) are 19. Agnisikha and 
20. Agnimanava. 
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Ee Viyasiyanayane! ! 
visam Viyasiyajasa mae kahiya | 

Bhavanavara suhanisanne, | 
suna bhavanapariggahamimesim || 20 || 


BHA VANAVAIINDANAM BHAVANASANKHA 


Camara—Vairoyananam Asurindanam mahanubhaganam | 
Tesim bhavanavaranam causatthimahe sayasahassa || 21 || 


Nagakumarindanam Bhiyananda—Dharanana donham pi | 
Tesim bhavanavaranam  culasiimahe _sayasahassé || 22 || 


Do Suyanu ! Suvanninda Venudeve ya Venudali ya | 
Tesim bhavanavaranam  biavattari mo sayasahassa || 23 || 


Vaukumarindanam Velamba—Pabhafjanana donham pi | 
Tesim bhavanavaranam channavaimahe sayasahassa || 24 || 


Covatthi? Asuradnam, culasii ceva hoi Naganam | 
Bavattari Suvannana, | Vaukumarana channaut || 25 || 


Diva—Disa—Udahinam Vijjukumarinda—Thaniyamagginam | 
Chanham pi juvalayanam chavattarimi mo sayasahassa || 26 || 


Ekkekkammi ya juyale niyama chavattarim sayasahassa | 
Sundari! Liladethie! — thiivisesam nisamehhi || 27 || 


' — yane ! dasadisiviya, Pra. Sa. | 


2. causatthi, Ham. Sa. | 


20. 
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O’ Doe-eyed (beauteous one with) wide-spread fame ! 
listen to me, as you comfortably sit in this palace, about 
the number of palaces of the twenty Bhavanpati Indras 
named by me earlier. 


NUMBER OF PALACES OF THE BHAVANPATI INDRAS 


2 1k 


22 


23. 


24. 


pees 


26. 


Zi. 


The number of the very best and commodious palaces of 
those two Asurendras — Camarendra and Vatrocana is 
sixty-four hundred thousands. 


The number of the very best and spacious palaces of those 
two kings of the Nagakuméras — Dharnendra and 
Bhutananda is eighty-four hundred thousands. 


O’ Beauteous one ! the number of the very best palaces of 
those two Suparnendras — Venudeva and Venud4i/7 is 
seventy—two hundred thousands 


The number of the very best and commodious palaces of 
those two kings of the Vayukumaras — Velamba and 
Prbhafiyana is ninety—six hundred thousands. 


Thus, the Asurendras have sixty-four /akha (hundred 
thousand) palaces, the /ndras of the Nagakumdras have 
eighty-four /akha, the Suparnendras have seventy-two 
lakha and the Vayukumarendras have ninety—six /akha. 


Each of the six Jndras of the Dvipakumara, Disakumiara, 
Udhadhikumdara, Vidyutakumara, Stanita—kumdara and 
Agnikumara gods have seventy-six /akha palaces. 


Now, O’ playfully Beauteous one ! listen from me about 
the specific life—durations of these pairs. 
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BHAVANAVAIINDANAM THII AUYAM CA 


Camarassa Sagaraovama Sundari ! Ukkosiya thii bhaniya | 
Sahiya biddhavva ___ Balissa Vairoyanindassa || 28 || 


Je dahinana Indaé Camaram mottina sesaya bhaniya | 
Paliovamam divaddham thii ukkosiya tesim || 29 || 


Je utterena Indd Balim pamottiina sesayad bhaniya | 
Paliovamaim donnim ou  desundim thi tesim || 30|| 


Eso vi thiiviseso Sundarardve ! visittharivadnam | 
Bhomijjasuravarandm| sund' anubhage sunayaranam || 31 || 


BHAVANAVAINAM THANAM, BHAVANANAM 
AGAROCCATTAI 


Joyanasahassamegam ogdhittina bhavana—nagardim | 
Rayanapabbhai  savve ekkdrasa §joyanasahasse || 32 || 


Anto cauramsa khalu, ahiyamanoharasahavaramanijja | 
Bahirao ciya vatta,  nimmalavairimayd savve || 33 || 


Ukkinnantaraphaliha abhintarao u Bhavanavasinam | 
Bhavana—nagara virdyanti kanagasusilitthapagara || 34 || 


Varapaumakanniydsanthiehim’ hitthd sahavalatthehim | 
Sohinti paitthanehim vivihamanibhitticittehim || 35 || 


| _ suna annam kifici sesam pi || Sam. | 


2 *°yamandyahim hittha, Pra. Sa. | 
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THE LIFE-DURATIONS OF BHAVANAPATI INDRAS 


28, 


29. 


30. 


31. 


O’ Beauteous one ! the maximum life—duration of the 
Camarendra is said to be one S4garopama. The same should 
be understood about Ba/fand Vasrocana also. 


The maximum life—durations of the /ndras of the South, 
except that of Camarendra, is one and a half Pa/yopama. 


Except that of Ba/i, the maximum life—durations of /ndras 
of North are somewhat lesser than two Palyopamas each. 


All this, O’ Beauteous one ! is the description of their life 
—durations. Now, please listen to the glory of the beautiful 
towns and cities of the noble Bhavanapati gods. 


PLACES AND PALACES OF BHAVANAPATI INDRAS 


a2, 


33. 


34. 


by 


The expanse of the entire Ratnaprabha ground is eleven 
thousand Yojanas. Therein, after one thousand Yoyanas, 
are the towns and cities of the Bhavanapati Indras. 


All the palaces, therein, are quadrangular from within, 
circular from without and are naturally very beautiful, 
enjoyable and flawless. They are made of diamond stones. 


The palaces of the Bhavanapti Indras are studded with 
crystal gems and the compound—walls of these palaces are 
made of gold. 


Situated on the best lotus—petals, bedecked with various 
gem-—studded frescoes, those palaces appear naturally 
enticing. 
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Candanapayatthiehi ya dsattosattamalla-damehim | 
Darehim puravara te padagamalaula rammé || 36 || 


Attheva joyanadim uvviddha honti te duvadravara | 
Dhimaghadiyaulaim ' kaficanaghantapinaddhani || 37 || 


Jahim deva Bhavanaval varatarunigiya—vaiyaravenam | 
Niccasuhiya pamuiya gayam pi kalam na _ ydananti || 38 || 


DAKKHINOTTARABHAVANAVALINDANAM 
BHAVANASANKHA 


Camare Dharane taha Venudeva Punne ya hoi Jalakante | 
Amiyagai Velambe Ghoseya Hart ya Aggisihe || 39 || 


Kanaga—mani—rayanathibhiyarammaim 

savelyaim bhavandim | 
Eesim dahinao, 

sesdnam uttare pase || 40 || 


Cautisa’ coydla atthattisam ca sayasahass4im | 
Catté pannasaé khalu d&ahinao hunti bhavanaim || 41 || 


| *nadamovanaddhani, Pra. Ham SA. | 


2 °s4 cauyala, Ham | °sa adayala, Pra., (this version is incorrect) || 


28. 


29. 


30. 


40. 
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With their palaces decorated with fresh flower—garlands, their 
doors made of fragrant sandalwood, and their terraces with 
waving penents; those noble towns are very inviting. 


Their noble gates are eight Yojana tall, their tops are 
bedecked with red coloured pots and golden bells hang 
from them. 


(Such are the palaces) where the Bhavanpati Indras remain 
so engrossed in the songs sung by beautiful young 
goddesses and music played on celestial instruments that 
they don’t even notice the passage of time. 


THE NUMBER OF PALACES OF THE INDRAS OF 
SOUTHERN AND NORTHERN BHAVANA HEAVENS 


39. 


(The Bhavanapati Indras of the South are) Camarendra, 
Dharanendra, Venudeva, Pirna, Jalakanta, Amitagati, 
Velamba, Ghosa, Hari and Agnisikha. 


The gem-—studded, golden pillared and bedecked with 
enticing creeper coves, the palces of these Bhavanapti 
Indras are in the South. Those of the rest of the /ndras are 
in the North. 


Towards the South, there are thirty—four /akha (palaces of 
the Asurakumaras), forty-four /akha (palaces of the 
Nagakumaras), forty-eight /akha (palaces of the 
Suparnakumaras), forty /akha (palaces each of the 
Dvipakumdaras, Udadhikumdaras, Vidyutakumdras, 
Stanitakumaras and the Agnikumdaras) and fifty /akha 
(palaces of the Vayukumaras). 
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Tisa cattalisd cautisam ceva sayasahassaim | 
Chattisa chayala uttarao hunti bhavanaim || 42 || 


BHAVANAVAI-INDANAM PARIVARO 


Bhavana-Vimanavainam Tayatisa ya Logapala ya | 
Savvesi tinni parisd, simana caugguna“yarakkha u || 43 || 


Causaatthi satthi khalu chacca sahass4 taheva cattari | 
Bhavanavai—manamantaram Joisiyanam ca samanna || 44 || 


Pafica‘ggamahisio' Camara—Balinam havanti ndyavva | 
Sesaya Bhavanindinam chacceva ya aggamahisio || 45 || 


BHAVANAVAI-INDANAM AVASA 
UPPAYAPAVVAYA YA 


Do ceva Jambudive, cattdri ya Manusuttare sele | 
Cha’ cca'rune samudde, attha ya Arunammi dovammi || 46 || 


Janndmae samudde dive va jammi honti dvasa | 
Tannamae samudde dive va _ tesi. uppaya || 47 || 
'  °mahissio, Sam. | 
Here, in the ‘Prakirnakadasaka’ edited by venerable 
ssS1t Sagaranandasurigvaraji, we find the text “cha vvarune 
samudde” printed, which appears to be a alphabet generated 
confusion. In his commentary on maxim 728 of Sthdndangasittra, 
Srimad Abha yadevasutri has mentioned the origin of Asurakumara 
etc at Aruna samudra and Mt. Aruna. (Folio 482, p. 2). Also, there, 
in that commentary the phrases like “Asuranam Naganam.. .” 
_ “Diva—Disa—Udahinam. . .” from the pair of verses 47-48 have 
been quoted as references. Again, the second half of verse 48 has 
been given as “Arunodaya samudde tatthaiva ya tesi uppayd |!” 
(Folio 483, p. 2). 
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Towards the North, there are thirty /akha (palaces of 
Asurakumiaras), forty /akha (palaces of Nagakumdras), 
thirty-four /akha (palaces of Suparnakumdras), thirty—six 
lakha (palaces each of Dvipakumdaras, Udadhikumiras, 
Vidyutakumaras, Stanitakumdaras and the Agnikumdaras) 
and forty-six /akha (palaces of Vayukumaras). 


THE FAMILIES OF THE BHAVANAPTI INDRAS 


All Bhavanaptt and Vaimanika Indras have three tiered 
courts constituted by 7rdyamstrimsa, Lokapdla and 
Samanika gods. The number of body—guard gods is four 
times those of the Sam4nrka (ordinary) gods. 


The number of Samdanrka devas (ordinary gods) — subjects 
of of various classes of /ndras is said to be as — sixty—four 
thousands Bhavanapatis of the South, sixty thousands of 
those of the North, six thousands Vanavyantaras and four 
thousands of /yotiska Indras. 


Camarendraand Balthave five queens—consorts each, while 
the rest of the Bhavanapati Indras have six queens—consorts 
each. 


THE RESIDENCES OF BHAVANAPATI INDRAS 


Two Bhavanapati Indras reside in the Jambidvipa, four on 
Mt. Manusyottara, six in the Arunasamudra (Aruna sea) 
and eight Bhavanapati Indras reside on the Arunadvipa 
(Aruna island). 


These Bhavanapati [ndras are born in/on the same sea 
(Samudra) or island (Dvipa) in/on which they have their 
residences. 
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- Asurdnam Nagdnam Udahikum4arana hunti avasa | 
'Arunavarammi samudde tattheva ya tesi uppaya || 48 || 


Diva—Disa—Agginam Thaniyakumarana honti a4vasa | 
Arunavare’? divammi ya, tattheva ya tesi uppayéa || 49 || 


Vau-Suvannindanam eesim Manusuttare sele | 
Harino Harissahassa ya  Vijjuppabha—Malavantesu || 50 || 


BHAVANAVAI-INDANAM BALA-VIRIY A— 
PARAKKAMA 


Eesim Devanam bala—viriya—parakkamo u jo jassa | 
Te Sundari! vanne ham +jahakkamam 4nupuvvie || 51 || 


Java ya Jambuddivo java ya Camarassa Camaracafica u | _ 
Asurehim Asurakannahim‘ atthi visao bharentu je || 52 || 


Tam ceva samairegam Balissa Vairoyanassa boddhavvam | 
Asurehim Asurakannahim tassa visao bhareum je || 53 || 


Dharano vi Nagaraya Jambuddivam phadalI chaijja | 
Tam ceva °samairegam Bhilyanande vi boddhavvam || 54 || 


| Here, the correct reading, “Arunavarasm1 samudde’’is available in 


the copy marked — ‘Sam.’ In the copies marked as ‘Pra.’ ‘Ham.’ 
Etc we find the text as “Arunavare divammi ya”. However, this 
reading is not in accordance with the canonical texts. In the text 
edited by Sr7 Agamoddharaka Muni Sri Punyavijayaji we find the 
text as “Varunavare divasmi”, which appears to be an alphabetical 
confusion. 

Arunavarammi samudde, Sam | This incorrect reading seems to 
be by the author’s mistake. 

> Ahakkamam, Pra. Ham. SA. | 

°nnahim tassa vi°, Pra. Sa. | 

samaregam Balissa vayaro®*, Sam. Ham. | 


48. 


49, 
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The residences of the Asurakumdaras, Nagakumaras and 
Udadhikumaras are in the noble Arunasamudra (Arunasea) 
and they are born there, too. 


The residences of the Dvipakumdaras, Agnikumdaras and 
Stanitakumdras are on the noble Arunavaradvipa 
(Arunavara island) and they are also born there. 


The residences of the Vayukumaras and Suparnakumaras 
are on Mt. Manusyottara and those of the Hari and 
Hartssaha gods are on the Vidyutprabha and Malyavanta 
mountains respectively. 


POWER ENDEAVOUR AND ENDURANCE OF 


BHAVANAPATIINDRAS 


O’ Beauteous one ! now, I shall describe in the required 
order, the powers, endeavours and endurances of the 
Bhavanapati Indras. 


The powers and sovereignty of the Asurendras and Asura— 
maidens (Asura goddesses) extend up to the entire 
Jambudvipa and up to Camaracarica, the capital of 
Camarendra. | 


The powers and sovereignty of Ba/r and Vairocana are 
similar to those of Asura gods and Asura—maidens (Asura 
goddesses). 


Dharanendra and Nagaendra can individually cover the 
entire Jambudvipa with their hoods. Similar extra—ordinary 
capability is there in Bhatananda also. 
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'Garulinda Venudevo Jambuddivam *chaejja pakkhenam | 
Tam ceva samairegam Venudalimmi vi boddhavvam || 55 || 


Punno vi Jambuddivam panitalenam *chaejja ekkenam | 
Tam ceva samairegam havai Vasitthe vi boddhavvam || 56 || 


Ekkade jalummie Jambuddivam bharejja Jalakanto | 
Tam ceva samairegam Jalappabhe hoi boddhavvam || 57 || 


Amiyagaissa vi visao Jambuddivam tu pdyapanhtie | 
Kampejja niravasesam, iyaro puna tam samairegam || 58 || 


Ekkae vayugunijade Jambuddivam bharejja Velambo | 
Tam ceva samairegam Pabhafijane hoi boddhavvam || 59 || 


Ghoso vi Jambuddivam Sundari ! ekkena thaniyasaddenam | 
Bahirikarijja savvam, iyaro puna tam samairegam || 60 || 


Ekkae vijjuyae Jambuddivam hari paydsejja_ | 
Tam ceva samairegam Harissahe hoi boddhavvam || 61 || 


Ekkae aggijalae Jambuddivam dahejja Aggisiho | 
Tam ceva samairegam Méanavae hoi boddhavvam || 62 || 


Tiriyam tu asankhejja diva-samudd4 saehim ravehim | 
Avagadha u_ karijji Sundari! eesi = egayaro || 63 || 


Garulo vi ve°, Pra. Sa. 


thaejja, Sam | 
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Garudendra and Venudeva can individually cover the entire 
Jambudvipa with their wings. Similar extra—ordinary 
capability 1s there in Venudair also. 


Parna, too, can cover the entire Jambidvipa with one palm 
of his hands. Vasistha also has similar capability. 


Jalakanta can fill the entire Jambudvipa with one wave of 
water from his seas. Ja/aprabha is also known to have 
similar capability. 


About Amutagatrit has been said that he can shake the entire 
Jambidvipa with one blow of his heel. Again, similar 


capability exists in the other — Amutavahana also. 


Velamba can fill the entire Jambidvipa with one whiff of 
his wind. Prabhajiyjana also possesses a similar capability. 


O’ Beauteous one ! Ghosacan render everyone, in the entire 


_ Jambiidvipa, deaf by one crack of his thunder. Again, Maha 


ghosa is also capabile of a similar feat. 


Hari can light the entire Jambiidvipa with one flash of its 
lightening. Again, Harrssahais also said to possess similar 
capability. | 


Agmisikha can burn the entire Jambadvipa with one flame 
of his fire. Again, Manavakais also said to possess similar 
capability. 


O’ Beauteous one ! there are innumerable islands and seas 
in the middle universe. Any one of these /ndras is capable 
of completely enveloping these islands and seas. 
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Pabhi annayaro Indo Janbuddivam tu vamahatthenam | 
Chattam jaha dharejja ayattao Mandaram ghittum || 64 || 


Jambuddivam kaiina chattayam, Mandaram ca se dandam | 
Pabhi annayaro Indo, eso  tesim balaviseso || 65 || 


Esa Bhavanavainam bhavanathil vanniya samasenam | 
Suna Vanamantaranam bhavanathii | anupuvvie || 66 || 


VANAMANTARANAM ATTHA BHEYA 


Pisaya Bhilya Jakkha ya Rakkhasa Kinnaraé ya Kimpurusa | 
Mahoraga ya Gandhavva atthaviha Vanamantariyal| 67 || 


Ete u samdsenam kahiya bhe Vanamantarad deva | 
Patteyam pi ya voccham solasam Inde mahiddhie || 68 || 


VANAMANTARANAM SOLASA INDA 


Kale ya Mahakale Surdva Padiriva Punnabhadde ya | 
Amaravai Manibhdde Bhime ya taha Mahabhime || 69 || 


Kinnara Kimpurise khalu Sappurise ceva taha Mahapurise | 
Aikae Mahakae Giyarai ceva  Giyajase || 70 || 
VANAMANTARANAM AVANTARABHEYA ATTHA 


[Anapanni Panapanni Isivdiya Bhiyavdie ceva | 
Kandi ya Mahakandi Kohande ceva Payae yall] 
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64. Any capable Jndra can hold the entire Jambidvipa as an — 
umbrella with his left hand. He can, similarly, effortlessly 
lift Mt. Mandaracala (Meru). 


65. Any powerful /ndra can hold the entire Jambidvipa as an | 
umbrella and Mt Meru as its staff. These are the special 
powers of those Jndras. 


66. Thus, the position of the Bhavana heavens of the 
_ Bhavanapati Indras has been described. Now, listen to the 
descriptions of the heavens of the Vanavyantaras. 


EIGHT CLASSES OF THE VANAVYANTARA GODS 


67. The Vanavyantara gods are — Pisaca, Bhita, Yaksa, 
Raksasa, Kinnara, Kimpurusa, Mahoraga and Gandharva. 


68. I have, thus, briefly enumerated the Vanavyantara gods 
here. Now, I shall individually describe their sixteen Jndras 
(kings) and their affluence: 


SIXTEEN INDRAS OF THE VANAVYANTARA GODS 


69. The (sixteen) Vanavyantara Indras are said to be — Kala, 
Mahakala Surtipa, Pratiripa, and Pirnabhadra; Manibhadra, 
Bhima and Mahabhima — 


70. Kinnara, Kimpurusa, Satpurusa, Mahadpurusa, Attkaya, 
Mahdakaya, Gitarati and Gitayasa. 


EIGHT FURTHER DIVISIONS OF THE 
VANAVYANTARA GODS 


| Anaparni, Panaparni, Rsivadita, Bhiitavadita, Krandita, 
Mahdakrandita, Kiismanda and Patangadeva. | 
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VANAMANTARANAM 
ATTHANHAMAVANTARABHEYANAM SOLASA INDA 


Sannihie Samane Dhaya Vidhade Isi ya Isivadle | 
Issara Mahissare ya havai Suvacche Visdle ya|| 71 || 


Hase Hasarail vi ya See ya taha bhave Mahasee | 
Payae Payayaval vi ya neyavva ‘anupuvvie|| 72 || 


VANTARA-VANAMANTARANAM 
BHAVANA-THANA-THIIAI 


Uddhamahe tirtyammi ya vasahim 'uvaventi Vantara deva | 


Bhavana puna‘nha Rayanappabhae uvarillae kande || 73 || 


Ekkekkammi ya juyale niyama bhavana vara asankhejja | 
Sankhijjavitthadd puna navaram eta‘ttha nanattam || 74 || 


Jambuddivasama khalu ukkosenam bhavanti bhavanavara | 
Khudda khettasama vi ya videhasamayd ya majjhimaya ||75 || 


Jahim devad Vantariyad varatarunigiya—vaiyaravenam | 
Niccasuhiya pamuiya gayam pi kalam na ydnanti || 76 || 


Kale Surdva Punne Bhime taha Kinnare ya Sappurise | 
Aikae Giyarai atthete honti dahinao || 77 || 


'  oviti, Sa. | 


71. 


72. 
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SIXTEEN INDRAS OF EIGHT FURTHER 


DIVISIONS OF THE VANAVYANTARA GODS 


Sannihita, Samanya, Dhata, Vidhata, Rsi, Rsipala, [svara, 
MaheSvara, Suvatsa and Visala — 


Hasa, Hasarati, Sreya, Mahasreya, Patariga and Patarigapati 
— these are the sixteen indras of the eight further divisions 
of the Vanavyantara gods in the given order, at the rate of 
two each. 


PALACES POSITIONS AND LIFE-DURATIONS OF THE 


Ts 


74. 


fey 


76. 


fee 


VYANTARA AND VANAVYANTARA GODS 


Vyantara gods are born and live in the upper, lower and 
the middle parts of the universe. Again, their palaces are 
in the upper part of the Ratnaprabha \and. 


There are innumerable best palaces, each of an 
immeasurable expanse, for each of the eight pairs of the 
Vyantarendras. 1, now, narrate their characteristics. 


The larger of these best palaces resemble the Jambudvipa, 
the smaller ones resemble the Bharataksetra and the 
medium ones resemble the Videhaksetra. 


Such are the best palaces that the Vyantara gods, living 
therein, remain so engrossed in the songs and instrumental 
music being played by the beauteous young goddesses that 
they even fail to notice the passage of time. 


Similarly, the eight Indras — Ka/a, Suriipa, Pirna, Bhima, 
Kinnara, Satpurusa, Atikaya and Gitarati — are on the 
southern side. 


24 : DEVINDATTHAO 


Mani—-kanaga-—rayanathibhiya 

Jambinayaveiydim bhavanaim | 
Eesim dahinao, | 

sesanam uttare pase || 78 || 


Dasavdsasahassdim thii jahannd u Vantarasuradnam | 
Paliovamam tu ekkam thii u ukkosiya tesim || 79 || 


Esa Vantariydnam bhavanathii vanniya samasenam | 
Suna Joisdlayanam Aavasavihim | suravaranam || 80 || 


PANCAVIHA JOISAIYADEVA 


Canda Sara Taragand ya Nakkhatta Gahaganasamagga | 
Paficaviha Joisiya, hii viyart ya te bhaniya|| 81 || 


JOISIYADEVANAM THANAIM VIMANASANKHA, 
VIMANANAM AYAMABAHALLAPARIRAYAI 
VIMANA VAHAGAABHIOGA DEVA YA 


Addhakavitthagasanthanasanthiya phaliyamayad ramma | 


Joisiyana vimana tiriyam  loe asankhejja || 82 || 


Dharaniyaldo samdo sattahini nauehim joyanasaechim | 
Hetthillo hoi talo, siro puna atthahim  saehim || 83 || 


Atthasae dsie Cando taha ceva hoi uvaritale | 
Egam dasuttarasayami bahallam Joisassa bhave || 84 || 
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78. The palaces of these Vyantara gods, with golden platforms — 
and domes studded with gems, pearls and precious stones, 
are in the southern side and those of the other Vyantara 
gods are on the northern side. : 


79. The minimum life-span of the Vyantara gods is of ten 
thousand years and the maximum is of one Pa/yopama. 


80. The description of the palaces and the life—durations of the 
Vyantara gods have thus been briefly given. Now listen to 
the description of the residences of the Jyotiska gods. 


FIVE TYPES OF JYOTISKA GODS 


81. The five types of /yotiska gods are — Moon (Candra), Sun 
(Surya), Stars (7aragana), Constellations eae and 
Planets (Grahagana). 


THE PLACES, NUMBER OF ABODES THEIR 
DIMENSIONS, THICKNESSES, PERIMETERS AND 
CARRIER-GODS OF THE JYOTISKA GODS _ 


82. In the middle universe, there are innumerable abodes of 
the Jyotiska gods, which are in the shapes of halved 
Kapittha fruit, made of crystal gem—stones and very 
attractive. | 


83. | Up to seven hundred and ninety Yojana above the even 
part of the (Ratnaprabha) land is the lower region. The 
Sun is eight hundred Yojana above that even land. 


84. Similarly, the Moon is eight hundred and eighty Yojana 
above that even land. Thus, the expanse of the /yotiska 
region, with respect to the height is one hundred and ten 
Yoyanas. 
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Egatthibhaga kaiina joyanam tassa bhagachappannam | 
Candaparimandalam khalu, ‘adayalisi ya Siirassa || 85 || 


Jahim deva Joisiya varatarunigiya—vadiyaravenam | 
Niccasuhiya pamuiya gayam pi kalam na _ yananti || 86 || 


Chappannam khalu bhaga vicchinnam Candamandalam hoi | 
Adavisam ca kaléo biahallam tassa boddhavvam || 87 || 


Adayalisam bhaga vicchinnam Sutramandalam hoi | 
Cauvisam ca kaléo bahallam tassa boddhavvam || 88 || 


Addhajoyaniya u Gaha, tssa‘ddham ceva hoi Nakkhatta | 
Nakkhattaddhe Tard, tassa‘ddham ceva biahallam || 89 || 


Joyanamaddham tatto ya gauyam pafica dhanusaya honti | 
Gahanakkhattagananam Taravimanana vikkhambho || 90 || 


Jo *jassa u vikkhambho, tassa‘ddham ceva hoi bahallam | 
Tam tigunam savisesam tu parirao hoi boddhavvo || 91 || 


Solasa ceva sahassa attha ya cauro ya donni ya sahassa | 
Joisiyana vimana vahanti deva‘bhiogé uj 92]| 


'  adayala hoi Siirassa, Pra. Sa. | 


jassa vi°, Sa. | 


2 


85. 


86. 


87. 


88. 


89. 


90. 


91, 


92. 
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The Moon’s diameter equals fifty—six out of the sixty—one 
partsof a Yojana. That of the Sun equals forty—eight parts. 


It is where the /yotiska gods live and remain so engrossed 
in the songs and instrumental music being played by the 
beauteous young goddesses that they even fail to notice 
the passage of time. 


The diameter of the Moon equals fifty—six parts out of the 
sixty—one parts of a Yojana and its thickness is twenty— 
eight parts. 


The diameter of the Sun equals forty—eight parts out of the 
sixty—one parts of a Yojana and its thickness is twenty— 
four parts. 


The Grahas are of halfa Yojana diameter and the Naksatras 
are half still. Their thikness is half their diameters 
respectively. 


One half of a Yojana equals two Gau (Kosa) and is 
equivalent to five hundred bows (DhAanusas). This is the 
description of the dimensions of the Graha—Naksatra— 
samuha and those of the Stars. 


Know that the thickness of any Jyotiska—vimdana 1s half 
that of its diameter and its perimeter is somewhat more 
than three times the diameter. 


The vehicles (vimanas) of the /yotiska gods are carried 
thus — Moon and Sun by sixteen thousand carrier gods each, 
Grahas by eight thousand gods, Nakstras by four thousand 
gods and 7aras by two thousand gods each. 


28 : DEVINDATTHAO 


Purao vahanti sihad, dahinao kufijaraé mahakaya | 
Paccatthimena vasahad, turaga puna uttare pase || 93 || 


JOISTYANAM GATIAPAMANAM IDDHI YA 


Candehi u siggharayara Sura, Sirehim taha Gaha siggha | 
Nakkhattaé u Gahehi ya, Nakkhattehim tu Tardo || 94 || 


Savva‘ppagai Candd, Tara puna honti savvasigghagai | 
Eso __ gaiviseso Joisiyanam tu devanam || 95 || 


Appiddhiya ya Tara, Nakkhatta khalu tao mahiddhiyae | 
Nakkhattehim tu Gaha, Gahehim Sira, tao Canda || 96 || 


JOISIYANAM THANAKAMO ANTARAMANAM CA 
Savvabbhintara‘bhi1, Malo puna Savvabahiro hoi’ | 


Savvovarim ca Sai, Bharani puna savvahitthimaya || 97 || 


Savve Gaha—nakkhatta majjhe khalu honti Canda—Stranam 
| Hitthd samam ca uppim Taraéo Canda—Siiranam || 98 || 


Panceva dhanusaya4im jahannayam antaram tu Taranam | 
Do ceva gauyaim nivvaghdena ukkosam || 99 || 


'  bhamai, Pra. Ham. Sa. | 


DEVENDRASTAVA : 29 


93. These carrier gods carry the vehicles thus — As lions in the 
East, as great elephants in the South, as oxen in the West 
and as horses in the North. 


THE SPEED AND WEALTH OF THE JYOTISA GODS 


94. The Suns are faster than the Moons; the Grahas (planets) 
are faster than the Suns; the Naksatras (constellations) are 
faster still and the Stars are the fastest. 


95. The Moons are the slowest and the Stars are the fastest. 
The speeds of the /yotiska gods have been described thus. 


96. The Stars have little affluence, the Naksatras are, certainly, 
more affluent than the Stars. Similarly, the Grahas are more 
affluent than the Naksatras, the Suns are more affluent than 
the Grahas and the Moons are the most affluent of all. 


THE LIMITS AND EXTERNAL DIMENSIONS OF THE 
POSITIONS (ORBITS) OF THE JYOTISKA GODS 


97. The A bAijita—Naksatrais the innermost, the Ma/a—Naksatra 
the outermost, the Swat:—Naksatra the uppermost and the 
Bharani—Naksatra the lowest. 


98. Certainly, all the Grahas (planets) and Naksatras 
(constellations) are situated between the Moons and the 
Suns. The stars are above, below and in the same plane as 
the Suns and the Moons. 


99. Without interruption, the minimum interval between the 
stars is five hundred bows and the maximum interval is 
two Gavyutt (Kosa) or four thousand bows. — 


30 : DEVINDATTHAO 


Donni sae chavatthe jahannayam antaram tu Taradnam | 
Barasa ceva sahassa do bayala ya  ukkosa||100|| 


TARA-CANDANAM NAKKHATTA-CANDANAM 
NAKKHATTA-SURANAM YA SAHAGATIKALAMANAM 


Eyassa Candajogo sattatthim khandio ahoratto | 
Te hunti navamuhutta  sattavisam kalao = ya || 101 || 


Sayabhisayad Bharanio Adda Assesa Sai Jettha ya | 
Ee cha nnakkhatta pannarasamuhuttasafijoga || 102 || 


Tinneva Uttardim Punavvasd-Rohini Visaha ya | 
Ee cha nnakkhatta panayalamuhuttasanjoga || 103 || 


Avasesa nakkhatta 'panarasa ya honti tisaimuhutta | 
Candammi esa jogo  nakkhattanam muneyavvo || 104 || 


Abhii chacca muhutte cattdri ya kevale ahoratte | 
Sirena samam  vaccai etto sesana vucchami || 105 || 


Sayabhisaya Bharanio Adda Assesa Sadi Jettha ya | 
Vaccanti cha‘horatte ekkavisam muhutte ya || 106 || 


' pannarasa honti, Sam. | 


100. 


DEVENDRASTAVA : 31 


With interval the minimum interval is two hundred and sixty— 
six Yojanas and the maximum interval is twelve thousand 
two hundred and forty-two Yoyjanas respectively. 


THE TIME DURATION OF CONJUNCTIONS OF THE 


101. 


102. 


103. 


104. 


105. 


106. 


MOONS, THE SUNS, THE STARS AND THE 
CONSTELLATIONS 


Lunar conjunctions last sixty-seven broken day—nights 
(khandita ahoratr1), nine Muhurta and twenty—seven phases 
(kalden). | 


The six constellations—Satabhisaja, Bharani, Ardra, ASlesa, 
Swati, and /Jyestha— are said to have lunar conjunctions of 
the durations of fifteen MuAurtas each. 


Another six including the three northern constellations 
( Uttara Bhardrapada, Uttara Phalguni and Uttarasadha) and 
Purnavasu, Rohini and Visakha have \unar conjunctions 
lasting for forty-five Muhurtas each. 


The remaining fifteen constellations have lunar 
conjunctions lasting over thirty MuAurtas each. These are 
the details of the lunar conjunctions of the constellations. 


The solar conjunction of Ab/yjita constellation lasts four 
day—nights and six MuhAurtas. This is what I have to say 
about the solar conjunctions of the other constellations — 


The six constellations — Satabhisaja, Bharani, Ardr3, ASlesa, 
Swati, and Jyestha — are said to have conjunctions of the 
durations of six day—nights and twenty-one MuAurtas each 
with the Suns. 
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Tinneva Uttardim Punavvast—Rohini Visaha ya | 
Vaccanti muhutte tinni ceva visam ahoratte || 107 || 


Avasesa nakkhatta pannarasa vi Surasahagaya janti | 
Barasa ceva muhutte terasa ya same ahoratte || 108 || 


JAMBUDDIVAISU CANDA-SURA-—GAHAINAM 
SANKHA 


Do Canda do Sard, Nakkhatta khalu havanti chppanna | 
Chavattaram Gahasayam Jambuddive  viyari nam || 109 || 


Ekkam ca sayasahassam tittisam khalu bhave sahassaim | 
Nava ya saya pannasa Taraganakodikodinam || 110 || 
(13,395,000,000,000,000,000) 


Cattadri ceva Canda, cattari ya Suriyd Lavanatoe | 
Baram Nakkhattasayam, Gahana tinneva bavanna || 111 || 


Do ceva sayasahassa sattatthim khalu bhave sahassa u | 
Nava ya_ saya Lavanajale Taraganakodikodinam || 112 || 


Cauvisam Sasi—Ravino, Nakkhattasaya ya tinni chattisa | 
Ekkam ca Gahasahassam chappnnam Dhayaisande || 113 || 


107. 


108. 
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Another six including the three northern constellations _ 
( Uttara Bhardrapada, Uttara Phaleuni and Uttarasadha) and 
Purnavasu, Rofini and Visakha have solar conjunctions 
lasting for the durations of twenty day—nights and three 
Muhurtas each. 


The remaining fifteen constellations have solar 
conjunctions lasting for thirteen day—nights and twelve 
Muhurtas each. 


THE NUMBERS OF MOONS SUNS AND PLANETS ETC 


109. 


110. 


111. 


112. 


113. 


OVER THE JAMBUDVIPA 


Two Moons, two Suns, fifty-six constellations and one 
hundred and seventy-six planets revolve over the Jamba—- 
dvipa. 


The number of stars over the Jambiidvipa is one hundred 
and thirty-three thousand nine hundred and fifty Kota—koti 
(a hundred trillion or 10'*) or 13,395,000,000,000,000,000. 


Four Moons, four Suns, one hundred and twelve 
constellations and three hundred and fifty-two planets 
revolve over the Lavana—Samudra. 


The number of stars over the Lavana—Samudra is two 
hundred and sixty-seven thousand and nine hundred Kota 
—koti or 26,790,000,000,000,000,000. 


The numbers of heavenly bodies that revolve over the 
Dhatakikhanda dvipa are twenty-four Moons and Suns 
(twelve Moons and twelve Suns), three hundred and thirty— 
six constellations and one thousand and fifty-six planets. 
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Attheva sayasahassa tinni sahassa ya satta ya saydim | 
Dhaiyasande dive Taraganakodikodinam || 114 || 
(80,370,000,000,000,000,000) 


Bayalisam Canda baydlisam ca Dinayara ditta | 
Kalodahimmi ee caranti sambaddhalesaya || 115 || 


''Nakkhattasahassam egameva chavattaram ca sayamannam | 
Chacca saya channauya mahaggaha tinni ya sahassa || 116 || 


Atthavisam *Kadlodahimmi bdrasa ya sahassaim | 
Nava ya saya pannasaé Taraganakodikodinam || 117 || 
(281,295,000,000,000,000,000) 


Coyalam Candasayam, coyalam ceva Siriyana sayam | 
Pokkharavarammi ee caranti sambaddhalesayéa || 118 || 


Cattarim ca sahassa battisam ceva honti Nakkhatta | 
Chacca saya bavattara Mahaggaha barasa sahassa || 119 || 


Channaui sayasahassaé choydlisam bhave sahassaim | 
Catari? taha sayaim Taraganakodikodinam || 120 || 
(13,395,000,000,000,000,000) 


Nakkhattana sahassam egam chavattaram satam ca‘nnam, Sam. | 
°dahimimt tara1 sayasahassai | Nava, Sam. || This version is 
irrelevant. This reading is as per the original text in the Sdrya— 
prajnapu. Although, here an error of two metres is seen as per the 
poetic convention, no factual error, that can cause a loss of meaning, 
is seen. However, the learned readers can ignore this error also if 
they imagine a metric verse other than the Arya—chanda. As per 
the Aryd—chanda, it should be~*dahimmi barasa ya (?taha) 
sahassaim || 

> Cattari ya sayaim, Pra. Sa. | 


(114. 


115. 


116. 


117. 


118. 


119. 


120. 
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The number of stars over the Dhataki—khanda—dvipais eight 
hundred and three thousand and seven hundred Kofta- 
koti' or 80,370,000,000,000,000,000. 


The numbers of brilliant heavenly bodies with their 
corresponding hues that revolve over the K4/odadhi ocean 
are forty-two Moons and forty-two Suns and — 


—One thousand one hundred and seventy-six constellations 
and three thousand six hundred and ninety-six great planets. 


The number of stars over the Ka@/odadhi Ocean 1s twenty— 
eight Lakha (hundred thousand) twelve thousand nine 
hundred and fifty Kota—koti or 281,295,000,000, 
000,000,000. 


The numbers of brilliant heavenly bodies with their 
corresponding hues that revolve over the Puskaravara— 
dvipa are forty-four Moons and forty—four Suns. 


Also, four thousand and thirty-two constellations and 
twelve thousand six hundred and seventy-two great planets 
(revolve over this Puskaravara—dvipa). 


Similarly, the number of stars over the Puskaravara—dvipa 
is ninety—six Ldakha (hundred thousand) forty-four 
thousand and four hundred Kotd-—-koti or 
964,440,000,000,000,000,000. 


A Kota—koti is a very large number, which equals ten millions 
multiplied by ten millions. Hence a Koté—koti equals 10’x10’ or 
10". 
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Bavattarim ca Canda, bavattarimeva Dinayara ditta | 
Pukkhdravaradivaddhe _caranti _— ee pagasinta || 121 || 


Tinni saya chattisa cha cca sahassaé Mahaggahanam tu | 
Nakkhattanam tu bhave solani duve sahass&ni || 122 || 


Adaydlasayasahassa bavisam khalu bhave sahassaim | 
Do ya saya Pukkharaddhe Taraganakodi—kodinam || 123 || 
(482,220,000,000,000,000,000) 


Battisa Candasayam, battisam ceva Suriydna sayam | 
Sayalam Manussaloyam caranti ee payasinta || 124 || 


Ekkadrasa ya sahassd cha ppi ya sola Mahaggahasaya u | 
Cha cca saya channua Nakkhatta tinni ya sahassa || 125 || 


Atthdsiim cattaim sayasahassaim Manuyalogammi | 
Satta ya saya anna Taraganakodi—kodinam || 126 || 
(884, 070,000,000,000,000,000) 


Eso Tardpindo savvasamadsena Manuyalogammi | 
Bahiya puna Tarao Jinehim bhaniya asankheyja || 127 || 


121. 


122. 
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The numbers of brilliant heavenly bodies, with their 
corresponding hues, that revolve over the Ardha 
Puskaravara—dvipa are seventy-two Moons and seventy— 
two Suns. 


Also, six thousand three hundred and thirty—six great 
planets and two thousand and sixeen constellations (revolve 
over this Ardha Puskaravara—dvipa). 


Similarly, the number of stars over the Ardha Puskaravara— 
dvipa is decidedly forty-eight Lakha (hundred thousand) 
twenty-two thousand and two hundred Kofta—koti or 
482,220,000,000,000,000,000. 


One hundred and thirty-two Moons and one hundred and 
thirty-two Suns enlighten and revolve over the entirety of 
human lands. 


There are eleven thousand six hundred and sixteen great 
planets and three thousand six hundred and ninety—six 
constellations (that revolve over the human lands). 


Similarly, the number of stars over the human habited part 
of the universe is eighty—eight Lakha (hundred thousand) 
forty thousand and seven hundred Kotdad-koti or 
884,070,000,000,000,000,000. 


Briefly, this is the description of the heavenly bodies that 
revolve over the human habited part of the universe. 
However, the /inas have said that the heavenly bodies that 
revolve over the remaining non—human habited part of the 
universe are innumerable. 
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. Evaiyam Taraggam jam bhaniyam taha ya Manuyalogammi | 
Caram Kalambuyapupphasanthiyam Joisam _ carat || 128 || 


Ravi—Sasi—Gaha—Nakkhatta evaiya ahiya Manuyaloe | 
Jesim nama-goyam na _ pagaya  pannaveinti || 129 || 


JOISIYANAM PIDAGAIM PANTIO 
CANDAIPAMANAM CA 


Chavatthim pidayaim Canda“iccana Manuyalogammi | 
Do Candaé do Sara ya _ honti ekkekkae pidae || 130 || 


Chavatthim pidaya4im Nakkhattana tu Manuyalogammi | 
Chappannam Nakkhatté ya honti ekkekkae pidae || 131 || 


Chavatthi pidaydim Mahaggahanam tu Manuyalogammi | 
Chavattaram Gahasayam ca hoi ekkekkae pidae || 132 || 


Cattari ya pantio Canda“iccina Manuyalogammi | 
Chavatthim chavatthim ca hoi! ikkikkiya panti || 133 || 


Chappannam pantio Nakkhattinam tu Manuyalogammi | 
Chavatthim chavatthim ca hoi ikkikkiya  pantt || 134 || 


Chavattaram Gahanam pantisayam hoi Manuyalogammi | 
Chavatthim chavatthim ca hoi ikkikkiya panti || 135 || 


| Hoi ekkikki pantie, Sami. | 


128. 


129. 
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Also, the heavenly bodies thus described move about in a 
formation that can be compared to the formation of a 
Kadamba flower. 


The names and categories of the Suns, Moons etc that have 
been described are beyond the comprehebsion of human 
beings with ordinary intellect. 


GROUPING-WISE NUMBERS OF JYOTISKAS SUCH AS 


130. 


131. 


132. 


133. 


134. 
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MOONS ETC. 


In the human inhabited universe, there are sixty—six groups 
of Moons and Suns with two Moons and Suns per group. 


In the human universe, there are sixty-six groups of 
constellations as well with fifty-six constellations per 


group. 


In the human universe, there are, also, sixty—six groups of 
great planets with one hundred and seventy—six planets in 
each group. 


In the human universe, there are four rows of Moons and 


Suns with sixty-six Moons or Suns in each row. 


In the human universe, there are fifty-six rows of 
constellations with sixty—six constellations in each row. 


In the human universe, there are one hundred and seventy— 
six rows of planets with two sixty-six planets in each row. 
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JOISIYANAM MANDALA TAVAKHETTAM GAI YA 


Te 'Merumanucaranti payadhinavattamandala save | 
Anvatthiehim jochim Canda-Sira Gahagana ya || 136 || 


Nakkhatta—Tadrayanam avatthiya mandala muneyavva | 
Te vi ya payahinadvattameva Merum anucaranti || 137 || 


Rayaniyara—Dinayaranam 

! uddhamahe eva sankamo natthi | 

Mandalasankamanam puna 
abbhintara bahiram tiriyam || 138 || 


Rayaniyara—Dinayaranam 

Nakkhattanam ca Mahagahanam ca | 
Caravisesena bhave 

suha—dukkhavihi manussanam || 139 || 


Tesim pavisantanam tavakkhettam tu vaddhae niyamé | 
Teneva? kamena puno pariahayai nikkhamintanam || 140 || 


Tesim Kalmbuydpupphasanthiyd honti tavakhettamuha | 
Anto ya sankula bahim vitthada Canda—Siranam || 141 || 


CANDASSA HANI VADDHI YA 


Kenam vaddhai Cando? Parialini’? va vi kena Candassa? | 
Kalo va Jonha va kena‘nubhavena Candassa ? || 142 || 


Kinham Rahuvimanam niccam Candena hoi avirahiyam | 
Caurangulamappattam hittha Candassa tam cariyam || 143 || 


| Merumanusuttara paya°, Pra. Sa. | 


°va ya kkmenam pan°, Pra. Sa. | 


3 “hadnt kena hoi candasya? Pra. Sa. | 
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ORBITS REGIONS AND SPEEDS OF JYOTISKAS 


136. 


137. 


138. 


139. 


140. 


141. 


142. 


143. 


The Suns, Moons, groups of Planets, etc are loosely bonded 
and, hence, they revolve around Mf. Meru in a clock—wise 
direction. 


Permanent orbits of constellations and stars are also similar. 
They, too, circumscribe Mt Meru in aclock—wise direction. 


The Suns and the Moons do not move vertically. Their 
motions are inner, outer, transverse and circular. 


The specific movements of the /yotiskas such as the Moons, 
the Suns, the constellations, etc affect the pleasures and 
the pains in human lives. 


As a rule, the temperatures rise as we go nearer these 
Jyotiskas and they decrease as we go farther away from 
them. 


Their heat regions are in the shape of Ka/ambuka flowers. 


The shapes of the heat regions of the Suns and the Moons 
are narrower within and wider without. 


WAXING AND WANING OF THE MOON 


Why does the Moon wax? Why does it wane? What are 
the reasons for the Moon-light and its blackness? 


The black vehicle (Vimana) of Rhu always follows the 
Moon at a distance of four fingers below the Moon’s path. 
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Bavatthim bavatthim divase divase tu sukkapakkhassa | 
Jam parivaddhai Cando, khavei tam ceva kalenam || 144 || 


Pannarasaibhagena ya Candam pannarasameva 'sankamai | 
Pannarasaibhagena ya puno vi tam ceva’? pakkamai || 145 || 


Evam vaddhai Cando, pariahani eva hoi Candassa | 
Kalo va Jonha va _ tena‘nubhavena Candassa || 146 || 


JOISIYANAM CARA-THIRAVIBHAGO 


Anto Manussakhette havanti cdrovagd ya uvavanana | 
Paficaviha Joisiya Candé Sara Gahagana ya|| 147 || 


Tena param je sesa Canda“icca—Gaha—Tara—Nakkhatta | 
Natthi gail, na vi caro, avatthiya te muneyavva || 148 || 


JAMBUDDIVAISU CANDA-SURAINAM SANKHA 
ANTARAM CA 


Ee? Jambuddive duguna, 
Lavane caugguna honti | 
Kaloyaga (Lavanaga ya) tiguniya 
Sasi-Sitra Dhayaisande || 149 || 


Do Canda iha dive, cattari ya Sadgare Lavanatoe | 
Dhayaisande dive barasa anda ya Sira ya/||150|| 
| cankamai, Pra. Ham. Sa.| tam vara, Si. | 

°va ‘ikkamai, Ham. | °va vakkamai, St. | 

In the original text the verses 149 and 150 have been given in the 
reverse order. However, for the ease of understanding we have 
changed the order inaccordance with Sarya—prajtipti sutra || ege, 
Sa.| evam Si. | 


2 


3 


144. 


145. 


146. 


147. 


148. 


DEVENDRASTAVA : 43 


In the brighter fortnight, one sixty—second part of the Moon 
increases daily while it decreases by the same amount in 
the darker fortnight of every lunar month. 


Fifteen parts of the Moon get gradually covered by fifteen 
parts of Rahu in the fifteen days of the darker half of the 
lunar month and in the brighter half they get gradually 
uncovered. | 


Thus, the Moon waxes and wanes. These are the reasons 
for the darker and the brighter halves of the lunar months 
and the Moon-light and its darkness. 


MOVING AND STATIC JYOTISKAS 


The Jyotiska gods born and peregrinating in the human 
universe are of five types — the Moons, the Suns, the 
constellations, the planets and the stars. 


Besides these, there are the Suns, the Moons, the planets, 
the constellations and stars that are without the human 
universe. They neither move nor peregrinate. 


NUMBERS OF MOONS, SUNS ETC OVER THE 
JAMBUDVIPA AND THEIR DIFFERENCES FROM 


THOSE OVER THE OTHER DVIPAS AND SAMUDRAS 


149. 


150. 


These /yotiska gods are twice in the /Jambidvipa, four times 
in the Lavana—Samudra, and three times that much in the 
Dhataki—khanda. 


Thus, there are two Moons (and two Suns) in this 
(Jambu) dvipa, in the Lavana—Samudra there are four 
Moons (and four Suns) and in the Dhataki—khanda the 
number of Moons is three times four 1.e. twelve. 


44 : DEVINDATTHAO 


Dhayaisandappabhii uddittha tigunyad bhave Canda | 
Ailla—Candasahiya anantaranantare khette || 151 || 


Rikkha-Ggaha—Taraggam diva—samudde jaicchase naum | 
Tassa Sasthi u guniyam Rikkha-ggaha—Tarayaggam tu ||152 || 


Bahiyad u Manusanagassa Canda—Sirana‘vatthiya joga | 
Canda 'Abhiijutta, Sara puna honti *Pussehim || 153 || 


Canddo Strassa ya Sura? Candassa antaram hoi | 
Pannasa sahassdim (tu) Joyananam  aniinadim || 154 || 


Sirassa ya Sirassa ya Sasino Sasino ya antaram hoi | 
Bahiya u Manusanagassa Joyananam sayasahassa || 155 || 


Sidrantariya Canda, Candantariya ya Dinayara ditta | 
Cittantaralesaga suhalesa mandalesa ya || 156 || 


Atthasiim‘ ca Gaha, atthdvisam ca honti Nakkhatta | 
Ega Sasiparivaro, _etto Tarana voccahamii || 157 || 


Chavatthisahassdim nava ceva saydim pancasayaraim | 
Ega Sasi—parivaro Taraganakodi—kodinam || 158 || 
| Abhiyutta, Pra. Ham. Sa. | 

2 Piisehini, Sani. | 

3 °r§ ~Sasino ya an°, Sa. | 

4 tthdstyam ca, Pra. Ham. SA. | 


151. 
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The number of Moons (and that of Suns) on any dvipa or 
samudra can be obtained by multiplying the number of 
Moons on the previous samudra or dvipa by three and 
adding the numbers of Moons on all the dvipas and 
samudras prior to the previous one. 


If the number of any /yotiska — Naksatras (Constellations), 
Grahas (Planets) or 7aragana (Stars) over a dvipa or 
samudra 1s desired, it can be obtained by multiplying the 
number of Moons there by a suitable number (as given in 
verses 157-158). 


There are Moons and Suns situated outside Mt. 
Manusottara. There the Moons are in conjunction with 
the Ab/yjita constellation and the Suns with the Pusya. 


(Outside the Manusottara mountain) the minimum distance 
between the Moons and the Suns is never less than fifty 
thousand Yoyanas. 


Outside the Manusottara mountain the minimum distance 
between one Moon and the other or that between one Sun 
and the other one hundred thousand Yoyanas. 


The Suns are at an interval from the Moons and so are the 
Moons from the bright Suns. They are of many coloured 
rays. The Moons’ rays dimmer and the Suns’ are brighter. 


One Moon family has eighty—eight planets and twenty— 
eight constellations. Now, I shall describe the Stars. 


There are sixty-six thousand nine hundred and seventy— 
five stars in one Moon family. 


46 : DEVINDATTHAO 


JOISIYADEVANAM THII 


Vasasahassam Paliovamam ca Surana sa thil bhaniya | 
Paliovamam Candanam vasasayasahassamabbhahiyam ||159]|| 


Paliovama Gahanam Nakkhattanam ca jana Paliyaddham | 
Paliyacautthobhaégo Tariana vi sa thii bhaniya || 160|| 


Paliovama‘tthabhago thil jahannad ua Joisaganassa | 
Paliovamamukkosam vasasayasahassamabbhahiyam || 161 || 


KAPPA VEMANIYANAM BARASA INDA 


Bhavanavai—Vanamantara—Joisavasithil mae kahiyad | 
Kappaval vi ya voccham barasa Inde mahiddhtie || 162 || 


Padhamo Sohammavai Isdnavai u bhannae bio | 
Tatto Sanankumaro havai  cauttho u Ma§ahindo || 163 || 


Paficamao puna Bambho chattho puna Lantao‘ttha devindo | 
Sattamao Mahasukko atthamao bhave Sahassaro || 164 || 


Navamo ya Anaindo dasamo puna Pdnao‘ttha devindo | 
Arana ekkdrasamo barasamo Accuo Indo || 165 || 


159; 


160. 


161. 
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LIFE—-DURATIONS OF THE JYOTISKA GODS 


The life—durations of the Suns is said to be of the order of 
one thousand Pa/yopama years each and those of the Moons 
is said to be somewhat more than one hundred thousand 
Palyopama years each. 


The life—spans of the planets is one Pa/yopama years each, 
for the constellations they are half a Pa/yopama years each 
and those of the Stars is one fourth of a Pa/yopama years 
each. | 


The minimum life durations of the /yotiska gods is said to 
be one eighth of a Playopama years and the maximum life— 
duration 1s somewhat more than one hundred thousand 
Palyopama years. 


TWELVE INDRAS OF THE KALPA-VAIMANIKA GODS 


162. 


163. 


164. 


165. 


I have, thus, given the descriptions ofthe Bhavanpat, Va 
navyantara and Jyotiska gods. Now, I shall give the 
description of twelve greatly affluent Ka/papati Indras. 


They are — the first is Saudharmapati, the second [sanapati, 
then (the third is) Sanatkumdra, and the fourth (Ka/papati-— 
Vaimanika Indra)1s Mahendra. 


Here (in the Ka/pa—Vaimdanika heavens), the fifth /ndra is 


_ Brahma, the sixth is Lantaka, the seventh is Mahasukra 


and the eighth Devendra (king of gods) 1s Sahasrara. 


The ninth is Anata, the tenth is Pranata, Arana is the 
eleventh and the twelfth (Kalpa—Vaimanika) Devendra 
(king of gods) 1s Acyuta. 


48 : DEVINDATTHAO 
Ee bdrasa Inda Kappavat Kappasamiya bhaniya | 


Anaisariyam va tena param natthi devanam || 166 || 


GEVEJJA‘NUTTARESU INDABHAVO, ANNALINGI- 
DAMSANAVAVANNANM GEVEJJA-PAJJANTA-— 
UVAVAYAPARUVANAM CA 


Tena param devagana sayaicchiyabhavandai uvavanna | 


Gevijjehim na  sakka uvavado annalingenam || 167 || 


Je damsanavavanna lingagahanam karenti sdmanne | 
Tesim pi ya uvavdo  ukkoso java Gevejja || 168 || 


VEMANIYAINDANAM VIMANASANKHA 
Ittha kira vimanadnam battisam vanniya sayasahassa4 | 


Sohammakappavaino Sakkassa Mahanubhagassa || 169 || 


Isinakappavaino atthavisam bhave sayasahassa | 
Barasa ya sayasahassd kappammi Sanankumarammi || 170 || 


Attheva sayasahassa Mahindammi u bhavanti kappammi | 
Cattari sayasahassa kappammi u Bambhalogammi || 171 || 


166. 
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These twelve Ka/papati Indras have, thus, been described 
as the masters of the Ka/pa heavens. There is none else 
who can command the gods there. 


NON-EXISTENCE OF INDRAS IN THE GRAIVEYAKA 
AND ANUTTARAVIMANA HEAVENS : BIRTHS UP TO 
THE GRAIVEYAKA HEAVENS OF THOSE OF OTHER 


167. 


168. 


FAITHS AND CORRUPT VISION 


In the heavens above those (Ka/pa) the gods are born with 
the self-governing dispositions, because in the Graiveyaka 
(and Anuttaravimdana) heavens the births of gods with other 
dispositions (of mastership or servitude) is not possible. 


Those who are of corrupt vision but still observe monastic 
vows, are born only up to the Graiveyaka heavens and not 
in the heavens beyond them. 


NUMBER OF HEAVENLY ABODES (VIMANAS) OF THE 


169. 


170. 


Mee 


VAIMANIKA INDRAS 


Here, the noble and affluent Sakra, the king of 
Saudharmakalpa is said to have thirty-two hundred 
thousand heavenly abodes ( vimanas). 


The /ndra of the /sanakalpa heaven possesses twenty-eight 
hundred thousand vimdanas and there are twelve hundred 
thousand vimanas in the Sanatkumdrakalpa heaven. 


Similarly, the Mahendrakalpa heaven has eight hundred 
thousand vimanas and the Brahma/okakalpa heaven has 
four hundred thousand. 


50 : DEVINDATTHAO 


Ittha kira viménadnam panndsam Lantae sahassdim | 
Catta ya Mahasukke chacca sahassa Sahass§re || 172 || 


Anaya—Panayakappe cattdri saya“rana‘ccuesu tinni | 
Sattavimanasayaim causu. vi eesu_ kappesu|| 173 || 


Eydim vimandim kahiyaim jaim jattha kappammi | 
Kappavaina vi Sundari! thitvisese nisamehi || 174 || 


VEMANIYAINDANAM THII 


Do Sagarovamaim Sakkassa thir Mahanubhagassa | 
Sahiya Isane satteva Sanankumarammi || 175 || 


Mahinde sahiydim satta ya dasa ceva Bambhalogammi | 
Coddasa' Lantayakappe sattarasa bhave Mahasukke || 176 || 


Kappammi Sahassdre attharasa Sagarovamaim thii | 
Aadya? egunavisa visa puna Panae kappe|| 177 || 


Punna ya ekkavisa udahisandmana Arane kappe | 
Aha Accuyammi kappe bavisam °*Sagarana thii || 178 || 


| 


Cuddasa Lantaikappe, Pra. Ham. | Caudasa Lantaikappe, Sa. | 
Egtinadnayakappe, Pra. Ham. Sa. | 
’  Saégarovamaim thit, Sam. | 
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The Lantaka Indra is the master of fifty thousand vimdanas, 
the Mahasukra that of forty thousand and the Sahasrara 
Indra that of six thousand vimanas. 


There are four hundred vimanas in the Anata—Pranata kalpa 
heavens and three hundred in the Arana—Acyuta kalpa © 
heavens. Thus, there are a total of seven hundred vimanas 
in these four Ka/pa heavens. 


Thus, O’ Pretty one ! listen to the description of the life— 
durations of the kings of these heavens whose number of 
vimanas have IJ have just described. 


LIFE-DURATIONS OF THE KALPAPATI INDRAS 


The life-duration of great and noble Sakra, the 
Saudhrmendra heaven is two Sagaropama years, that of J 
sanendra is somewhat more than that and the life-span of 
the Sanatkumara is seven Sagaropama years. 


In the Mahendra kalpa the life—duration is somewhat more 
than seven Sagaropama years and in the Brahmalokakalpa 
it is ten Sagaropama years. In the Lantakakalpa and the 
Mahdasukrakalpa it is fourteen and seventeen Sagaropama 
years respectively. 


In the Sahasrarakalpathe life-span is eighteen Sagaropama 
years, nineteen in the Anatakalpa and twenty in the Pranata— 
kalpa. 


In the Aranakalpa the life—duration is full twenty-one 
Sagaropama years and in the Acyutakalpa it is twenty— 
two S4garopama years. 


52 : DEVINDATTHAO 


Esa Kappavainam kappathil vanniya samadsenam | 
Gevejja‘nuttaranam suna anubhigam vimananam || 179 || 


GEVEJJAGADEVANM NAMA-VIMANASANKHA 
THIIAI 


Tinneva ya Gevejja hitthilla majjhima ya uvarilla | 
Ekkekkam pi ya tiviham, evam nava honti Gevejja || 180 || 


Sudamsana Amoha ya Suppabuddha Jasodhara | 
Vaccha Suvaccha Sumanad Somanasa Piyadamsana || 181 || 


Ekkdrasauttaram hetthimae, sattuttaram ca majjhimae | 
Sayamegam uvarimae, paficeva Anuttaravimana || 182 || 


Hetthima—Gevejjdnam tevisam Sagarovamdim thii | 
Ekkekkamaruhijja atthahim sesehim Namiyangi! || 183 || 


ANUTTARADEVANAM NAMA-VIMANA-THANA- 
THIIAI 


Vijayam ca Vejayantam 

Jayantamaparajiyam ca boddhavvam | 
Savvatthasiddhanamam 

hoi caunham tu majjhimayam || 184 || 


Puvvena hoi Vijayam, dahinao hoi Vejayantam tu | 
Avarenam tu Jayantam, avaraiyamuttare pase || 185 || 


179. 
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I have, thus described the life—durations of the Kalpapati 
Indras in the prescribed order. Now, listen to the description 
of the section pertaining to the Grarveyaka and 
Anuttaravimana heavens. 


NAMES, NUMBER OF VIMANAS AND LIFE-SPANS OF 


180. 


181. 


182. 


183. 


THE GRAIVEYAKA GODS 


The three Graiveyakas are — Lower, Middle and Upper. 
Each has three heavens. Thus, the number of Graiveyaka 
heavens is nine. 


(The names of the nine Gariveyakas are) Sudarsana, 
Amogha, Suprabuddha, Yasodhara, Vatsa, Suvatsa, 
Sumanasa, Somanasa and Priyadarsana. 


There are one hundred and eleven vimanas in the Lower 
Gariveyaka heavens, one hundred and seven in the middle 
ones and one hundred vimanas in the Upper Garaiveyakas. 


The number of Anuttara—vimdanas 1s five. 


O’ Tender—bodied one ! the life—durations of the gods of 
the lowest Graiveyaka heaven is twenty-three Sagaropama 
years, which keeps on increasing by one Sagaropama years 
in each of the upper ones. 


NAMES, VIMANAS AND LIFE-SPANS OF THE GODS 


OF THE ANUTTARAVIMANA HEAVENS 


184-185. Anuttaravimana heavens are — Vijaya, Vaijayanta, 


Jayanta, Aparajita and Sarvarthsiddha. Sarvartha- 
siddhavimana is in the middle of the other four, which are, 
in the East, South, West and North directions respectively. 


54 : DEVINDATTHAO 


Eesu vimdnesu u tettisam Sagarovamaim thir | 
Savvatthasiddhaname ajahannukkosa tettisa || 186 || 


KAPPA-GEVEJJA‘NUTTARADEVAVIMANANA AGARO 


Hetthilla uvarilla do do juvala‘ddhasanthana | 
Padipunnacandasanthiya majjhima cauro || 187 || 


Gevejjavalisarisa Gevejj4 tinni tinni dsanna | 


' Hulluyasanthanaim Anuttaraim vimanaim || 188 || 


VEMANIY ADEVA VIMANANAM PAITTHANAM 


Ghanaudahipaitthanad surabhavand dosu honti Kappesum | 
Tisu. vaupaitthind, tadubhayasupaitthiya — tinni || 189 || 


Tenaparam uvarimayd aAgdsantarapaitthiya save | 
Esa _ paitthanavihi #ouddham _loe vimananam || 190 || 


DEVANAM LESAO 


Kinha—Nil4a—Kau-Tetllesa ya Bhavana—Vantariya | 
Joisa—Sohammisane teulesa muneyavvai || 191 || 


' — Dullaya®, Ham. | Dullai® Pra. | Dullaha® Sam. | 


186. 
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The life—durations of the gods in all these vimanas is said to 
be thirty-three Sagaropama years. However, the life— 
durations of the gods of the Sarvartha—siddhavimana 
heaven is invariable thirty-three Sagaropama years. 


THE SHAPES OF THE KALPA, GRAIVEYAKA AND 


187. 


188. 


189. 


190. 
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ANUTTARA VIMANA HEAVENS 


The two pairs each of the lower (four) and upper (four) 
Kalpaheavens are in the shape of Half—-Moons. The middle 
four Ka/pa heavens are in the shape of Full—Moons. 


The vimanas of the Graiveyaka gods are in three rows of 
three each. The Anuttaravimanas are in the shapes of 
Hullaka flowers. 


THE BASES OF THE VAIMANIKA VIMANAS 


The vimanas in the first two (Saudharma and [sana) Kalpa 
heavens are supported by Ghanodadhi (Heavy water?) and 
the next three (Sanatkumara, Mahendra and Brahma) are 
supported by (dense) air (Ghanavata). Those of the next 
three (Lantaka, Mahasukra and Sahasrara) are situated on 
the support of both — the heavy water and dense air. 


All vimanas beyond ( Sahasrarakalpa) are supported by the 
space. This is the description of the supports of the heavenly 
vimanas in the upper universe ( Urdhva/oka). 


THE BODY HUES OF THE GODS 


The Bhavana and the Vyantara gods are of the black, grey, 
blue and ochre body hues. The /yotiskas and those of the 
Saudharmakalpa heavens have ochre body hue. 


56 : DEVINDATTHAO 


Kappe Sanankumare Mahinde ceva Bambhaloge ya | 
Eesu Pamhalesa, tenaparam Sukkalesé u/|| 192 || 


Kanagattayarattabha suravasabha dosu honti kappesu | 
Tisu. honti pambhagora, tena param sukkila deva || 193 || 


DEVANM UCCATTAM-OGAHANA 


Bhavanavai—Vanamantara—Joisiya honti sattarayaniya | 
K appava né' ya Sundari! suna uccattam suravaranam ||194 || 


?Sohamme Isd4ne ya suravara honti sattarayaniyd | 
Do do kappa tulla dosu vi parialiyae rayani || 195 || 


Gaivejjesu ya devd rayanio donni honti ucca u | 
Rayani puna uccattam Anuttaravim&navasinam || 196 || 


Kappao kappammi *u jassa thil Sagarovama‘bbhahiya | 
*Usseho tassa bhave  ikkarasabhagaparihino || 197 || 


Jo ya vimanusseho °pudhvina ya jam ca hoi bahallam | 
Donham pi tam pamanam  battisam Joyanasayaim || 198 || 
'  °na‘im ! Sundari! SA. | 

Sohammis4nasura hunti save vi satta®, Ham.| Sohammisanasura 
uccatte hunti satta®, Pra. Sd. || 

ya, Sam. | 

Ussehe tassa bhave ekkdrasabhagaparihani, Ham. | Ussehe tassa 
bhave ekkarasabhagaparihina, Sam. Pra. || 

°vina jam, Pra. | °vinamjam, SA. || 


2 


192. 


193. 


194. 


Rose 


196. 


197. 


198. 


DEVENDRASTAVA : 57 


The body hues of the gods of the Sanatkumdara, Mahendra 
and Brahmaloka kalpa heavens are lotus coloured. The 
gods of the heavens beyond (the Brham/oka kalpa) are of 
white body hue. 


The noble gods of the Saudharma and ISanakalpa heavens 
are of the colour of heated radiant gold while those of the 
next three (Sanatkumdra, Mahendra and Brahmaloka) 
kalpas have the complexion like that of a lotus flower. 


THE HEIGHTS AND STATURES OF GODS 


The heights of the Bhavana, Vanavyantara and Jyotiska 
gods equals seven Ratnis. O’ Pretty one ! now listen to the 
description of the statures of the noble Ka/papati gods. 


The noble gods of the Saudharma and /sana kalpa heavens 
are seven Ratnis tall. The statures of the gods in each of 
the next five pairs of Ka/pa heavens are equal while they 
reduce by one Ratn/ in each subsequent pair. 


The Graiveyaka heavens have gods with statures of two 
Ratnis and the gods of the Anuttaravimana heavens have 
body-—statures of one Raéni only. 


The life—durations of the gods increases as we go from one 
Kalpa to the next higher one while the heights of the 
Vimdanas reduce by one eleventh from one Kalpa to the 
next higher one. 


The height of a Vimana and the thickness of its ground 
equal three thousand and two hundred Yoyanas. 


58 : DEVINDATTHAO 


DEVANAM PAVIYARANA 


Bhavanavai—Vanamantara—Joisiya hunti 'Kayapaviyara | 
Kappavaina vi Sundari! voccaham 'paviydranavihi u || 199 || 


Sohammisanesum?’ ca Suravarad honti Kayapaviyara | 
Sanankumara—Mahindesu 'phasapaviyaraya  deva || 200 || 


Bambhe Lantayakappe ya suravara honti *rdvapaviyara | 
Mahasukka-Sahassaresu _'saddapaviyaraya _— deva || 201 || 


Anaya—Panayakappe Arana taha Accuesu kapammii | 
Deva manapaviyara* parao_ paviyarana natthi || 202 || 


DEVANAM GANDHO DITTHI YA 


Gosisa ‘guru-Keyapatta*—Punnd ga—B aulagandha ya | 
Campaya—Kuvalayagandha tagarelasugandhagandhaya ||203|| 


°Esa nami gandhavihi uvamde vanniya samdsenami | 
Ditthie vi tivihd thira sukumara ya phasenam || 204 || 


pariya°’, Sam. | 
*sanesum su°, except in the copy entitled Sam. | 
rayapariya°, Sam. | 
*ra tena varenam apaviyara, Ham.| °ra tena param ti apaviyara, Pra.| 
*patte pu®, Sam. | 
Eya nam, Ham. | 


DEVENDRASTAVA : 59 


THE CARNAL SATISFACTION OF GODS 


199. ‘The carnal activities of the gods (and goddesses) of Bhavana, 
Vanavyantara and Jyotiska heavens are physical i.e. they 
indulge in corporeal carnal acts. O’ Pretty one ! now, I 
shall describe the ways in which gods (and goddesses) of 
the Ka/pa heavens derive carnal satisfaction. 


200. The gods (and goddesses) of Saudharma and [sana kalpa 
heavens derive carnal satisfaction physically. Those of the 
Sanatkumara and Mahendra Kalpa heavens derive carnal 
satisfaction just by touching each other. 


201. Inthe Brahma and Lantaka Kalpa heavens the gods (and 
goddesses) derive such satisfaction by sight i.e. just by 
seeing each other while those of the Mahasukra and the 
Sahasrara Kalpas do so by hearing each other’s voices or 
by talking to each other. 


202. The gods (and goddesses) of the Anata—Pranata and Arana- 
Acyuta Kalpas derive carnal satisfation mentally i.e. just 
by thinking about it. Gods of heavens beyond the Ka/pas 
don’t have carnal desires at all. 


THE SMELL SIGHT AND TOUCH OF THE GODS 


203. The gods are sweet smelling just as the fragrance of GoSirsa 
sandal, incense, Ketakileaves, Punnaga, Bakula, Campaka 
and Lotus flowers. 


204. This description of the gods’ smell is briefly stated by way 
of comparison. The gods have stable sight and their touch 
is very tender. 


60 : DEVINDATTHAO 


AVALIY A-PAINNAY A VIMANANAM SANKHA 
ANTARAM CA 


Tevisam ca vimana caurasiim ca sayasahassadim | 
Sattanaul sahassa uddhamloe vimananam (8497023) || 205 || 


Aunanaul sahassa 

cauras im | ca sayasahassaim | | 
Egtinyam divaddham sayam ca 

pupphavakinnanam (8489149) || 206 || 


Satteva sahass4im say4im covattardim attha bhave (7874) | 
Avaliyai vimana, sesa  pupphavakinna nam || 207 || 


? Avaliyavimandnam tu antaram niyamaso asankhejjam | 
Sankhejjamasankhejjam bhaniyam pupphavakinnanam || 208 || 


AVALIYAVIMANANAM AGARA KAMO YA 


Avaliydi? vimana vatta tamisd taheva cauramisa | 
Pupphavakinnayad puna  anegavihariva—santhana || 209 || 


Vattam ya valayagam piva, tamsa singhadayam piva vimana | 
*Cauramsavimana puna akkhadayasanthiya bhaniya || 210 || 


'  °ss@ ya, Sam. | 


avaliyail vimandna antaram, Pra. Sa. | 
°yaya vi°, Sam. | 


* puna cauramsavimana a°, Pra. | 


DEVENDRASTAVA : 61 


TYPES NUMBERS AND DIFFERENCES OF 
SERIALISED AND MISCELLANEOUS VIMANAS 


205. The total number of Deva—vimanas (heavenly bodies) in 
the upper universe is said to be eighty-four /akha (hundred 
thousand) ninety—seven thousand and twenty-three or 
8497023. 


206. Out of these the number of flower—shaped (? Laden, 
decorated) vimanas is eighty—four /akha (hundred thousand) 
eighty—nine thousand one hundred and forty-nine or 
8489147. 


207. The vimanas arraigned in series are seven thousand eight 
hundred and seventy—four or 7874. Rest of the vimanas 
are (arraigned) in the shape of flower—petals. 


208. The interval between the series of vimanas is innumerable 
( Yoyanas). That between the vimanas arraigned in the shape 
of flower—petals is numerable-innumerable Yojanas. 


THE SHAPES AND ORDER OF THE SERIALISED 
VIMANAS 


209. The vimanas arraigned in series are in the shape of circular, 
trigonal and quadrangular. However, the vimanas arraigned 
in the shape of flower—petals are said to be of various 
shapes. 


210. Circular (ring-shaped) vimanas are in the shape of bangles, 
the trigonal ones are in the shape of Agua—nut( Srighataka 
or Singhada) and the quadrangular vimanas are in the shape 
of wrestling arenas (Aksataka or Akhada). 


62 : DEVINDATTHAO 


Padhamam vattavimanam, 
biyam tamsam, taheva cauramsam | 
Egantaracauramsam, 
puno vi vattam, puno tamsam || 211 || 


Vattam vattassuvarim, tamsam tamsassa 'upparim hoi | 
Cauramse cauramsam, uddham tu _ vimanasedhio || 212 || 


Olambayarajjto* savvavimanana honti samiydo | 
Uvarima—carimantéo  hetthillo java carimanto || 213 || 


KAPPAVAIVIMANANAM SARUVAM 


Pagadraparikkhitta vattavaimana havanti savve vi | 
Cauramsavimananam cauddisim veiya  bhaniya || 214 || 


Jatto vattavaimanam tatto tamsassa veiyad hoi | 
Pagaro bodhavvo avasesanam tu pasdnam || 215 || 


Je puna vattavaima4nd egaduvara havanti savve vi | 
Tinni ya tamsavimane, cattaéri ya honti cauramise || 216 || 


BHAVANAVAI-VANAMANTARA-JOISIY ANAM 
BHAVANA-NAGARA-VIMANASANKHA 


Satteva ya kodio havanti bavattarim sayasahassa | 
Eso  bhavanasamaso *Bhomejjanam  suravaranam || 217 || 
' uppare, Sam. | upparam, Pra. || 
Uvalambayara’, Pra. | 

Bhomejja 1s the alias for the Bhavanapati gods. 
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(In the series) the first is the circular vimana, the trigonal 


vimana the second and the third one is the quadrangular 
vimana. After an interval again comes the quadrangular 
one then the circular one and then, again the trigonal 
vimana and so on and so forth. 


In the columns of vimdnas the circular vimanas come over 
the circular ones, the trigonal ones over the trigonal vima 
nas and the quadrangular vimanas come over the 
quadrangular ones. 


The supporting ropes of all the vimanas are the same from 
top to bottom and from one end to the other. 


THE SHAPES OF THE KALPAPATI VIMANAS 


Compound walls enclose all circular vimanas and all 
quadrangular vimanas have platforms in the four corners 
in four cardinal directions. 


The platforms of the trigonal vimanas are in the corners 
facing the circular ones. The remaining sides are walled 
with compound walls. 


All the circular vimanas have only one door each, the 
trigonal vimanas have three and the quadrangular ones have 
four doors. 


NUMBERS OF PALACES, CITIES AND VIMANAS OF 


217. 


THE BHAVANAPATIS, VANAVYANTARAS AND 


JYOTISKAS 


The Bhavanapati gods have seven hundred and seventy— 
two hundred thousand (77,200,000) mansions ( Bhavanas). 
This is the brief description of their mansions. 


64 : DEVINDATTHAO 


Tiriovavadiyanam ramma Bhomanagarad asankheya | 
Tatto sankhejjaguna Joisiyanam vimana u|| 218 || 


CAUVVIHADEVANAM APPABAHUTTAM 


Thova Vimanavasi, Bhomejj4 Vanamantaramasankha | 
Tatto sankhejjaguné Joisavadsi bhave deva || 219 || 


VEMANIYADEVINAM VIMANASANKHA 


Patteyavimananam devinam chabbhave sayasahassa | 
Sohamme kappammi u, Isdne honti cattari || 220 || 


ANUTTARADEVANAM VIMANASANKHA 
SADDAIANUBHAGO YA 


Paficeva‘nurattaim! anuttaragathim jaim ditthdim | 
Jattha Anuttaradeva bhogasuham anuvamam patta || 221 || 


Jattha anuttaragandha taheva rdva anuttara sadda | 
Accittapoggalanam raso ya phaso ya _ gandho ya || 222 || 


? Papphodiyakalikalusa 
papphodiyakamalarenusankasa | 
Varakusumamahukara iva 
3suhamayarandam nighottanti || 223 || 


'  °rfnam anu’, Sam. | 


apphodiya®’, ham. | 
: sukhamakarandam asvadayanti | 
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218. The Vanavyantara gods of the lateral (middle) universe have 
innumerable cities and mansions. The number of vimanas 
of the /yotiska gods is numerable times more than those of 
the Vanavyantara gods. 


COMPARATIVE NUMBERS OF FOUR TYPES OF GODS 


219. Vaimanika gods are few (numerable), the Bhavanavastand 
Vanavyantara gods are innumerable times more and the 
/Jyotiska gods are numerable times more still. 


NUMBERS OF VIMANAS OF VAIMANIKA GODDESSES 


220. In the Saudharma Kalpa the number of separate vimanas 
of the Vaimanika goddesses is six hundred thousand 
(600, 000), in the /sanaka/pa it is four hundred thousand 
(400, 000). 


NUMBER OF VIMANAS, NATURE AND SOUND ETC OF 
THE ANUTTARA GODS. 


221. Five types of Anuttara gods are the best as per the 
considerations of class, caste, and appearance. They enjoy 
incomparable pleasures. 


222. As the gods of the Anuttara—vimdnas have the best of sight, 
sound, smell, touch and taste, the inanimate matter there, 
too, has the best of these qualities. 


223. As the humming black bee enjoys sucking honey from the 
best of buds, flowers and lotuses in bloom, so do the gods 
(and goddesses) of the Anuttara—vimanas enjoy the best of 
material pleasures. 


66 : DEVINDATTHAO 


Varapaumagabbhagorad savvete egagabbhavasahio | 
Gabbhavasahivimukka Sundari! sukkham anuhavanti || 224 || 


DEVANAM AHARA-USASA 
Tettisae Sundari ! vasasahassehim hoi punnehim | | Aha 
ro devanam Anuttaravimanavasinam || 225 || 


Solasahim sahassehim *paficehim saehim hoi punnehim | 
Aharo devanam § majjhimamaum dharentanam || 226 || 


Dasavasasahass4im jahannamdum dharanti je deva | 
Tesim pi ya aharo. cautthabhattena bodhavvo || 227 || 


Samvaccharassa Sundari ! masanam addhapaficamanam ca | 
> Ussaso devanam Anuttaravimanavasinam || 228 || 


Addhatthamehim raidiehim atthahi ya Sutanu ! masehim | 
Ussaso  devdanam majjhimamaum  dharentanam || 229 || 


Sattanham thovanam punnanam punnayandasarisamuhe’ | 
Uss4dso. devanam =jahannamaum _ dharentanam || 230 || 


Jai Sagarovamaim jassa thil tattichim pakkhehim | 
Usaso  devanam, vasasahassehim aharam || 231 || 


Aharo bahi deva‘nu°’, Sam. Pra. | 
Aharavahi deva‘nu°, Hani. Si. || 
pannehim, Sam. Ham. | 

Usaso, Sam. Ham. | 

nnindasa®, Pra. Ham. | nnindusa’, SA. || 
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O’ Beauteous one ! all of them (gods and goddesses of the 
Anuttara—vimana heavens) are as fair as the best of lotuses, 
they are born in the same heavens (according to their 
classes) and they experience the pleasure of liberation on 
coming out of those heavens (i.e. they liberate in the births 
next to theirs). 


THE FOOD AND RESPIRATION OF THE GODS 


O’ Pretty one ! the gods of the Anuttara—vimana heavens 
feel like having food once in every thirty-three thousand 
years. 


The gods with medium life—spans have food once in every 
sixteen thousand and five hundred years. 


The gods with life-spans of ten thousand years have food 
every alternate day. 


OQ’ Beauteous one ! the gods of the Anuttara—vimana 
heavens respirate once in every year and four and a half 
months. 


O’ Beauteous bodied one ! the gods with medium life— 
spans respirate once in every eight months and seven anda 
a half days. 


O’ Moon-faced one ! the gods with the minimum life— 
spans respirate once in every seven stokas (a measure of 
time not current now). 


The gods respirate one in as many fortnights as their life— 
spans in Sagaropama years and they feel like having food 
once in as many thousand years. 
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Ahadro saiso eso me vannio samdsenam | 
Suhamantara ya nahisi Sundari! acirena kalena || 232 || 


VEMANIYADEVANAM OHINANAVISAO 


Eesim devanam! visao Ohissa hoi jo jassa | 
Tam Sundari! vanne ham ahkkamam 4nupuvvie || 233 || 


Sakkisana padhamam 

doccam ca Sanankumara—Mahinda | 
Taccam ca Bambha—Lantaga 

Sukka—Sahassdraya cautthim || 234 || 


Anaya—Panayakappe deva pasanti paficamim pudhavim | 
Tam ceva Arana—‘ccuya Obhinndnena pasanti || 235 || 


Chatthim hitthima—majjhimagevejj4 sattamim ca uvarilla | 
Sambhinnaloganalim pasanti Anuttara devai || 236 || 


Sanikhejja Joyana khalu devanam addhasdgare dne | 
Tena paramasankhejja jahannayam pannavisam tu || 237 || 


| °v§nam Ohi ua visesao fi jo jassa, Pra. Sa. | 


°vanam Ohissa visesao u jo jassa, Ham. || 
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232. I have, thus, briefly described the schedule of eating and 
respiration of the gods. O’ Beauteous one ! soon I shall 
describe their finer details. 


CLAIRVOYANT PERCEPTION OF VAIMANIKA GODS 


233. QO’ Beauteous one! I shall, now, describe the subject of the 
limits of clairvoyant perception of various types of gods 
serially and in the prescribed order. 


234. Downwards, the gods of the Sakra (Saudharma ) and [sana 
heavens see upto the first (hellish ground). Those of the 
Sanatkumara and Mahendra heavens see up to the second, 
the Brahma and Lantaka gods see upto the third and those 
of the Sukra and Sahasrara heavens see up to the fourth 
hellish ground. 


235. The gods of the Anata and Paranata heavens can see up to 
the fifth hellish ground and, similarly, those of the Arana 
and Acyuta heavens are also able to see upto the fifth hellish 
ground. 


236. The gods of the lower and middle (triads of) the Graiveyaka 
heavens are able to see upto the sixth hellish ground, those 
of the upper (triad of) the Graiveyaka heavens can see upto 
the seventh hellish ground. The gods of the five Anuttara— 
vimanas can see the entire universe downwards. 


237. Inthe middle universe, the limit of clairvoyant perception 
of the gods of life-spans upto a half Sagaropama years is 
that of numerable Yojanas. The minimum limit of the 
clairvoyant perception of the gods with life-spans upto 
twenty-five SZgaropaima years is also numerable Yoyanas. 
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Tena paramasankhejja tiriyam diva ya sagara ceva | 
Bahuyayaram uvarimaya, uddham tu sakappthibhai || 238 || 


Neraiya—Deva-—Titthanikara ya Ohissa‘bahira honti | 
Pasanti savvao khalu, sesé  desena pasanti || 239 || 


Ohinnadne visao esO me vannio samasenam | 
Bahallam uccattam vimanavannam puno voccham || 240 || 


VEMANIY ADEVANM VIMANA-AVASA-PASAY A-— 
VAYA-USASASARIRAI VANNANAM 


Sattavisam Joyanasayaim pudhavina! hoi bahallam | 
Sohammisanesum  rayanavicittad ya sa pudhvi|| 241 || 


Tattha vimana bahuviha pasaya ya maniveiyaramma | 
Veruliyathibhiyaga rayanamayadama ‘lankara || 242 || 


Keittha‘siyavimana Afijanadhatsama’” sabhavenam | 


= 66 


Addayaritthayavanna®> jattha“vasa © suragananam || 243 || 


Kei‘ ya hariyavimana Meyagadhdusarisaé sabhdvenam | 
Moraggivasavanna jattha“vasa suragananam || 244 || 


°na tana ba°, Pra. Sa. | 
°dhausarisa sabha°, ham. Sa. | 
‘tthasavanna, Sa. | 

4 Ker ha®, Sam. | 


238. 


239. 


240. 
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The gods with life-spans more than that (twenty-five 
Sagropama years) are able to see upto innumerable lands 
and oceans. Upwards, all the gods can see upto the heights 
of the domes of their own Kalpas. 


The hellish creatures, the gods and the 7irthankaras have 
clairvoyant perceptions from their births and they can see 
wholly while the others (who acquire it through ica 
efforts) can see only partially. 


Thus, I have briefly described the subject of the limits of 
clairvoyant perception. Now, I shall, again, describe the 
colours, thicknesses and heights of the Deva—vimdanas. 


DESCRIPTION OF VIMANAS, MANSIONS, PALACES, 
LIFE-SPANS RESPIRATION AND BODIES ETC OF THE 


241. 


242. 


243. 


244. 


VAIMANIKA GODS 


The land in the Saudharma and the [Sana Kalpa heavens is 
two thousand and seven hundred Yojana thick and it is 
strewn and studded with various kinds of gems. 


In those vimanas there are many mansions and palaces with 
beautiful gem—studded platforms, domes of Vaidarya gems, 
which are decorated with gem—garlands and gem studded— 
jewellery. 


Out of those Deva—vimdnas, the black ones, where the gods 
live, appear like the black metal or the dark cloud or the 
crow-—feather. 


The green coloured Deva—vimdanas, where the gods live, 
appear like the Medaka metal or like the neck of the 
peacock. 
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Divasihasarisavannittha kei Jasumana-—surasarivanna | 
Hinguluyadhauvanna' jattha“vasa § suragananam || 245 || 


Korintadhauvanna‘ttha? kei phullakaniydrasarisavanna | 
Haliddabheyavanna jattha“vasa suragananam || 246 || 


Aviuttamalladdma nimmalagatta’? sugandhanisasa | 
Savve  avatthiyavaya sayampabha animisa‘ccha || 247 || 


Bavattarimikalapandiyd u deva havanti save vi | 
BhavasanKamanae tesim padivdo hoi  niayavvo || 248 || 


Kallanaphalavivagd sacchandaviuvviyadbharanadhari | 
Abharana—vasanarahiya havanti sabhaviyasarira || 249 || 


4Vatulasarisavardva deva ekkammi thiivisesammi | 
Paccaggahinamahiya° ogahana®—vannaparinama’ || 250 || 


Kinha Nila Lohiya Halidda sukkila virdyanti | 
Paficasae uvvidha pasaya tesu.  kappesu || 251 || 


Tattha“sanad bahuvihad, sayanijja ya manibhattisayacitta | 
Viraiyavitthadadisa® rayanamayadama ‘lankara || 252 || 


| Maragayadhau, Pu. | 
°vannittha, Sa. | 
‘lagdya su’, Pra. Sa. | 
4 Bahutula®, Sam. Ham. | 
> *mahima, Si. | 
uggahana®, Pra. | 
°narimana, Pra. Ham. SA. | 
8 °dabhiisaé, Pra. Ham. SA. | 
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Out of those Deva—vimdanas, the flame coloured ones, where 
the gods live, appear like the Azngula metal or the Japa 
flower or the Sun. 


Out of those Deva—vimdnas, the yellow coloured ones, 
where the gods live, appear like the Koranta metal or ‘the 
blooming yellow flower or turmeric. 


These gods have bodies that don’t show age and which 
always appear fresh and clean. They wear garlands which 
don’t wilt, their exhalation is fragrant, they emit light and 
their eye—lids don’t bat. 


All gods are skilled in seventy-two skills. They always 
fall from the heavens during the process of change of birth. 
(ie. on the expiry of their heavenly life-span, the gods are 
always reborn in species, which are lower than their own). 


The natural bodies of those gods, who enjoy the fruits of 
their meritorious karma, are without clothes or jwells. 
However, they wear clothes and jwells manifested at will. 


Like the round mustard—grains are exactly alike, these gods 
are also exactly similar in their glories, complexions, 
statures, sizes, and life—spans etc. 


There, in those Ka/paheavens, there are five hundred black, 
blue, red, yellow and white tall and graceful mansions and 
palaces. 


There are many types of seats, large and decorated 
bedsteads, clothes, jewells and gem—garlands, which are 
studded with hundreds of precious gems. 
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‘Chavvisa Joyanasaya pudhavinani tana hoi bahallami | 
Sanankumara—Mahinde rayanavicitta ya sa pudhvi || 253 || 


’Tattha vimana bahuviha pasaya ya maniveiydramma | 
Veruliyathtbhiyaga rayandmayadama ‘lankara || 254 || 


Tattha ya Nila Lohiya Halidda Sukkila virdyanti | 
Cha* cca sae uvvidhd pdsdya  tesu kappesu || 255 || 


Tattha“sana bahuviha, sayanijja ya manibhattisayacitta | 
Viralyavitthadadisa rayanamayadama ‘lankara || 256 || 


Pannavisam Joyanasayaim pudhavina hoi bahallam | 
Bambhaya—Lantayakappe rayanavicitta ya sa pudhvi || 257 || 


*Tattha vimana bahuviha pasaya ya maniveiydramma | 
Veruliyathibhiyaga rayanamayadama‘lankara || 258 || 


Lohiya Halidda puna Sukkilavanna ya te virdyanti | 
Sattasae uvvidha pasaya tesu- = kappesu || 259 || 


°Tattha“sana bahuviha, Sayanijja ya manibhattisayacitta | 
Viraiyavitthadadtisa rayandmayadama ‘lankara || 260 || 


' The verses from No. 253 to 272 are not in the same order in all the 


mss. However, seeing the differences in texts therein, they have 

been put in a desirable order here for the sake of deriving the right 

meaning,. 

This verse is not there in all the copies. 

Verses 255-261 are not there in copies entitled Sam. and Ham. | 
Verses 258-261 are not there in all the copies except in a copy 

available in the L.D. Institute. It is also available, with some 

changes, in the copy by Srimad Sagaranandasiri. 

> This verse is not seen in any of the versions. 
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The land in the Sanatkumdara and Mahendra Kalpa heavens 
is two thousand and six hundred Yojana thick and it is 
strewn and studded with various kinds of gems. 


In those vimanas there are many mansions and palaces with 
beautiful gem—studded platforms, domes of Vaidaryagems, — 
which are decorated with gem—garlands and gem studded— 
jewellery. 


There, in those Ka/pa heavens, there are six hundred blue, 
red, yellow and white tall and graceful mansions or palaces. 


There are many types of seats, large and decorated 
bedsteads, clothes, jewells and gem—garlands, which are 
studded with hundreds of precious gems. 


The land in the Brahma and Lantaka Kalpa heavens is two 
thousand and five hundred Yojana thick and it is strewn 
and studded with various kinds of gems. 


In those vimanas there are many mansions and palaces with 
beautiful gem—studded platforms, domes of Vaidiirya gems, 
which are decorated with gem—garlands and gem studded— 
jewellery. 


There, in those Ka/pa heavens, there are seven hundred 
red, yellow and white tall and graceful mansions or palaces. 


There are many types of seats, large and decorated 
bedsteads, clothes, jewells and gem—garlands, which are 
studded with hundreds of precious gems. 
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Cauvisa Joyanasaya4im pudhavinam tasi hoi bahallam | 
Sukke ya Sahassare rayanavicittad ya sa pudhvi || 261 || 


Tattha vimana bahuviha pasa4ya4 ya maniveiydramma | 
Veruliyathibhiyaga rayandamayadama ‘lankara || 262 || 


Haliddabheyavanna sukkilavanna ya te viradyanti | 
Atthasate uvvidha  pasdya tesu  kappesu || 263 || 


Tattha“sana bahuviha, sayanijj4 ya manibhattisayacitta | 
Viratyavitthadadtisa rayandmayadama ‘lankara || 264 || 


Tevisa Joyanasayaim 

pudhavinam tasi hoi bahallam | 
Anaya—Panayakappe Arana—‘ccue 

rayanavicitta u sa pudhvi || 265 || 


Tattha vimana bahuviha padsaya4 ya maniveiyadrammaé | 
Veruliyathibhiyaga rayanamayadama‘lankara || 266 || 


Sankankhasannikasa savve dagaraya—tusdrasarivanna | 
Nava ya_ sate uvvidha pasaya tesu kappesu || 267 || 


Tattha“sana bahuvihd, sayanijjad ya manibhattisayacittd | 
Viraiyavitthadadisa rayandmayadama ‘lankara || 268 || 
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The land in the Sukra and Sahasrara Kalpa heavens is two 
thousand and four hundred Yojana thick and it is strewn 
and studded with various kinds of gems. 


In those vimanas there are many mansions and palaces with 
beautiful gem—studded platforms, domes of Vaidiryagems, 
which are decorated with gem—garlands and gem studded 
jewellery. 


There, in those Ka/pa heavens, there are eight hundred 
yellow and white tall and graceful mansions and palaces. 


There are many types of seats, bedsteads, large and well— 
woven beautiful clothes, jewells and gem—garlands, which 
are studded with hundreds of precious gems. 


The land in the Anata and Pranata Kalpa heavens is two 
thousand and three hundred Yojana thick and it is strewn 
and studded with various kinds of gems. 


In those vimanas there are many mansions and palaces with 
beautiful gem—studded platforms, domes of Vaidiiryagems, 
which are decorated with gem—garlands and gem studded— 
jewellery. 


There, in those Ka/pa heavens, there are nine hundred 
snow—white and shell—white tall and graceful mansions and 
palaces. 


There are many types of seats, bedsteads, large and 
decorated well—woven and beautiful clothes, jewells and 
gem —garlands, which are studded with hundreds of precious 
gems. 
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Bavisa Joyanasaya4im pudhavinam tasi hoi bahallam | 
Gevejjavimanesum rayanavicitta u sa pudhvi|| 269 || 


Tattha vimana bahuvihad pasaya ya maniveiydramma | 
Veruliyathtibhiyaga rayanadmayadama‘lankara || 270 || 


Sankankhasannikdsd savve dagaraya—tusdrasarivanna | 
Dasa ya sae uvvidha pasadya te  virayanti || 271 || 


'Tattha“sand bahuviha, sayanijja ya manibhattisayacitta | 
Viratyavitthadadisa rayandmayadama ‘lankara || 272 || 


Igavisa Joyanasayaim pudhavinam tdsi hoi bahallam | 
Paficasu Anuttaresum rayanavicitta u sa pudhvi || 273 || 


Tattha vimana bahuvihad pasaya4 ya maniveiydramma | 
Veruliyathtibhiyaga rayanamayadama‘lankara || 274 || 


Sankankhasannikasa savve dagaraya—tusdrasarivanna | 
Ikkarasasaya ouvvidhd pdasadya te  virayanti || 275 || 


Tattha“sana bahuviha, sayanijja ya manibhattisayacitta | 
Viratyavitthadadtsa rayandmayadama‘lankara || 276 || 


This verse is not seen in any of the other versions. 
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The land in the Graiveyaka heavens is two thousand and 
two hundred Yojana thick and it is strewn and studded with 
various kinds of gems. 


In those vimanas there are many mansions and palaces with 
beautiful gem-—studded platforms and Vasdurya—domes, 
decorated with gem—garlands and gem—studded jewellery. 


In Graiveyaka-Kalpa heavens, there are one thousand 
snow—white and shell—white tall and graceful mansions. 


There are many types of seats, bedsteads, large and 
decorated well—woven and beautiful clothes, jewells and 
gem-—garlands studded with hundreds of precious gems. 


The land in the five Anuttara—vimdna heavens is two 
thousand and one hundred Yojana thick and it is strewn 
and studded with various kinds of gems. 


In those Anuttara—vimdanas there are many mansions and 
palaces with beautiful gem—studded platforms, domes of 
Vaidtrya gems, which are decorated with gem—garlands 
and gem studded—jewellery. 


There, in those Anuttara—Kalpa heavens, there are one 
thousand and one hundred snow—white and shell—white tall 
and graceful mansions and palaces. 


There are many types of seats, bedsteads, large and 
decorated well—woven and beautiful clothes, jewells and 
gem—garlands, which are studded with hundreds of precious 
gems. | 


80 : DEVINDATTHAO 


ISIPABBHARAE SIDDHISILAE PUDHAVI THANM 
SANTHANAM PAMANAM CA 


Savvatthavimanassa u savvuvarillao thubhiyantdo | 
Barasahim Joyanehim Isipabbhara tao pudhavi || 277 || 


Nimm aladagarayavangé4-Tusaral Gokh ra'—harasarivanna | 
Bhaniya u_ Jinavarehim Uttanayachattasanthana || 278 || 


Panayadlisam A@ydma-—vitthadad hoi sayasahassdim | 
Tam tigunam  savisesam  parirao hoi bodhavvo || 279 || 


Ega Joyanakodi baydlisam ca _ sayasahassdim | 
Tisam ceva sahassa do ya saya aunapannasa (14230249) || 280 || 


Khetaddhayavicchinna attheva ya JoyananI bahallam | 
Parihdyamani carimante macchiyapattéo tanuyayaro || 281 || 


Sankankhasannikdsd ndmena sudamsana admoha ya | 
Ajjunasuvannayamai uttanayachattasanthana || 282 || 


SIDDHANAM THANAM SANTHANAM OGAHANA 
PHASANA YA 


Isipabbhdrade? uvarim khalu Joyanammi loganto | 
Tassuvarimammi bhae solasame Siddhamogadhe || 283 || 


'  °ra--phenasari°, Pra. Ham. Sa. | 


°e styae Joya®, Pra. Ham. Si. | 


DEVENDRASTAVA : 81 


POSITION SHAPE AND SIZE OF THE 
ISATPRAGBHARA LAND OR SIDDHASILA 


2717. Twelve Yojana above the highest dome of the Sarvartha— 
siddha Anuttaravimana heaven is the land called I 
satpragbhara prthvi or the Siddhasila. 


278. That land is said to be of as pure white colour as the cows’ 
milk or the sea—lather or flawless water droplets or snow— 
flakes and it is in the shape of an inverted umbrella. 


279. This ({Satpragbhara) land is forty-five hundred thousand 
Yojana in length and as much in breadth. It perimeter is 
somewhat more than three times as much. 


280. This (perimeter) is somewhat more than one hundred and 
forty-two hundred thousand thirty thousand two hundred 
and forty—nine (14230249) Yoyanas. 


281. Inthe middle this (/Satpragbhara) land is eight Yojana thick 
which tapers down to a thickness of less than a fly’s feather 
at the edges. 


282. That land (/Satpragbhara or Siddhsila) is as white as the 
shell, white gem and the Azuna Suvarna (white gold or 
platinum) and is in the shape of an inverted umbrella. 


POSITION SHAPE, SIZES AND TOUCHES OF THE 
SIDDHAS 


283. One Yojana above the Siddhasi/Z is the end of the universe. 
The situation of the S7ddhas is in the topmost one sixteenth 
of that one Yojana. 


82 : DEVINDATTHAO 


Tatthete niccayand' aveyanad nimmama asanga ya | 
Asarira jivaghana paesanivvattasanthana’ || 284 || 
Kahim padihayd Siddha? Kahim Siddha paitthiya? | 
Kahim bondim caittinam kattha gantiina sijjhat? || 285 || 


Aloe padihaya Siddha, loya‘gge ya paitthiya | 
Iham bondim  caittinam tattha gantiina sijjhai || 286 || 


Jam santhanam tu iham bhavam | 
3cayantassa § carimaSamayammi | 
Asi ya paesaghanam 
tam santhanam tahim tassa || 287 || 


Diham va *hussam va jam santhanam havejja carimabhave | 
Tatto tibhagahingd Siddhanogahana bhantya || 288 || 


Tinnisaya *tettisd dhanuttibhago ya havai bodhavvo | 
Esa khalu Siddhanam ukkosogahana  bhaniya || 289 || 


Here, in the available versions, the different readings such as 
niveyana, nivveyana, niceyana, nicceyana are seen. In the Prajna 
panasitra, too, the available reading 1s ‘aveda avedana, nimmama 
asanga ya’ (Siitra 211 verse 158). After perusing all the different 
readings in various copies of Devendrastava, we have decided to 
take the ‘niccayana‘ version. ‘Niccayana=niscyavanah or immortal, 
free from birth, decay and death, etc. It appears that the intended 
reading is nivveya and the difference in reading is a result of the 
author’s negligence. Even then there is no loss of meaning here. 
‘Ottasavvona‘ in all the copies, here the text is in accordance with 
the Prajfapanasitra. 

3 Carantassa, except in the copy entitled Sa. | 

*  hassam, Sa. | 

> Oya chasattha dhanu®, Pra. Sa. | 


Ww 


284. 


285. 


286. 


287. 


288. 


289. 


DEVENDRASTAVA : 83 


There, those Siddhas are certainly without any pain, 
affection, attachment and bodies but shaped by their densed 
soul—spaces. 


Where do the Siddhas stop? Where are they situated? 
Where do they discard their bodies? And where do they 
attain the perfect accomplishment of Siddhatva? 


The Siddhas stop at the beginning of the non—universe 
(Aloka). They are situated at the foremost portion of the 
universe. They discard their bodies in the middle universe. 
And they attain the supreme accomplishment of Siddhatva 
on reaching there (S7ddhasi/a). 


The shapes of the densed soul—spaces of the Siddhas are 
the same as those at the ultimate moment of discarding 
their bodies in this (middle) universe. 


The sizes of the densed soul—spaces of the S7ddhas are two 
thirds of the large or small statures in their respective last 
births just before liberating from this world. 


The maximum stature of the densed soul—spaces of the 
Siddhas is somewhat more than three hundred thirty-three 
bows (DAanusa). 


84 : DEVINDATTHAO 


Cattari ya Rayanio Rayanitibhagatniyad ya bodhavva | 
Esa khalu Siddhanam majjhimaogahana bhaniya || 290 || 


Ekka ya hoi Rayani attheva ya angulaim sahiya | 
Esa khalu Siddhanam jahanna ogahand bhaniya || 291 || 


Ogahandi Siddha bhavattibhagena hunti parihina | 
Santhanamanitthanttham jardmaranavippamukkanam || 292 || 


Jattha ya ego Siddho tattha ananta bhavakkhayavimukka | 
Annonnasamogadha putthd savve a __ logante|| 293 || 


Asarira jivaghana uvautta damsane ya nadne ya | 
_Sagdramanagaram ilakkhanmeyam tu  Siddhanam || 294 || 


Phusai anante Siddhe savvapaesehim niyamaso Siddho | 
Te vi asankhejjagunad desa—paesehim je  puttha || 295 || 


SIDDHANAM UVAOGO 


Kevalandnuvautta jdnanti savvabhavaguna—bhave | 
Pasanti savvao’ khalu _ ‘' Kevaladitththa‘nantahim || 296 || 


| °laditthianam°, except in the copy entitled Sam. | 


290. 


291. 


2972, 


293. 


294. 


299, 


296. 


DEVENDRASTAVA : 85 


The medium stature of the densed soul—spaces of the Szddhas 
is somewhat more than four and two thirds Ratnis. 


The minimum stature of the densed soul—spaces of the Siddha 
is somewhat more than one Ratniand eight fingers. 


The statures of the densed soul—spaces of the Siddhas are 
one third less than the statures of their last bodies. The 
forms of the Siddhas, who are free from ageing and death, 
are invariable. 


Where one Siddha resides, infinite number of worldly 
bondage destroyed and liberated Siddhas can reside. All 
of them reside touching the top end of the universe and 
accommodating one within the other. 


The attributes of the Siddhas are incorporeality 
(bodylessness), densed soul—spaced, always engaged in the 
unspecific vision (Darsan) and specific knowledge (Jan). 


The perfected soul (Siddhatmd) touches infinite other 
Siddhas with its soul spaces. Those touched by the parts 
of soul—spaces are innumerable times more. | 


CONSCIOUSNESS OF THE SIDDHAS 


Through their infinite pure (specific) knowledge 
(omniscience) the Siddhas know all the qualities and modes 
of all substances. Through their infinite (general) vision 
they see everything every time everywhere. 


86 : DEVINDATTHAO 


Nanammi damsanammi ya itto egyarayammi uvautta | 
Savvassa Kevalissa jugavam do natthi uvaoga || 297 || 


SIDDHANAM SUHAM UVAMA YA 


Suraganasuham samattam savvaddhapindiyam anantagunam | 
Na vi pavai muttisuham nantahim vaggavaggihim || 298 || 


Na vi atthi manusdnam tam sokkham na vi ya savvadevanam | 
Jam Siddhadnam sokkham avvabaham uvagaydnam || 299 || 


Siddhassa suho rasi savvaddhapindio jai havijja | 
Nantagunavagegubhaio Savvagase na  méaejja || 300|| 


Jaha naéma koi miccho nayaragune bahuvihe viyananto | 
Na caei parikaheum uvamae tahim §asantie || 301 || 


Ia Siddhanam sokkham anovamam, natthi tassa ovammam | 
Kifici visesenitto sarikkhaminam sunaha_ voccham || 302 || 


Jaha savvakamaguniyam puriso bhottina bhoyanam koi | 
Tanha—chuhavimukko acchijja §jaha am2yatitto || 303 || 


Iya savvakalatitta aulam nivvanamuvagaya Siddha | 
Sdsayamavvabaham citthanti suhi suham _patta || 304 || 


297. 


298. 


299. 


300. 


301. 


302. 


303. 


304. 


DEVENDRASTAVA : 87 


Out of these two consciousnesses of infinite general 
perception ¢Aeva/adarsana) and infinite specific perception 
(Keva/ajnana), all omniscients have one at a time and not 
two of them together. 


THE BLISS AND SIMILIES OF THE SIDDHAS 


Even if all the pleasures of all the heavenly gods be 
multiplied infinite times and squared again and again 
infinite times, they together cannot reach (compare with) 
the infinite b/iss of the Siddhas. 


The unhindered pleasure that is available to the Siddhas is 
neither available to the humans nor to any of the gods. 


If the infinite bliss of the Siddhas is square—rooted infinite 
number of times, the quantity (numerical value) that is 
obtained is unaccomodable in the entire space. 


An uncivilised country bumpkin knows but cannot describe 
many an attributes of the town due to lack of similies (in 
his language) i.e. due to his lack of ability to put in words 
what he knows. 


Similarly, the infinite bliss of the Siddhas is incomparable 
and cannot be described. Even then I shall try to describe 
it with the help of some similies, listen. 


Eating and drinking the best foods and drinks satisfy a 
hungry and thirsty person, as if he has ingested elixir. 


Similarly, the Siddhas always remain completely satisfied 
and contented on acquiring incomparable, eternal and 
unhindered bliss of liberation. 


88 : DEVINDATTHAO 


Siddha tti ya Buddha tti ya 

Paragaya tti ya Paramparagaya tti | 
Ummukkakammakavaya 

ajara amarad asangad ya|| 305 || 


Nicchinnasavvadukkha j4i—jard—marana—bandhanavimukka | 
'Sasayamavvabaham anuhunti suham  sayakalam || 306 || 


JINAVARINAM IDDHI 


Suraganaiddhi samagga savvaddhapindiya anantaguna | 
Na pi pave Jinaddhim nantehim vi vaggavaggithim || 307 || 


Bhavanavai Vanamantara Joisavasi Vimdnavasi ya | 
Savviddhipariyaro? §Arahante vandaya _honti || 308 || 


Bhavanavai Vanamantara Joisavasi Vimadnavdsi ya | 
Isivaliyamaimahiya’ karenti mahimam Jinavaranam || 309 || 
'  Sasayamavvabaham anuhunti sdsayam Siddha, Sam. Ham. | 
Sasayamavvabaham anuhavanti sayakalam, Pra. | 
Sasayamavvabaham anuhavanti suham sayakalam, SA. | 
Avvabaham sokkham anuhunti sasayam Siddha, Prajfipnasitre 
Verse 179.| Here, the reading in the Prajfiapandsitra is flawless 
and faultless. The different versions in all the copies suffer from 
the faults of metre, repetition, etc. Therefore, those learned in 
scriptures and poetry know better. 
Sarvasvasau rddhibhttah parivarah sarvarddhiparivarah cakarasca 
tra Seso drastavyah, Sarvarddhi parivdrasca ityarthah | 
Savviddiparivaro, Ham. | Savvidd,hipariyariya, Pra. Sa. || 
°yamayama’, Pra. Ham. SA. | 


305. 


306. 


307. 


308. 


309. 


DEVENDRASTAVA : 89 


Those Siddhas are all accomplished, enlightened, forded 
(across the worldly ocean), traditionally liberated, free from 
the armoured shackles of karma, ageless, immortal and 
unattached. 


Those (Siddhas), who have dispelled all pain and misery, 
are free from the shackles of caste, creed, birth, decay and 
death and they always experience eternal and unhindered 
bliss. 


THE WEALTH OF THE LORDS — JINA 


Even infinite times all time wealth of all the heavenly gods 
is not equal to the infinito—infinitesimalth part of the wealth 
of the Lord — Jina. 


All powerful and wealthy Bhavanapti, Vanavyantara, 
Jyotiska and Vaimdanika gods also bow to the Arahantas, 
the conqurors of the spiritual foes. 


Bhavanapatt, Vanavyantara, Jyotiskaand Vaimanika gods 
as well as Rsipa/ita (the author), thus, describe the glory of 
the lords Jinendra. 


90 : DEVINDATTHAO 


DNEVINDATTHAOVASAMHARO TAKKARAGA YA 


Isivaliyassa bhaddam suravarathayakarayassa vi(?dhi)rassa | 
Jehim|saya-thuvvanta-savve Inda- ya pavarakittiya? || 
*Tesim sura‘suraguri Siddha siddhim ‘uvavihintu || 310 || 


Bhomejja—Vanayaranam Joisiyanam Vimdan,avasinam | 
Devanikayanam thao iha sammatto  apariseso || 311 || 


|| DEVINDATTHAO*® SAMMATTO || 


=i 


°da para(?pavara) kittiya, Pra. | °da ya kitttya, Ham. | °da pavarakittt, 
Sa. | | 
After this ‘Isivaliyassa bhaddam suravarathayakarayassa virassa’ 
half verse is in excess. Sa. | 

This half verse is not there in the copy entitled Ham. | 
uvamihintu, Pra.| uvanamntu, Sa. || 

> tthao sammtto sattamao, Pra. | 

tthayapainnayam sammattam, Sa. | 


bho 


DEVENDRASTAVA : 91 


CONCLUSION OF DEVENDRASTAVA 


305. May Rsipalita, the author of this eulogy of the /ndras and 
— the Lord (Mahda)vira, be blessed. May the Siddhas, the 
spiritual teachers and torch—bearers of the gods and the 
demons, whom all the glorious /ndras also bow, bless him 

with eternal bliss of Siddhi. 


306. Thus, the eulogy of the gods of Bhavanapati, Vanavyantara, 
Jyotiska and Vaimdanika heavens has concluded. 


|| DEVENDRASTAVA CONCLUDED || 
ih 
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DEVENDRASTAVA 


A-—TRANSLITERATION CONVENTION 


KEY TO DIACRITICAL MARKS 


- ill - 


DEVENDRASTAVA 


B— ALPHABETICAL ORDER OF VERSES 


Verse 
Aharo isdso eso 
Anaya—Panayakappe Arana 
Anaya—Panayakappe cattari 
Anaya—Panayakappe deva 
Avaliyai vimana vatta 
Avaliyavimananam tu antaram 
Abhit chacca muhutte 
Adayalisam bhaga vicchinnam 
Adayalasayasahassa bavisam 
Addhajoyaniya u Gaha 
Addhakavitthagasanthanasanthiya 
Addhatthamehim radidiehim 
Aloe padihaya Siddha 
Amara—naravandie vandiina 
Amiyagaissa vi visao 
Anto cauramsa khalu 
Anto Manussakhette havanti 
Appiddhiya ya Tara, Nakkhatta 
Asarira jivaghana uvautta 
Asuranam Naganam 
Atthasiim ca Gaha 
Atthasiim cattéim sayasahassaim 
Atthasae asie Cando 
Atthavisam Kalodahimmi 
Attheva joyanaim uvviddha 
Attheva sayasahassa Mahindammi 
Attheva sayasahassa tinni 
Aunanaui sahass4 caurdsiim 
Avasesa nakkhatta pannarasa 
Avasesa nakkhatta panarasa 
Aviuttamalladima nimmalagatta 


-1V- 


Verse No. 
232 
202 
173 
235 
209 
208 
105 


P. No. 
68 
58 
50 
68 
60 
60 
30 
26 
36 


ALPHABETICAL ORDER OF VERSES : v 


Verse VerseNo. P. No. 
B 
Bahiya u Manusanagassa 153 44 
Bambhe Lantayakappe ya 201 58 
Battisa Candasayam 124 36 
Battisam devindad jassa gunehim 6 2 
Battisam Devinda tti bhaniyamittammi 7 A 
Bavisa Joyanasayaim 269 78 
Bavatthim bavatthim divase 144 42 
Bavattarim ca Canda 121 36 
Bavattarimkalapandiya u deva 248 | 72 
Bayalisam Canda 115 34 
Bhavanavai Vanamantara 308 88 
Bhavanavai Vanamantara 309 88 
Bhavanavai—Vanamantara—Joisavasi 162 46 
Bhavanavai—Vanamantara—Joisiya 194 56 
Bhavanavai—Vanamantara—Joisiya 199 58 
Bhavana—Vimanavainam 43 14 
Bhomejja—Vanayaranam 311 90 
C 

Camarassa Saigaraovama Sundari ! 28 10 
Camara—Vairoyananam 21 8 
Camare Dharane taha Venudeva 39 12 
Canda Sira Taragana ya 81 24 
Candanapayatthiehi ya 36 12 
Candao Strassa ya Stra 154 44 
Candehi u siggharayara Sura 94 28 
Cattari ceva Canda 111 32 
Cattari ya pantio Canda 133 38 
Cattari ya Rayanio Rayanitibhaga 290 84 
Cattarim ca sahassa battisam 119 34 
Causaatthi satthi khalu 44 14 


Cautisa coyala atthattisam 41 12 


vi: DEVENDRASTAVA 


Verse Verse 
Cauvisa Joyanasaydim 

Cauvisam Sasi—Ravino 

Channaui sayasahassa 
Chappannam khalu bhaga 
Chappannam pantio Nakkhatta 


Chatthim hitthima—majjhimagevejja 
Chavatthi pidaya4im Mahaggahanam 


Chavatthim pidaydim Canda 


Chavatthim pidayaim Nakkhattina 


Chavatthisahassd4im nava ceva 
Chavattaram Gahanam 

Chavvisa Joyanasaya pudhavinam 
Covatthi Asuranam 

Coyalam Candasayam 


Diham va hussam va jam 
Diva—Disé—Agginam 
Diva—Disa—Udahinam 
Divasihasarisavannittha kei 
Dasavasasahassaim jahannamaum 
Dasavasasahassaim thit jahanna 
Dharaniyalaéo samao sattahim 
Dharano vi Nagaraya 
Dhayaisandappabhii uddittha 
Do Bhavanavaiinda Camare 
Do Canda do Stra 

Do Canda iha dive 

Do ceva Jambudive 

Do ceva sayasahassa 

Do Sagarovamaim Sakkassa 
Do Suyanu ! Suvanninda 

Do Suyanu ! Suvanninda 

Do Udahikuma@rinda Jalakante 


ALPHABETICAL ORDER OF VERSES : vi 


Verse Verse No. P. No. 
Do Vatkumarinda 18 6 
Do Vijjukumarinda Harikanta 19 6 
Donni sae chavatthe jahannayam 100 30 
E 

Ee barasa Indaé Kappavai 166 48 
Ee Jambuddive duguna 149 42 
Ee Viyasiyanayane 20 8 
Eesim Devanam bala—viriya 51 16 
Eesim devanam visao Ohissa 233 68 
Eesu vimanesu u tettisam 186 54 
Ega Joyanakodi bayalisam 280 80 
Egatthibhaga kadiina joyanam 85 26 
Ekka ya hoi Rayani | 291 84 
Ekka&e aggijalae Jambuddivam 62 18 
Ekkae jalummie Jambuddivam 57 18 
Ekkae vayugunyjae 59 18 
Ekkae Vijjuyde Jambuddivam 6] 18 
Ekkam ca sayasahassam 110 32 
Ekkarasa ya sahassa cha 125 36 
Ekkarasauttaram hetthimae 182 52 
Ekkekkammi ya juyale px 8 
Ekkekkammi ya juyale niyama 74 22 
Esa Bhavanavainam bhavanathii 66 20 
Esa Kappavainam kappathii 179 52 
Esa nam gandhavihi uvamae 204 58 
Esa Vantariyanam bhavanathii 80 24 
Eso Tarapindo savvasamdsena 127 36 
Eso vi thiiviseso 31 10 
Ete u samasenam kahiya 68 20 
Evaiyam Taraggam jam 128 38 
Evam vaddhai Cando 146 42 
Eyaim vimanaim kahiyaim 174 50 


Eyassa Candajogo sattatthim 101 30 


vill: DEVENDRASTAVA 


Verse 


Gaivejjesu ya deva 

Garulinda Venudevo 
Gevejjavalisarisa Gevejja 
Ghanaudahipaitthana surabhavana 
Ghoso vi Jambuddivam 

Gosisa‘ guru—Keyapatta—Punnaga 


H 


Haliddabheyavanna sukkilavanna 
Hase Hasarai vi ya 

Hetthilla uvarilla do do 
Hetthima—Gevejjanam tevisam 


I 


Ja Siddhinam sokkham anovamam 


Igavisa Joyanasayaim 
Indavilayahim tilayarayanankie 
Isanakappavaino atthdvisam 
Isipabbharade uvarim khalu 
Isivaliyassa bhaddam suravara 
Ittha kira vimananam battisam 
Ittha kira vimaéananam pannadsam 
Iya savvakalatitta aulam 


Jaha nama koi miccho 

Jaha savvakdmaguniyam puriso 
Jahim deva Bhavanavai 

Jahim deva Joisiya 

Jahim deva Vantariya 

Jai Sagarovamaim jassa thii 
Jam santhanam tu iham bhavam 


VerseNo. 


P. No. 


ALPHABETICAL ORDER OF VERSES : ix 


Verse VerseNo. P. No. 
Jambuddivam kaina chattayam 65 20 
Jambuddivasama khalu ukkosenam 75 22 
Jannamae samudde dive 47 14 
Jattha anuttaragandha taheva 222 64 
Jattha ya ego Siddho tattha 293 84 
Jatto vattavaimanam tattoo 215 62 
Java ya Jambuddivo java 52 16 
Je dahinana Inda 29 10 
Je damsanavavanna 168 48 
Je puna vattavaimana egaduvara 216 62 
Je utterena Inda 30 10 
Jo jassa u vikkhambho 91 26 
Jo ya vimanusseho pudhvina ya 198 56 
Joyanamaddham tatto ya 90 26 
Joyanasahassamegam ogahittina 32 10 
K 

Kahim padihaya Siddha? 285 82 
Kale Suriiva Punne Bhime 77 22 
Kale ya Mahakale Surtiva 69 20 
Kallanaphalavivaga sacchanda 249 72 
Kanaga—mani-—rayanathibhiyarammaim 40 12 
Kanagattayarattabha suravasabha 193 56 
Kappammi Sahassfre attharasa 177 50 
Kappao kappammi u jassa 197 56 
Kappe Sanankumare Mahinde 192 56 
Kayare te battisam Devinda? 8 4 
Ke kena“rahanti va 10 4 
Kei ya hariyavimana 244 70 
Keittha‘siyavimana Anjanadhatsama 243 70 
Kenam vaddhai Cando? 142 40 
Kevaiya va vimana? Bhavana? 9 4 
Kevalananuvautta jananti 296 84 


Khetaddhayavicchinna attheva 281 80 


x: DEVENDRASTAVA 


Verse 

Kinha Nila Lohiya Halidda 
Kinham Rahuvimanam niccam 
Kinha—Nila—Kat—Tedlesa ya 
Kinnara Kimpurise khalu 

Koi padhame paosamm1i 
Korintadhauvanna'‘ttha kei 


L 
Lohiya Halidda puna Sukkila 


M 


Mahinde sahiyaim satta ya 
Mani—kanaga—rayanathibhiya 


N 


Na vi atthi manusanam tam 
Nagakumérindfnam 
Nakkhattasahassam egameva 
Nakkhatta—Tarayanam 
Nanammi damsanammi ya 
Navamo ya Anaindo 
Neraiya—Deva—Titthankara ya 
Nicchinnasavvadukkha jai—jara 
Nimmaladagarayavanna Tusara 


O 


Ogahanai Siddha 
Ohinnane visao eso 
Olambayarajjiio savvavimanana 


P 


Pabhii annayaro Indo 
Padhamam vattavimanam 


VerseNo. 
251 
143 
191 
70 


259 


176 
78 


299 
2 

116 
137 
297 
165 
239 
306 
278 


292 
240 
213 


64 
211 


P. No. 


74 


20 
62 


ALPHABETICAL ORDER OF VERSES : xi 


Verse VerseNo. P. No. 


Padhamo Sohammavai 163 46 
Pagaraparikkhitta vattavaimana 214 62 
Paliovama Gahanam 160 46 
Paliovama‘tthabhago thii 161 46 
Pafica‘ggamahisio Camara—Balinam 45 14 
Panicamao puna Bambho 164 46 
Panceva dhanusay4im jahannayam 99 28 
Panceva‘nurattéaim anuttaragathim 221 64 
Panaydlisam ayama—vitthada 279 80 
Pannavisam Joyanasayaim 257 74 
Pannarasaibhagena ya Candam 145 42 
Papphodiyakalikalusa 223 64 
Patteyavimaninam devinam 220 64 
Phusai anante Siddhe 295 84 
Pisaya Bhiya Jakkha ya 67 20 
Punna ya ekkavisa udahisa 178 50 
Punno vi Jambuddivam 56 18 
Purao vahanti stha 93 28 
Puvvena hoi Vijayam 185 52 
R 

Ravi—Sasi—Gaha—Nakkhatta 129 38 
Rayanappabhapudhavinikudavasi 14 6 

Rayaniyara—Dinayaranam Nakkhatta 139 40 
Rayaniyara—Dinayaranam uddhamahe 138 40 
Rikkha—Ggaha—Taraggam 152 44 

S 

Sakkisana padhamam doccam 234 68 
Samvaccharassa Sundari ! 228 66 
Sankankhasannikadsa nadmena 282 80 
Sankankhasannikasad savve 267 76 
Sankankhasannikasa savve 27 78 


Sankankhasannikdsa savve 275 78 


x1: DEVENDRASTAVA 


Verse 

Sankhejja Joyana khalu devanam 
Sannihie Sdmane Dhaya 
Sattanham thovinam punndnam 
Sattavisam Joyanasayaim 
Satteva sahassdim sayaim 
Satteva ya kodio havanti 
Savva‘ppagai Canda, Tara 
Savvabbhintara‘bhii, Milo 
Savvatthavimanassa u 

Savve Gaha—nakkhatta majjhe 
Sayabhisaya Bharanio Adda 
Sayabhisaya Bharanio Adda 
Siddha tti ya Buddha tti ya 
Siddhassa suho rasi 
Sohammisanesum ca Suravara 
Sohamme Isane ya suravara 
Solasa ceva sahassa attha ya 
Solasahim sahassehim paficehim 
Sudamsana Amoha ya 


Suna vagaranavaliyam rayanam va 


Suraganaiddhi samagga 
Suraganasuham samattam 
Stirantariya Canda 

Strassa ya Sirassa ya Sasino 
Suyananasagarado sunium 


Tisa cattalisd cautisam 

Tam ceva samairegam 

Tassa thunantassa Jinam 
Tattha vimana bahuviha 
Tattha vimana bahuviha 
Tattha vimana bahuviha 
Tattha vimana bahuviha 


VerseNo. 
237 
71 
230 
241 
207 
217 
95 
97 
277 
98 
102 
106 
305 
300 
200 
195 
92 
226 
181 
13 
307 
298 
156 
155 
12 


P. No. 
68 


ALPHABETICAL ORDER OF VERSES : xin 


Verse VerseNo. P. No. 
Tattha vimana bahuviha 270 78 
Tattha vimana bahuviha 274 78 
Tattha vimana bahuviha pasaya 242 70 
Tattha ya Nila Lohiya Halidda 255 74 
Tattha“sana bahuviha 252 72 
Tattha“sana bahuviha 256 74 
Tattha“sana bahuviha 260 74 
Tattha“sana bahuviha 264 76 
Tattha“sana bahuviha 268 76 
Tattha“sana bahuviha 272 78 
Tattha“sana bahuviha 276 78 
Tatthete niccayana aveyana 284 82 
Te Merumanucaranti 136 40 
Tena paramasankhejja  tiriyam 238 70 
Tena param devagana 167 48 
Tena param je sesa Canda 148 42 
Tenaparam uvarimaya 4gasantara 190 54 
Tesim Kalmbuyapupphasanthiya 141 40 
Tesim pavisantanam tava 140 40 
Tettisie Sundari ! vasasahassehim ZZ) 66 
Tevisa Joyanasaydim 265 76 
Tevisam ca vimana caurasiim 205 60 
Thova Vimanavasi Bhomejja 219 64 
Tinneva ya Gevejja hitthilla 180 52 
Tinni saya chattisa cha 122 36 
Tinneva Uttaraim Punavvasi 103 30 
Tinneva Uttaraim Punavvasii 107 32 
Tinnisaya tettisé dhanuttibhago 289 82 
Tirlovavalyanam ramma 218 64 
Tirtyam tu asankhejja 63 18 
U 
Uddhamahe tiriyammi ya 73 22 


Ukkinnantaraphaliha abhintarao 34 10 
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Verse VerseNo. P. No. 


V 

Varapaumagabbhagora savvete 224 66 
Varapaumakanniyasanthiehim 35 10 
Vasasahassam Paliovamam ca 159 46 
Vattam vattassuvarim 212 62 
Vattam ya valayagam piva 210 60 
Vatulasarisavariiva deva 250 72 
Vaukumarindinam Velamba 24 8 

Vau-—Suvannindanam 50 16 
Vijayam ca Vejayantam 184 52 
Vinayapanaehi sidhilamaudehim 5 2 
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AGAMA SAMSTHANA 


Agama Ahimsa Samata Evam Prakrta Samsthana was 
established in January 1983 to commemorate the Rainy-stay 
(Varsa—vasa) of Acarya Sri Nanalalji Maharaja in Udaipur in the 
year 1981. The main objectives of the samsthana are to prepare 
scholars of Prakrta and Jaina Studies, to publish unpublished Jaina 
literature, to provide means of study to the desirous students of 
Jaina Studies, to obtain the treatises on Jaina philosophy, conduct 
and history, based on scientific research, prepared in order to 
preserve and promote Jaina culture and to organise lectures, 
discussions and ceremonies with a view to promote the spread of 
Jaina studies. The Samsthdna is one of the major activities of Akhil 
Bharatvarsiya Sadhumargi Jain Sangha. 


The Samsth4na 1s registered under the Rajasthan Societies 
Act, 1958 and donations to it are exempt from Income Tax under 
section 80(G)and 12(A). 


You can also become a participant in the pious activities of 
the Samsthana as follows: 
1. Individuals and organisations can become Chief 
~ Patrons by donating Rs. One Lakh. The names of such 
donors are printed on the latterhead of the Samsthana in 
the chronological order of their donations. 

. Become Patrons by donating Rs. 50000.00. 

Become Promotermembers by donating Rs. 25000.00. 
Become assisting members by donating Rs. 11000.00 
Become ordinary members by donating Rs. 1000.00 — 
The sanghas, trusts, boards, societies, etc that donate 
Rs. 20000.00 in lump sum to the Samsthana become 
the organisational members of the Samsthana 
Parishada. 

7. By donating towards building construction and 
purchase of essential equipment in the memory of your 
dear departed ones. 

8. By donating old manuscripts, Agamic literature and 
other useful things. 
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Your cooperation will further the cause and progress of 
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